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 HAYAT AL-HAYAWAN

| ) |

EISJI (az-Zidg).'—[The rook]. One of the species of crows,
It is also called az-zar4 and gurdd az-zar (the harvest ¢row), and is a
small black crow. It is sometimes red in the beak and legss, and is
called gurdb az-zaitén (the crow of the olive), because it eats that
fruit. It is of a preity form and beautiful appearance; but it is des-
cribed in “4;8°0 al-makhlgkat to be the large black kind of crow,
and said to live more than a thousand years, which is only an imagi-
nation, whilst the correct thing is what hus been mentioned before.

(A wonderful thing.) I have seenit stated in al-Auntakd
(selected) from the Intikhdb of the Hafd as-Silaff and on the last
leaf of *4jd’ib al-makhlikd, regarding Muhammad b. Tsma‘i] as-Sa‘di,
as having related, “ YahyA b. Aktham (once) sent for me, and I
weut to him; when I entered his presence, I found on his right side
a cage. lle then made me sit down and ordered the cage to he
opened, whereupon there came out of it something having a head
like that of @ human being, and the appearance of a rook from its
lowest part to the navel, with two excrescences on it, one on the chest
and the other on the back. I became frightened, but Yuhya laughed ;
so [ asked himy, *What is this thing? May God render your
stute good "  He replied, ¢ Ask it regarding itself.’ I therefore
asked it, ¢ What art thou?’ upon which it stood up and recited the
following lines in a clear voice :—

‘I am a rook (@:-zdy), the father of ‘Ajwah dates;
Iam the gon of a lion and a lioness ;

I love wine and sweet scent (basil)

And coifee and intuxieation ;

My hand fears not my enemy,

Nor is his attacking an object of fear with. me;
I have things which are appreciated

Ou the day of marriage and feast,

! In Pulestine the hooded crow, Curvus corniv; in Egypt it is called Jurdb
Ndiio 3 Iu Eyypt the red-legged crow, Fregilus graculus.
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Out of which one is an excrescence on the back,

Not concealed by my feathers;

And as to the other excrescence,

Had it only a handlas,

No man would have doubted

Its being a drinking-cup.’ ) .
It then screamed and raising its voice said, ‘zdg zdg;’ it then went
and threw itself in the cage. I therenpon said, ‘May God cause the
Kadt to be illustrious! Itis a lover too.” He replied, ‘It is what
you see,and I have no knowledge regarding it, beyond its having
been sentto the Commander of the faithfal with a sealed letter con-
taining an account of its condition, which I have not read.” ”’

The Hafid. Abd-Tahir as-Silaft has (also) related this differently,
namely, inthe manner narrated by Masa ar-Ridd. He said that
Ab#’]-Hasan ‘Alf b. Muhammad said, “I (once) went to Ahmad b.
Abi-Duwad and found on his right side a cage; he asked me to
uncover it and to look at the wonder (in it); so I opened it, and
there came out of it before me a man, a spanin height and having the
appearance of a human being from his middle to the uppermost
part, and from his middle to the lowermost part that of a rook in its
tail andlegs. He asked me, * Who are you ® I therefore mentioned
to him my pedigree. I then asked him regarding his name, and he
replied :— .

‘I am a rook (az-zdg), the father of ‘Ajwah dates,
A companion of wine and coftee ;
I have things the claims of which cannot be denied
On the duy of play at a feast;
Out of them are an excrescence on the back,
Not concealed by my feathers,
And another on my chest,
Which, bad it only a handle,
No man would bave donbted
To be truly a drinking-cup.’
He then said to me, ‘Recite to me some lines of amorous verse,
upon which I recited the following :—
‘ * A night having on its sides tresses (redundances)
Of darkness black, intensely black,
As if it stars were the pent up tears,
Flickering between the eyelids of girls,’
He then screamed out, ‘O my father and my mother!’ and returning
to the cage hid himself. Ibn-Abf-Duwid then said, ‘ He is a lover too.’”
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[The author here quotes, out of the biography of Yahyi b.
Aktham, from the B. D. of Ibn-Kh., the reasons which led Ma’min
to appoint Yahy# a kidi, the reply given by Yahyi to the people
of al-Bagrah when he found that they considered him too young to be
- akidi, the incident which led to matd* marriages being declared un-
Jawful, the conversation which passed between Yahyd and a certain
man who had asked him for some advice, the vice for which Yahya
was reproached, together with the incident of his interview with a
certain Khurasani, the particulars of his death, and the dream in which
he was seen after his death.]* '

(Lawfulness or unlawfulness.)) It islawful to eat the rook,
which-is the correct opinion according to ar-Rafi4; and al-Hakam,
Hammdd, and Muhammad b. al-Hasan have said the same thing.
Al-Baihaki relates in his Ski'h, “I asked al-Hakam regarding the
eating of crows, and he replied, As to the large hlack ones, I dis-
approve of eating them, but as to the small ones which are called the
rook, there is no harm in (eating) them.’ ”

The Proverbs will be given under the letter ¢ in the art. w141,

(Properties.) If the tongue of a rook be dried and eaten by a
thirsty person, it will take away his thirst, even in the middle of
summer. In the same manner, if its heart be dried and reduced to
a fine powder and then drunk by a person, he will never feel thirsty
on his journey, because this bird does not drink water in summer. If
its bile be mixed with the bile of a domestic cock and then used as o
collyrium, it will remove dimness (darkness) of vision (the aye);
and if it be applied to hair, the hair will become wonderfully black.

Its gizard prevents the formation of cataract, (if it is used) at irs
commencement.

(Interpretation of it in a dream.) A rook having redness in its
heak, in a dream, indicates a man possessing power and given to
amusement and pleasure. Art4midis states that a rook in a dream
indicates men loving partnership, and sometimes it indicates poor

men. Sowe say that it indicates a bastard and a man having good
and evil mixed in him.

} De Slane’s T. Vol. IV, pp. 34-38 and 48,
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931 (az-ZdH).—The domestic cock. Pl. gz-audb. G 50 35
=it v:mferated or orowed ; and everything that vociferates or
crows is a zdki. '

It is said in a tradition of Hisham b. ‘Urwah, “You are heavier
than domestic cocks (az-sawdkt),” meaning thereby that when they
crow at dawn, night-companions and friens part. $31 and SN
are the roots of the word. el 63, 45 5 and 3, Gy =the echo
answered or the male owl hooted ; 2dki =a vociferator or crower }—so
al-Jawharf says. .

[The author here gives the lines of Tawbah b. al-Hamayyir, the
lover of Laila al-Akhyaliyah, which are already given in the art.
rot (Vol. I, p. 347), and states that they will be again given
under the letter _~ in the art. s oall]

)}oljh (az-Zdmir).—At-Tawhidi states that it is a certain fish,
small in body and fond of hearing the voices of men, on hearing
which it is pleased; on that account it accompanies ships, taking
a delight in hearing the voices of the men in them. When it sees a
large fish attempting to scratch and break ships, it jumps and enters
the ear of the large fish, in which it continnally makes a singing
noise, until the latter runs away to the beach in search ofa bank or a
rock ; on finding it, it keeps on striking its head over it, unil it
dies. People travelling in ships are fond of az-zdmilr; they give it
food and search for it as a lost thing, for the purpose of its being con-
tinually with them and in the company of their ships, so that they
may escape annoyance from any injurious fish. If they throw nets
and az-zdmeir happens to be canght in them, they let it goon account
of its generous action.

i G,_EJI (as-Zabdbah).—A certain species of field-rat which steals
what it is in want of and what it is not in want of, Some say
that it isa blind and deaf rat. Pl szabdh. An ignorant man is
likened to it. Al-HArith b. Kaladah says :—

“I huve seen a body of men
Who have collected for themselves wealth and children,
But they are only perplexed field-ratg (zabdb)
‘Whose cars hear not thunder.”
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That is to say, they do not hear anything, meaning thereby that they
are dead. The poet has described az—zaba.b as possessing the quality
of being perplexed, which quality belongs to the blind; he intends by
it that wealth (the means of sustenance) is not distributed according
1o the proportion of men’s intellect. The word: al-wuld (child or child-

ren) is employed both in the sing. and in the pl sense. The words
of the poet, “ a2, w!3J! ae~3¥,” mean that their ears do not hear thun-
der ; he has substituted J! for apposition, as in the words of God,
“Verily, Paradise is his resors (¢g2%41) 1”2 He has explained that,
on account of the great deafness of their ears, they do not hear with
them (even) thunder. The Imim 1th—Tha‘&hbi states in Fikh al-lugah
thata man is said to have in his ear wakr (heaviness of ‘hearing); if
itbe a degree more than that, it is called samam (deafness); if it be
greater in degree than that, it is called farash; and if it be still great-
er than that, so that thunder cannot be heard, it is called salakh,

This species of animal possesses the special chardcteristic of

being deaf, in the same manner as al-khuld (the mole-rat) possesses
that of being blind.

Its lawtulness or unlawfulness will be given under the leiter 3
in the art. yWJ1,

(Proverbs.) “More thievish than a zabdbak,” so said, because it
steals what it wants and (also) what it is not in want of.

v = . N . . 3 v o 3
w3231 (az-Zubzab).—A certain beast like the cat; so it is said in
al-*Ubdb.

It is related in the Kdmil of Ibn-al-Athir, among the events of
the year 304 A.H., that in that year all the people of Bagdad were
in a state of alarm, owing toa certain animal which they called
az-zabseb; they alleged th.v.t they used to see it on the tops of their
houses, and that it ate their infants. Sometimes it used to bite the
hand of a man ora woman and cut it off. The people used to
defend and guard one another against it and beat basins, plates, and
other articles, to frighten it away. Thas Bagdid was in a state of
panic on its account. Then after thut, the tollowers of the Sultin
seized at night an animal of a mised colour having black in it and

1 Al-Kur’dn LXXIX-41.
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short in its fore and hind legs, and said that that was as-zabzab.
They then impaled it over the bridge, which caused the panic
among the people to subside.

< )éjﬂ (as-Zakhdrif ).—The pl. of zukhruf. Certain small flies
having four legs, that fly about over water. Aws b. Hajar says:—

“ He became reminded of a spring in “Um4n and its water
Having a swell in it, in which az-zakhdrif go about briskly.’

23 J‘::} I (az-Zurzidr).—[The starling].? A certain bird of the
passerine kind, so called on account of its Zarzarah, that is to say, its
peculiar cry. Al-Jahid states that, if the feet of any bird baving
short wings like starlings and sparrows be cut off, it is unable to fly,
in the same nanner asa man with one of his feet cut off is unable
to run,

Its lawfulness or unlawfulness will be given under the letter ¢
in the art. | ydaall,

(Information.) At-Tabarint and Ibn-Abi-Shaibah relate regard=
ing ‘Abd-Allah b. ‘Amr b. al-‘As as having said, *The souls of Be-
lievers are in the interior of green birds like starlings, contending
one with another in glory, and being fed on the fruits of Paradise.”
How beantiful are the lines of our shaikh, the Shaikh Burhan-ad-din
al-Kairati :—

“I said, when he passed before me,
Carrying in his hand a starling,

¢O thou, whose delay (in comwming) has tortured me,
If thon visit me not in person, visit me as a starling.’ »”

It is related in the book, AMandkidb al-Imdm ash-Shd*t by
‘Abd-al-Muhasan b. ‘Uthmén b. Qénim, that ash-Shafit said, “ It
may be mentioned, as one of the wonders of the world, that there is
a talisman made of copper and having the appearance of a starling in
Rimiyah, which whistles one day in a year, and that thereupon no bird
of the kind remains without coming to Ramiyah with an olive in its
beak. When all the olives are collected, they are pressed ; and
that is the stock of olive oil of the people for the year.” This will
be (again) related in the art. &3ilsy~) | under the lotter o .

! In Palestine and Egypt Sturnus vulgaris. In ‘Omin the Siberian starl-
ing, Sturnus mewzbieri, is called al-washwdsh.
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~ (Lawfulness or unlawfulness.) It islawfal, because it is one of
the species of passerine birds. .

(Properties,) Its flesh increases the sexual power.. - If its blood
be applied to hoils, it will prove beneficial. - I the ashes of a starling
be sprinkled over a wound, it will heal by the permission of God.

(Interpretation of it in a dream ) Astarling in a dream indi-
cates going forwards and backwards on journeys, both on land and
by sea. Sometimes it indicates a traveller who is in the habit of
travelling much, like one who lets out beasts on hire, never resting
inany one place, and others like him; it also indicates lawEully
acquired food, because, when God sent Adam down out of Paradise,
it held food and drink unlawful for itself and did not take either
of them, until God became again gracious to him. It sometimes
indicates a mixture of good and bad actions, or a man who is neither
rich nor poor and neither high nor low in life. Sometimes it indicates
also meanness, satisfaction with the smallest means of sustenance,
and play; and sometimes it indicates a writer.

Sy, _‘;H (az-Zurrak)—A certain bird used for. catching other
birds, between the common hawk (al-bdzf) and the sparrow-hawk
(al-béshak);—so Ibn-Sidah says. Al-Farra’ states that it is the white
falcon. Pl czardrik. Itisa sortof a hawk and is delicate, but is
hotter and drier in temperament than that bird, on account of which
it is more powerful inits wings, swifter in flying, and stronger in
attacking; it is deceitful and treacherous. The best colours for it
are black on the back, white on the breast, and red in the eyes. Al-
.Hasan b. al-Hani’ says in his Tardah :—

“Often do I go early witha receptacle of travelling provisions
slung up,
And containing what one desires to profit by,—
In the morning with a male or female zurra,
Which I now describe, givinga true description ;
Its eye, on account of the beauty of the pupil,
Is as though it were a lily springing upon a leaf,
And it has a beak dyed with congealed blood;
Many a goose aud many a stork have we chased with its aid,
‘Whereupon its talons (weapons) separated in their flesh.”

(Lawfulness or unlawfulness.) It is unlawful to eat it, as has

been already mentioned in the art. (g1
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& l)jl | (az-Zardfak) and i3 '; ;-“ (az-Zurdyah).—[The giraffe].
Its soBriquet is umm-Jsq. 1Itisa certain beast of a beautiful make,
having long fore legs and short hind ones, the collective length of
both the hind and fore legs being nearly ten cubits. Its head is like
that of a camel, its horn is like that of a cow, its skin is like that of a
leopard, its legs and hoofs are like those of a cow, and its tail is like
that of 2 gazelle. It has no knees to its hind legs, but its two knees -
are attached to'its fore legs. When it walks, it advances its left hind
leg first and then its right fore leg, contrary to the rule of all other
quadrupeds, which advance the right fore leg first and then the left
hind leg. Among its natural qualities are affection and sociableness.
It ruminates and voids globular dung. As God knew that it would
derive its sustenance from trees, He has created its fore legs longer
than the hind ones, to enable it to graze on them easily ; — 30 al-
Kazwinf says in ‘4jd’ib al-makhidkae.

It is related in the History of Ibn-Kh., in the biography of
Muhammad b. ‘Abd-Allah al-Uthi al-Basri al-Akhbari, the well-
known poet, that he used to say, “dz-sardjah, which may be pro-
nounced with a jfathak or a dummah over the J» isa certain well-
known animal, the product of three animals, namely, the wild she-
camel, the wild cow, and the male hyena. The hyena mounts the
she-camel, which then begets an animal between a she-cimel and
a hyena; if the offspring is a male animal, it mounts the cow,
which then brings forth the giraffe. This oceurs in Abyssinia,
and on account of what is mentioned above, it is called uz-zardrah,
which originally means a collection; and because this animal is the
product of several animals, it is thus called. The Persians call it
ushtur gdw yalank (palank), because ushtur is a camel, gduw a cow,
and yalank (palank) a hyena.”

One party of authorities states that it is the product of several
animals, the reason being that daring summer beasts and wild ani-
mals collect together over the water (in the watering places), and have
(promiscuous) sexual intercourse with one another, as the result
of which some of the famales conceive and others do not; sometimes
several males mount the same fomale animal, thus causing the
seminal fluids to be mixed up; and, in consequence of it, the females
give birth to animals varying in appearance, colours, and forms.
But al-Jahig is not satisfied with this explanation, and states that it
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isrank ignorance and comes only from one who has no facnlty of
discrimmation (in him), for God creates whatever He pleases; it iy

a eertain species of animal, independent (standing by itself) like the
horse and the ass, which is proved by the fact that it is able to bring .
forth one like itself, a fact which has been seen and ascertained.

With regard to its lawfulness or unl:;wfuiness, there are two
views, one being that it is unlawful, which is so decided by the author
of at- Tanbth. Inthe Sharh al-Aluhadhdhab by an-Nawawi, it is said
that it is unlawful withont any contradiction, and that some reckon
it as the product between an edible and an unedible animal. The
Kadi Ab@’l-Khattih, one of the Hanbalis, also declares it to be un-
lawful. The-other view is that it is lawful, which bas been so de-~
cided by the Shaikh Taki’d-din b. Ab’d-Dam al-Hamawi, and which
he has copied out of the /utdwe of the Kadt Husain. Aba’l-Khattab
mentions what is conformable to its lawfulness, for he gives in his furidt
(derivative institutes of the law) two statements with regard to the
question whether in the case of the crane, the duck, and the giraffe,
a sheep or a goat is to be given as u substitate, or their price, whilst
there is no giving of subslitutes, excepting in the case of such ani-
mals as are eaten. Ibn-ar-Rafatah states what is worthy of believ-
ing, namely, in the same way as has been decided by al-Bagawi,
who states that there ure some who have explained the word (us-za-
rdfah) by saying that there is no & in it bat a 3. The Shaikh Taki-
"d-din as-Subki states thut this reason is of no consequence, because
it is not known (to be spelt with a 3). It is accepted to be lawful in al-
Hulabiydt, as has been decided by Ibn-Ab'd-Dam and copied by him
from the Kadi Husein and from Zatimmat at-Tatimmah. He states,
“What an-Nawawi has declared, namely, that it is prohibited, and
what AbG'l-Khattdb has deelared, make it possible that the name is
applicable toa species of animal which obtains its nourishment by
means of a canine tooth, but in this which we bhave come across, there
isno ground for holding it unluwful, and I never heard itso fora
moment in Egypt.” Ibn-Ab{’d-Dam states in Sharh at-Tunlih that
what the Shaikh has mentioned in at- Tandik is not mentioned in the
books on religion, whilst the Xadi Husain has stated it to be lawEul;
he then says, “I state this notwithstanding its near resemblance to
lawful animals, namely, the camel and the cow, which points to its
being lawful. It is possible that it may be said that the Shaikh has
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said so, depending on the statement of the lexicologists, namely, that
it is one of the beasts of proy, their calling it thus indicating its on-
lawfulness. As it is so, the author of Kitdb al-“Ayn states that az-
zarifahk, with a fatheh or a dammahk over the 3, is one of the beasts
of prey and is calledin Persian ushiur gdw yalank (palank). It is
mentioned in another place that the giraffe is the prodact (of connec-
tion) between a wild she-camel and a hyena, the offspring being partly
like a she-camel and partly like a hyena; if the offspring be a male
one, it mounts a wild cow and causes it to conceive, the cow then giv-
ing birth to a giraffe, which is called as-zardfuh, because it is (purtly)
a hecamel and (partly) a she-camel. As such is the case and as the
Shaikh heard that it was one of the beasts of prey, he believed it to be
truly so, but he could not have seen it. He therefore concluded
that it is unlawful to eat it.” It has, however, been already mentioned
that al-Jahid was not satisfied with this statement and said, “This
statement is rank ignorance, the giraffo being a certain independsnt
species of animal like the horse and the ass.”

I (the author) say that this, what al-Jihid states, is opposed to
what Iba-Ab’d-Dam has copied from the author of Kitdb al-‘Ayn,
namely, that the giraffe is the offspring of two (different) edible
animals, whilst the likeness which Ibn-Abi'd-Dam considers to exist
between it and the camel on the one hand, and the cow on the
other, isa distant one, as its fore legs are long and its hind legs
short. If a distant resemblance were sufficient, the eating of a cricket
would have been also lawful, on account of its resemblance to a
locust, and so would the giraffe have also been lawful to eat, becanse
its foot resembles that of the camel. It is said in Sharh al-dful-
adhdhad that some hold the opinion that the giraffe is the offspring
of an edible and an unedible animal, which points to its being
unlawfol. But al-Jahid’s statement sets this aside, and shows that it
is lawful, which is the opinion accepted in al-Fatdwd al-Halabtydt,

~ashas been already mentioned; this is the doctrine of the Imim
Ahmad, and is conformable with that of Malik, the Hanafi doctrine
also tending towards it. IFf, then, the statements (of the different
authorities) conflict and reasoning over the proofs for them is out of
the question, we must return to the original permission (for the use
of such animals as are not declared to be anlawful), whilst this animal
enters the class of those in regard to which there is no dis-
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tinct declaration as to their unlawfulness or lawfulness, and which
will be mentioned hereafter under the letter 3 in the art. J /1.

(Properties.) Its flesh is coarse and atrabilious, and gives rise
to a corrupt humour (chyme). .

(Interpretation of it in dreams.) A giraffe in a dream indicates
a calamity affecting property. Sometimes it indicates a glorious or a
beautiful wife, or the receipt of wonderful news from the direction
from which it is seen to come ; there is, however, no good in the news.
If it be seen (in a dream) to enter a country or town, there is no gain
to be obtained from it, for it indicates a calamity affecting proper-
ty, and do not be sure of the security of whatever you take a pleasure
in through it (the property), whether it be a friend, a spouse, or a
child. It may sometimes be interpreted to mean a wife who is not
faithful to her husband, because it differs from the riding beasts
in its back.

_,.I;}Qs (uz-Zirydb).—1It is said in Kitdh Mantik af-tayr that it is
the same a3 abi-zuraik. The author of that book states that a cer-
tain man (once) went out of Bagdad with four hundred dirhams,
beside which he did not possess anything. On his having seen some
young ones of the bird sirydb, he purchased them with the sum of
money he had with him. He then returned to Bagdad; the next
morning he opened his shop and hung np the young birds over it,
but a cold wind blew over them, and they died, excepting one which
was the weakest and the smallest of them all. The man now became
sure of becoming a pauper; 30 he continually addressed himself with
energetic supplication to God during that night, saying, “0O Helper
of those asking for help, help me!” When the morning dawned,
the cold abated, and the young bird commenced to ruffe its feathers
and to sing with a clear voice, * O Helper of those asking for help,
help me !” The people therenpon assembled to hear its voice, and
a slave-woman of the Commander of the faithful happening to pass
that way parchased it for a thousand dirhams.

Look at what true faith in God and turning to His omnipotence
with extreme energy in supplicating before Him, keeping the
heart with Him and preventing it trom looking to anybody else for
the accomplishment of the want despaired of, did! What do you
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think of one who left the (usual) means and turned towards God with
a turning, from which no engager of attention could draw him away,
and no concealer or screener could screen him,—for his veil would
have been his own self, but he had rid himself of it—? That was the
place in which asking was pleasant and the drink sweet. Praise be
to llim who distinguishes, by His grace, whomever He pleases! He
is the mighty one, the giver of gifts !

& ;Jl (az-Zugbah).—A certain small animal resembling a
mouse;—so Lbn-Sidah says. He states that the Arabs used to em ploy
it a8 a proper name (for meu), whereby he alludes to ‘Isa b. Hammad
al-Bagri Zugbah, who related traditions on the authority of Rashid
b. Ba‘d, ‘Abd-Alldb b. Wahb, and al-Laith b. Sa‘d, aud on whose
aathority Muslim, Abo-Di'wad, an-Nusd’t, and Ibn-Majah have
related traditions. He died in 243 A.H. .

J ,I::,Jl (az-Zuglil)—The young of the pigeon so long as it is
fed by the parent bird. &5 Sl Jéjl=The bird jed its young one
with its bill.  Also, a young goat or sheep and a youung camel persis-
tent in sucking (milk). It also means a man light in respect of
dignity and manners.

‘.':;;“ (az-Zugaim).—A certain bird ; some spell it with a ; —
so Ibn-Siduh says.

= 2
83501 (as-Zukkah).—A certain aquatic bird, that sits still unti}
it is very nearly seized, when it dives into the water and comes out at _
a distance;—so' Ibn-Sidah says.

Jy _;H (az-Zuldl).—A certain worm that is bred in snow ; itis
marked with yellow spots and is about the length of a finger. Men
seize it in its haunts to drink whatever is in its interior, on account
of its great coolness; hence, cold water is likened to it, but in ag-
Sihdh, md’ zuldl is given assweet water. Abt’)-Faraj al-‘[jli states in
Sharh al-Wajiz that the water which isinside the snow-worm is pure,
and he who says that agrees with the Kidi Husain in regard to
what has been already mentioned in theart. 539/1, Whatis, however,
generally known is that az-zuldlis cold water. Sa4d b. Zaid b.
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‘Amr b. Nufail, who was one of the ten for whom testimony was
borne (by the Prophet) that they would enter Paradise, and regard-
ing whom the Prophet said, “ He would come as a nation by himself
(on the Day of Judgment),” says :— : ‘

“[ have turned my face with resignaﬁon to Him to whom
The cloud containing sweet and cold water has resigned itself.”

How Deautiful are the words of Ab®’l-Fawiris b. Hamdan, whose
proper name was al-HArith!:—

“Thou wert my weapon with which I trusted to attack,
" Aud my hand when fortane and my arn would prove false,

But thou hast thrown to me from thyself opposite of what I
had hoped for;

Whilst 2 man may be choked even with limpid cold water.”
Another (poet) says :—

“ He who is ill and has a bitter taste in his mouth,
Finds even cool limpid water bitter in it.”

How beautiful are the lines of Wajth-ad-dawlah  Ab®’l-Muti® b.
Hamdan surnamed Db'l-Karnain, who was a distinguished poet
and who died in 428 A H..—

“ She said to the phantom of imaginary shadow which had visited we
and passed away,
‘By God ! describe him and add Bot to, nor detract from (his state).’
It replied, ¢ I saw him in a state in which, if he was dyiog from thirst
Ard thou wert to say, “ Stop from going to the watering place,” he
would not go.’
She said, ¢ Thou hast said truly, for fulness in love is his habit.’

Oh, how refreshingly cool was the effect of what she said on my
heart (liver) !

Here is one of his beautiful pieces :—

¢ Seest thou linen clothes over which
The light of the full moon shines at times and causes them to become
old;
H: w dost thou then deny that her head garments! become old,
When there is the full moon always present in them?

1 _ya lao (ma‘djir), pl. of ™9 (mijar) = a piece of cloth worn by a
woman on her head. This word is given in only oue of the copies, whilst in all

the others the word relas (ma‘dpr) is given, which seems to me to be s,
mistake, ’
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Angther (poet) says :—
« Worder not at the wearing away of his coat of mail,
For its buttons are bhuttoned over the moon.”

This piece and the one that precedes it are quoted in support of the
fact that the light of the moon has the effect of causing linen
clothes to wear away (rapidly), as has been said by clever phi-
losophers, especially if the clothes are thrown into water when
the two luminaries, the sun and the moon, are present together
(in the sky). The two luminaries are present together from the
twenty-fifth to the thirtieth day of the (lunar) month. Hence is the
expression “L'ue)3=a garment tearing quickly, the reason of which
is what we have mentioned. Ar-Ra’fs Ibn-Siud (Avicenna) haa
alluded to this fact in his rgjaz poem in the following words:—

% Wash not your linen clothes,
Nor fish in them either,
At the time of the conjunction of the two luminaries, for then they

wear away (quickly);
This is true, and adopt it as a fundamental rale,”

Linen clothes ought to be gnarded from the light of the moon and
ought not to be washed when the two luminaries are present
together (in the sky), as we have said.

(Lawtulness or unlawfulness.) Ab@’l-Faraj al-‘Ijli says in Sharh
al-Wajiz that the water inside the snow-worm is pure (clean), and
what he says agrees with the statement of the KAdi Husain in
regard to what has been already mentioned in the art. 35315 but
the well-known thing is that as-zuldl is cold water, as has been
mentioned before, on the authority of al-Jawhari and others.

- lij)l (az-Zummdj).—Like rummdn. A certain bird that nsed
to stand, in the Time of Ignorance, over Utam® in al-Madinah and
utter something which was not understood. Some say that it
used to alight in a mirbad * belouging to one of the inhabitants
bf al-Madinah and eat his fruit, whereupon the people used to
throw (stones) at it and kill it, but nobody could eat its flesh
without dying. A poet says: —

« g Umm-‘Amr in the same state as she was ?
Would that I knew ic! Or has a zummdj destroyed her?”
So Tbn-Sidah and others say.

1 A fortress in al-Madinah. = A place for drying dates in.
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: _;JI (az-Zummaj).—Like al-khurrad. A certain well-known
bird .employed by kings for seizing other birds. The people of al-
Bazdarah consider it one of the light kinds of birds of prey, which
_ fact is known from its eye, its movement, and the vehemence of ita
' attacking ; they describe it to be deceitful, ungrateful, and untam-
" able, on account of the coarseness of its nature. Itis capable
of being trained but aftera long time, and is in the habit of
seizing (other) birds on the surface of the earth. The praise-
worthy thing in it is that it is of a red colour. It isone of the
two species of the eagle, which will be described hereafter under
its proper letter (¢).

AlJ awdliki states that az-zummaj is a certain species of bird,
by means of which other birds are seized. Aba-Hatim states that
it is the male of the eagle, aud that the pl. is as-zamdmij. Al-Laith
states that it is a certain bird, smaller than the eagle and having
the red colour prevalent in it; the Persians call it du birddardn,
which when translated means that, when it tails in seizing its
game, its brother helps it in seizing it.

(Lawfulness or unlawfulness.) Itisunlawfal to eat it like
all other birds of prey.

(Properties) The habitual eating of its flesh is beneficial in
palpitation of the heart. Its bile, if added to collyriums, is high-
ly beneficial in obgenrity and dimness of vision. Its dung removes
freckles and spots on the skin, if it is applied externally,

G f;j (Zummaj al-md’ .—{The gull].? A certain bird, called
in Egypt un-nawras,® of a white colour, and of the same size as the
pigeou or a little bigger. It soars high in the sky and then dart-
ing down intothe water snatches fish from it, but it does not
alight on a dead animal and does not eat anything but fish,

(Lawfuluess or unlawfulness.) It islawful to eat it, but ar-
Riyaui states, on the authority of as-Jaimari, that a white

- 3 In Maskat the different species of gulls have different namos; Zarus
ridibundus is called Aawairt, L. hemprichii is called suwaidi, aud Z. cachinnans
is called ziraif?. » This name is applied in Palestine to Larus ridibundus. The

species found in Egypt ave L, lewcophthalmus, L. gelastes, L. hemprichii, and
veral others.
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aquatic bird is unlawful, on account of the nastiness of its flesh.
Ar-Rafif, however, states that the truth is that all aquatic birds
are lnwful, excepting al-laflak (the stork), which will be deseribed
hereafter under the letter J.

sl :
w33 (ae-Zunbir).—[The hornet.]* The same as ad-dabr. It
is (sometimes) made of the fom. gend.. Az-inbdrt is a dialectical
variety of it, and sometimes the bee is called zunbir. Pl az-zandbir.

Ibn-Khélawaih states in A7tdd Laisa, “1 have not heard
anybody mention a sobriquet for the hornet, excepting Abi-‘Amr
az-Zahid, who says that its sobriquet is abi-<4l1.

It is of two kinds, the mountain hornet and the hornet of the
plain. The mouutain hornet lives in mountains and builds its nest
in trees; its colour is inclived to black, and at first it in of the
form of a worm, after which it takes its proper form. It bnilds
vests of earth like those of the bee, making four door-ways to the
uest for the entrance of the four winds. It possesses a sting with
which it stings, and it derives its nourishment from fruits and
flowers. The mules are distinguished from the females by the
largeness of their bodies. The hornet of the plain is of a red colour
and builds its nest under the ground, digging out the earth from it,
inthe same manuver as the ant. [t hidesitself in winter, for, when-
ever it shows itself during that season, it dies. It sleeps during
the whole of winter like a dead animnnl to escape the cold of it
and does not store up any provisions of food for winter, its habit
in that respect being coutrary to that of the ant, When spring
comes, hornets become like dry wood from cold and want of food,
and God then blows life into their bodies, upon which they live
again as in the previous year. This is their usual habit. There is a
variety of this species having a different colour and a long body, -
and possessing in its nature the qualities of avarice and greedi-
pess ; it secks kitchens and euts meat out of them ; it flies singly
and lives under the ground and in walls. The head of this apimnal

' In ‘Oman the name az-zanbir is applied to the wood-burrowing bee
Xylocopa violacea and Y. divisa, the hornet being called ad-dib3, Vespa orientalis
(dibf ‘akar) and Folistes hebraicus (dibi kitaif). 2 The author gives it as
onlsdhy which appears to be a mistake; in Lane’s Lex. the word is given as

az-zinbdr.
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ia separate from its middle part, on which account it does not at all
respire from its interior. When it is immersed into oil, it becomes
still, on account of the vairowness of its passages (hales), and, if
after that it is thrown into vinegar, it becomes active (again) and
flics away. L

Az-Zamakhsh:1i states in his commentary on the chapter
<,=¥1 that a thing which is expected necessarily to happen may
sometimes be expressed as a thing that has actually occurred, an
instance of which is what has been related regarding ‘Abd-ar-Rah-
min b. Haesin b. Thabit al-Ausdri, who, while he was a little child,
having gone in to his father crying, was asked by the father, “What
makes you ery 2”7 and he replied, “A flying thing, as if clothed
in two cloaks of striped cloth, has stung me.”” The father there-
upon said, “ By the Lord of the Ka‘bah, my son, you have said
poetry I” menning thereby, “You will become a poet.” I'he futher
thus expressed a thing that was expected to occur, as if it had
ocenrred.?

How benutiful ure the lines of one of the early poets:—

“* Both the hornet and the hawk possess

Fur luing, wings and the property of fapping them,
But between what the hawk hunts
And what the horuet hunts, there is a difference.”

‘The Shaikh Dibir-ad-din b. ‘Askar, the kadi of as-Sallimiyah, has
said excellently in the following lines:—

 In the embellishent of speech lies the adornment of its falsehood,
Whilst truth is rendered unsonnd by a bad way of exprissing ;
Thus, when you say, *This is honey,’s you praise it,
But if you wish to speak of it in derision, say, * The vomit of bees
(hornets) ;* +

Whether you speak of it in praise or derision, you change not its
character;

o, verily, the magic of poetry (eloquence) shows darkness to e
light.”

1 Al:Ker’an, VIL 3 De Slane has evijently not uuderstood it in this
seuse, for he suys in hia wute on the subject, “The Arabic words uttered by
the child donot appear to form averse, as they cannot be scanned by any
metrical acule,” whilst the father, us explained here, meant that the boy had
poetical genius in him. See De Slane’s T. of Ibn-Kh.’s B. D. Vol. 1II, p.
347 a.n; p. 348, 3 Juil) Elg" lit. the spittle of bees, » ol LB,
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Sharaf-ad-dawlah b. Munkidh speaks enigmatically of the hornet
and the bee in the following lines : —
“ Both of them buzg and make a rhythmic sound i an assembly,

Both are driven away on account of the annoyance they cause men;

This one is liberal in its gifts, and that one the opposite of it,

"This one is praised, and the other dispraised (blamed).”

Ibn-Ab{’d-Dunyé relates on the authority of Aba’'l-Mukhtir

at-Tamimi, who said, “A man has informed me, saying, ‘We went
forth oa a Jjourney, and had a man with us who vilified Ab#-Bakr
and ‘Umar; we forbade him, but he would not be forbidden.
One day he went forth for a natural purpose of his, when hornets
swarmed over him, and he cried out for help ; we therefore went
to his help, but they attacked us, and so weleft him alone, and the
hornets did not leave him, until they had cut him into pieces.’”
Ibn-Sab* has related it similarly in Shifa’s~sud@r and added,
“*\Ve then tried to dig a grave for him, but finding that the ground
had become so hard that we coald not digit, we threw him on
the surface of the ground and threw some leaves and stones over
him. One of our friends then sat down for the purpose of making
water, and one of those hornets alighted on his private parts, but
it did not injure him, from which we understood that those hornets
were ordered (to punish him).””

Yahya b. Mu'in relates that Ya‘la b. Manstr ar-Razi wasone
of the greatest of the learned men of Bagdad; he related traditions
on the authority of Malik, al-Laith, and others. One day while he
was praying, a swarm of hornets alighted on him, but he did not
turn round or move, until he had finished his prayer. The people
then looked at him and found that Lis head had swollen up from

inflammation,

(Lawfuloess or unlawfuluess.) It is unlawful to eat it, on
account of its nastiness, and itis desirable to kill it, on account of
what Tbn-‘Adi bas related in the biography of Maslamsh b. ‘Alf,
on the authority of Anas, nawely, that the Prophet said, *“ Who-
ever kills a hornet earns (the reward of) three good actions.”
But the burning of their houses with fire is disapproved ;—so
al-Khattdbi says in Ma‘dlim as-Sunan. The Imim Ahmad, having
been asked regarding the smoking of the houses of hornets, replied,
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“1f any injury or annoyance (on their part) is dreaded, then there
is no harm in doing so, and I like it better tha.n burning them.”
Their sale is not valid, because they are a kind of creeping things .
(al-hashardt). . , :

~ (Properties.) Ifahornet be thrown into olive oil, it dies, and if
it be then thrown into vinegar, it comes to life again, as has been
already mentioned. If young hornets are taken out of their hives
and boiled in olive oil, and then rue and caraway seedsare sprinkl-
ed over them and they arethus eaten, they increase the sexual
power and desire. ‘Abd-al-Malik b. Zuhr states that, if the
expresred juice of al-muliikhiyd (a certain species of marshmallow)
be applied over a hornet sting, it will cure it.

(Interpretation of it ina dream.) A hornet in a dream indi.
cales a fighting enemy. Sometimes it indicates a builder, a
sapper, and an engineer; sometimes, a highway robber and a
plunderer ; and sometimes, a musician not keeping proper time.
Sometimes a dream regarding it indicates the eating of poisons
or drinking them. Some say that a dream about it indicates a
contending dreaded man, one whn is firm in fighting and vulgar
and filthy in his food. If hornets enter a place, they indicate
soldiers possessing the power of inspiring dread, quick (in thejr
movements), brave, and fighting with the people openly. Some
pay that a hornet indicates a man contending with false argu-
ments. It is a traonsformed animal. The Jews state that the
hornet and the crow indicate gamblers and shedders of blood.
Some say that hornets in a dream indicate a merciless people,

s «;33“ (a:-Zundalil)—A large elephant. Yahya b. Mnn
qnotes :—
*There cama to ns Kuraish, Kuraish of the valley,

Ilustrious bands,

Led by the elephaut, az-zandabil,

Anl the one possessing a prominent tooth and upper lip.”
Y2hya states that he (the poet) intends by the elephant and
wz-zandabil ‘Abd-al-Malik and Abdn, the two sons of Bishr 1,
Marwin, who fonght in the company of Ibn-Hubairah the Lesser
(vounger), and thathe intends by “ The one possessing a prominent
tooth and upper lip” Khalid b. Maslamah al-Makhztmi well-
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known by the name of al-Fa’'fa’ al-Kifi; traditions are related by
Mouslim and the other four collectors: of traditions as given by him,
and he related traditions on the authority of ash-Sha‘bi and his
followers; Shu‘bah b. al-Hajjij and the two Sufyins have (also)
related traditions on his authority; he was a Murji’* and nsed to
hate ‘Ali. He was seized with Ibn-Hubairah, and Aba-Ja‘fur al-
Mansiir cut off his tongue and then slew him.

pMu _,';-’\ (az-Zahdam).~—The faleon; it is ulso =aid to be the
young one of a hawk. Zahdam b, Mudrib al-Jarmi was named after
it ; al-Bukhari, Muslim, at-Tirmidhi, and an-Nasd't have related tradi-
tions as given by him. Az-Zahdamin were two brothers in the tribe
of the Beni-‘Abs, namely, Zahdam and Kardam, regarding whom
Kais b, Zuhair says:— '

“The two Zahdaws have requited me with evil,
When [ was one worthy of being requited with generosity.”

v ot

G250 (abil-Zuraik).—The same as al-ktk, which will be de-
scribed under the letter 3, and the same as az-ziryab, which has been:
already described (p. 11) before. Itistame with men and can be
quickly tanght, picking up quickly what it is taught. It sometimes
excels (even) the parrot, the excellence consisting in its being nobler;
if itis taught, it produces the sounds of the letters distinctly,
so that a person hearing it has no dvabt of its being a human
being that is uttering them. It has been already described in the
art. oly, 3.

(Lawtulness or unlawfulness.) Itis lawful to eut it, as it is not
considered filthy. Some, however, say that it is a hybrid produced
between the green magpie (ask-shikarrdk) and the crow, under
which condition itis open to be held unlawful, though itis not
mentioned so.

wl:ug ,h’ (abii-Zaiddn).—A certain species of bird.

* Aba-Da’wid, at-Tirmidhi, an-Nasi®, and Ibn-Mijah. % Belonging to
the sect of Murjiyab, who assert that good works are unnecessary, and thab
faith alone is sufficient.
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- s
ol g (abrt-Ziyad).—The ass. A poet says:—

“ Ziyad, 1 know not who his fatheris,
Bat the ass is called the father of Ziyad,”

Tt also means the male organ of generation. A poet says :—

% She tries to excite adt-Ziydd,
But the (black) crow becoming white would be easier than ita
erection.” ‘
It also means the poor-rate tax (azzahad bdj);—so it is said in
al-Hurassa'.
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(Vo

b ;,C. (Siabit)—A certain marine animal;—so Ibn-Sidah and
others say.

s> Sle (Sdk hurr).—It is the same as al-warashdr andis the

male of collared turtle-doves (al-kamdri). It is an indeclinable
word. Al-Kumait says :—
“The warbling of a pigeon standing on a stem is answered,

By one of the loud warblers, possessing a ring (round the neck) and
a (long) neck.”

Humaid b. Thawr al-Hilalf says :—

¢ Nothing has excited this desire but a pigeon
That called a sdk hurr cheerfully and warbling ;
It is collured and handsome, and warbles the more
As summer approaches and the change in spring shows itscif ;
1t is decked with a ring which is not an amulet,
Or one wade by a goldsmith’s hands for money ;
It sings on a branch at early part of the night and leaves not
For a female mourner, a share in its plaintive note ;
When the wind shakes the branch, or when it is bent down,
It still warbles, whether the branch is erect or bent.
I wondered as to whence its power of warbling
So eloquently, when no mouth has ever uttered its speech ;
I have pever seen one like me in whom a voice like its has excited

ardent desire,

Oran Arab excited (to desire) by a foreign voice.”

Ibn-Sidah states that the male of collared turtle-doves is called
sdk hurr, on acconnt of its ery, for it says, “sdk hwrr, sdk hum”
and for that reason the word does not bear (final) vowel-marks;
if it had final vowel-marks, it could be declined, in which case one
could say wlr> 3l in case by apposition, and wha Glwin a state of
government, and it could then be declined on account of its being
indeterminate. But the leaving off of its (final) vowel-marks is a
proof of its being the sound of its cry. Sometimes, however, (in the
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case of compound words) the first word may be in apposition with the

second one as in b ;& (khdz bdz), for that among words resembles
the door of a house.

-This bird will again be mentioned under the letter G in the
art. (eed 1.

le.Jl (as-Sdlikh).—A certain black species of serpent. 1t has
been already described in the art. ;23! under the letter .

ue;v'f FL; (Sdmm abras). ‘—-Lexicologists state that it is one of
the large kinds of geckoes. It is a determinate word, but only in the
sense of a generic appellation; they are two nouns compounded into
one, and there are two ways of using the word, namely, one to use
the two nouns with a fathah like ,hefuisd, and the other to use the
first one determinate and to join it to the second with a futhah, because
it cannot be declined and has neither a dual nor a plural out of the
same root. But one may say as its dual, “these two simmd abras,”
and in the pl., “ these sawdmm abras,” and if he wishes, he may say,
“ these us-sawdmm,” without mentioning alrags, or if he wishes, he
may say, *“these al-birasah or al-abdris” without mentioning sdmm.
A poetsays:—

“ By God, even if I were his entirely,
I should not be a slave eating abdiris.”

If one uses the second word only, he may say in the dual abrasda and

in the pl. abdris, as the poet has done (in the above lines), for he has
given the pl. of the second word only.

This apecxes is called sdmm abras, because it is a samm (poison),
thatisto say, God has created a deadly poison in it, and because He has
made it of a leprous appearance (abras). It will be mentioned again
under the letter 5 in the art. ¢ 3231, One of the characteristic qualities
of this animal is that, when it settles down in salt, it rolls about in it,
giving rise to what becomes a means of producing white leprosy.

(Lawfulness or unlawfulness.) It is unlawful to eat it, on
account of its being considered filthy, and on account of the order (of

1 A species of gecko, In Egypt gen. Ptyodactylus.



24 AD-DAMIRI’S

the Prophet) to kill it ; and it is not permisible to sell it, asis the
case with other animals from which no benefit is derived.

(Properties.) If its blood be applied over a patch of alopecia, it
will cause hair to grow on it. Its liver relieves tooth-ache; and if its
flesh be placed over a scorpion sting, it will prove beneficial for it.
If its skin be placed over a hernia, it will cause it to disappear. It
does not enter a house in which there is the smell of saffron. .

(Interpretation of it in a dream.) *Sdmm abrag and al-‘ad.iyah
mean, in the interpretation of dreams, two scoundrels going ahout
with slander. Artimidds states that a sdnm abras indicates poverty
and anxiety.

fi’»;-'l (as-Sdnih).—Applied to a gazelle or a bird or any other
animal that turns its right side (towards one) in passing. One says,

“Gyia ) 281 g = The gazelle presented its right side to me in
passing,” when it passes from the direction of his left side to that of
his right one. The Arabs look upon as-sdnif asan auspicions omen
and upon al-birth as an inauspicious one. 1t is said in a proverb,
“Who will be responsible to me for an auspicious event (as-sdnih)
after an inauspicious one (al-bdrih)?”

Abt-‘Ubaid states that Ydnus having asiced Ru’bah regarding
as-sdnih and  al-bdrih, the latter replied, “ds-sdn/h in that which
turns its right side towards youin passing, and al-bdrih is that
which turns its left side towards you in passing; the latter nused
to stop people from proceeding to accomplizh their objects, but
the Prophet has prohibited that by an interdiction againsl omens,
and informed that it has neither the power of drawing any advan-
tage nor that of driving away any evil.” Labid says:—

“ By thy life, the diviners with pebbles know not,
Nor the diviners by the flight of birds, what God is doing.”
The subject of af-fiyarah (an omen) will be given in the arts. ,a&'l and
=) ynder the letters 5 and J.

A:,\:H (as-Subad).—A certain bird having soft plumage over
which, if a drop of water is dropped, it lows over it on account of
tts softness. Pl sibddn. A rdjiz says :—
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“ Oh! Every day her house is my place of rest at noon,
So that you see the long breeches
Like the wing of a washed subad.”

The Arabs liken to it a horse when it sweats. Tufail al-*Amiri says i—
“ As if it were a subad washed with water.”

I do not find that our divines have expressed s 'my views re'r.xrdm«r
its lawfulness or unlawfulness.

Q:\-:-JI (as-Sabu‘), also g2=J) (as-Sad) —An nnimal of prey. Pls.
asbu’ and sibd’, dxs—e (5,1 =4 land abounding with animals of prey.

Al-Husan and Ibn-Hayét used to recite, “And what wild beusts
of prey (as-sabuf) have eaten,”* with a saknah on the o (us-sab'),
which is a dinlectical variety with the people of Najd. Hassin b,
Thabit says with regard to *Utaibah b. Abi- Luhab :—

** Who will resurn this year to his people ¥
For, verily, one that is eaten by a lion will not veturn!”

Ibn-Mas‘til used to recite (in the above verse) g2=J a5 [, and Ibn-
‘Abbés used to recite ga=/1uas |,

Some say that it (the lion) is called a sub*, because it remains in
the womb of its mother for seven months, becaunse the female does not
give birth to more than seven whelps in « litter, and because the male
does not leap the female until it is seven years old.

Abu-‘Abd-Allah Yakit al-Hamawi states in AZidh al-Mushtarik,
under the (combination of the) letters ¢ and v, that Gidbah is the
name of a cerfain place in the direction of Syria, botween which and
al-Madinah there is a distance of four miles; it is .meationed in the
military expeditions of the Prophet, and it was in it that the beasts
of prey came to the Proplet to ask him to assign for them something
as food. Itis related in the Tubakde of Ihn-Sa‘d on the authority
of ‘Ab1-Allah b. Hantab, who said, “ While the Prophet was seated
in al-Madinah, a wolf approached, stood before him, and howled,
upon which the Prophet said, *This is an ambassador to you from
the beasts of prey; if you wish to assign for it something (as food),
it will not pass on from it to any othel thing, and if you wish, you
may leave it alone and guard against it, in w‘uch case whatever it

2 Al-Kur’in V-4,
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is able to seize will be its means of sustenance.” They replied, ‘O
Apostle of God, our hearts are not inclined to grant it anything.’
The Prophet thereupon beckoned to it with three of his fingers,
meaning thereby, ‘Snatch it from them unawares” The wolf
then went away.” A portion of this has been already related under
the letter 3 in the art. <33 1J,

The Wadi as-Siba‘ (the valley of the beasts of prey)is on the road
to Rakkah. W4&’il b. Késit, while passing through it by Asm4’ bint
Ruwaim, thought of (enjoying) her, when he saw her alone in the tent;
she said, “By God, if you are thinking of me, 1 shall call my beasts of
prey,” upon which he said, “1 see nobody in the valley but yourself.”
She thereupon ealled out to her sons, “0 Dog, O Wolf, O Lynx, O
Bear, O Sirban (wolf), O Lion, O Sabu* (licn), O Hyena, O Leopard,”
upon which they came with their swords, vying with one another in
running. He then said, “This is nothing but the Widi as-Sibd'
(valley of the beasts of prey).”

It is related in the two Sahihs that the Apostle of God has
prohibited a person saying a prayer to spread out his two forearms
in the manner that a lion (beast of prey) does.

At-Tirmidhi and al-Hakim relate on the anthority of Abi-Sa‘id
al-Khudri that the Prophet said, *“By Him in whose hand my soul
is, the Hour of Judgment will not arrive, until the beasts of prey talk
with men, and until the lash of a man’s scourge and the strap of his
shoe talk to him, relating to him of what his people muy have done
in his absence (after him).” He (al-Hakim) adds that it is a tradi-
tion delivered on respectable auathority, and resting on the anthority
of a single narrator. We do not, however, know it, excepting
as heing out of a tradition of al-Kdsim b. al-Fadl, who is a
trustworthy authority with the collectors of traditions. Yahyi
b. Sa4d al-Kattdn and ‘Abd-ar-Rahman b. Mahdi have considered
him trostworthy.

(Information.) The Apostle of God was asked, ¢ Shall we perform
ablution for prayer with the water left behind by asses?” and he
replied, “And with the water left behind by the beasts of prey (too).”
It has been thus vendered by ad-DArakatnl. As-Subaill states that
the Prophet intended by it, * Yes, and with the water left behind by
the beasts of prey (too),” and that resembling this in construction are
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the words of God, “*Seven, and the eighth of them was their dog.’ "
He adds, “The , in it is said to be the 3 of the eight. 1t is, however, not
50, but the 4 in it indicates an admission of the truth of what the
speakers said, namely, that they were seven, because it refers to the
autecedent words being true with the meaning, ¢ Yes, and the eighth
of them was their dog,’ as would be the case if one were to say, * Zaid
is a poet,’ and I were to reply, ‘And a jurisconsult too,’ meaning
thereby, ‘Yes, and a jurisconsult too. Itis said in the Kar'én,
‘And provide the dwellers there with fruits’s Az-Zamakhshari
states that this , is permissible, for those that said, ‘Seven, and the
eighth of them was their dog,’ said that with a firm knowledge and
satisfaction on their part, and did not merely guess or imagine it
like the others.”

Al-Kushairi relates in the first part of ar-Risilah regarding
Bandn al-Jammal (the camel-driver), who was a man of great power
and a worker of miracles, that having been cast before a lion, the Iatter
began to smell him and did not do him any harm. When he came
out, he was asked, “ What was there in your mind when the lion
smelt you?”” and he replied, “I was thinking of the difference of
opinion among the learned, in regurd 4o the remains of food left
by a lion.”

It is said” that Sufyan ath-Thawri happened to go on the pil-
grimage in the company of Shaiban ar-Ra‘ (the pastor), when a lion
appeared before them. Sufyan thereapon said to Shaiban, * Do
not you see this lion ?” but he replied, ** Be not afraid,” and then
taking hold of its ear, he rubbed it, upon which the lion wagged and
shook its tail. Safyin said, *“How great is this notoriety !” and
Shaibin replied, * If it were not tor the fear of notoriety, I should have
placed my travelling provisions on its back, until it came to Makluh."”

The Hafid Aba-Nu'sim mentious in wl- Hilyah that Shaiban ar-
&, whenever he wus under the obligation of performing a total
ablution on account of sexual intercourse and had no water near him,
used to ask' his Lord (for it), upon which a cloud usel to come and
shade him, with (the water of) which he used to bathe and then go
away. When he used togo for the Friday congregational prayer,
he used to draw a line round his sheep and goats, and when hs

t Al-Kuran XVII[-21. Idem, I11-190.
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retarned, he used to find them in the same state that he had left
them in, without their having moved at all.

Ab#’l-Faraj b. al-Jawzi and others relate that the Imim Ahmad
and ash-Shafii one day passed by Shaiban the pastor, apon which
the Imidm Ahmad said (to his companion), “I shall ask this pastor a
question and see what his answer is;” bat ash-Shaf‘ said, * Do
not come in his way.” The Imam Ahmad, however, said, “I must
do that,” and asked him, “ O Shaibin, what do you say regarding
a person who saysa prayer with four bowings of the body and
makes a mistake in the four prostrations,—what ought he to do?”
Shaiban thereupon asked, According to our religious doctrine, or
yours ?” So, Ahmad asked him, * Are there two religious doctrines
about it ?”” e replied, “Yes; as to you, yon hold that he ought to

' say a prayer with two bowings of the body and make a prostration
for the mistake, but as to us, we hold that that person is divided in
his heart and therefore ought to punish his heart, so that it may not
repeat the mistake.” Ahmad then asked him, “ What do you say
regarding a person possessing forty sheep or goats, a year old,—what
ought he to do ? ” Shaiban replied, “ According to you, he ought to
give a sheep or goat (asa poor-rate), bus according to us, a slave
cannot possess any thing while he is with his Muster (God),” upon
which the Imam Ahmad swooned; and when he returned to his
senses, they both went away.

1 (the author) say that a party of later learned men have adopted
the doctrine that the prayer of a person making a mistake (in his
prayer) is spoilt, on the authority of the saying of the Prophet, “ No
part of a man’s prayer is acceptable, unless he has completed (bound)
it properly, both as regards actions and words.” They say that a
prayer is not spoilt, excepting through leaving off some obligatory
part (out of it); if notso, for what purpose are the bowing of the
body and prostration ? Their object is (to ensare) the magnification
{of God) and the presence of one'’s mind, and not the ahsence of one's

- mind and neglect. Itisa tradition delivered on respectable authority.
The learned have fixed upon that as the test for the completeness of a
prayer, on account of their inability to perceive the secret intentions
of hearts, and they have handed it qver to persons saying it, so that
they may consult themselves, 5o as to enable the jurisconsults to keep
away the machination and vociferation of Satan from those who
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recite the formula, ¢ There is no deity but God,” and to lead them
to the proper observance of prayer. They (the learned) have not
decided that.that in which the heart and the tongue do not conform
with each other, though there may be sincerity towards God, is
beneficial to them as regards the fature world. Sincerity towards
God is obligatory in all devotional acts, and consists in Freadom
from turbidity (of the mind) and clearness from impurities. God
has said, “ (We give you to drink from that which is in their bellies,)
betwixt chyme and blood,—pure milk,—(easy to swallow for those
who drink).”1 In the same way as is the freedom of milk from chyme
and blood, there ought to be the freedom of the sincerity (of mnan)
in devotional acts from hypoerisy and the several desires of the soul.
I bave discussed this subject at length in al-Jawhar al-farid, to which
the reader is referred.

L have seen in one of al-dujdmi* that ash-Shafii used to sit
with Shaibn the pustor to ask him decisions on certain subjects,
Ash-Shafit was therefore used to be asked, “ Can one (learned) like
you ask this Badawi for decisions?” and he usel to reply, “ He has
been granted knowledge of what we do not know.” Shaiban was illi-
terate ; and if such was the position of one unlearned in the sciences
among them (the people of former days), what do you think of their
imidms? Men who had attained the highest degree in learning, like
ash-Shafi1 and others, used to acknowledge the abundance of the
excellence of the learned men versed in hidden or secret knowledge!
The two illustrious Iméms, ash-Shafit and Aba-Hanifuh, have said,
** If learned men are not the saints of God, God bas nosaint (at all).”

More hafids than one have related that AbLa'l-* AbbAs b. Shuraih,
whenever those present at his lectures used to be astonished at what
he expounded out of the sciences, used to say, “ Do you kuow whence
I have derived this (knowledge) ? [ have derived it from the blessing
of my sitting with Aba’l-Késim al-Junaid.”

Shaibin’s mode of supplication (to God) was this :—* O loving
one, Q beleved one, O owner of the glorious throue, O creator, O
restorer, O doer of what Thou desirest, I ask of Thee, by Thy might
which none can attempt (desire) to reach, by Thy kingdom which

1 Al Kurdn XVI—68.
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passeth not away, by the light of Thy face which has filled the pillars
“of Thy throne, and by Thy power with which Thou hast assigned a
destiny for all Thy creatures, that Thon mayest spare me from the
ovil of all the wrong-doers!” One of the poets has given in verse
the names of a party of saints, out of which are the following lines :—
L« Shaibin was a paslor, '
And the secret of hig secret was not concealed.

Exert yourself and leave alone your boastful assertions,
Even if some (of them) have become manifest to you (as true).”

Itis related in ar-Risdlah, in the chapter on the miracles
performed by saints, that Sahl b. ‘Abd-Allah at-Tustari had
in his house a room which the people used to call *the room
of the beasts of prey (bait as-sibd*).” The beasts of prey used to
coine to him, and he used to show them into that room, treat them
hospitably, entertain them with meat, and then allow them to take
their way. It is related in Kifdyat al-mu‘takid, where mention is
made of the earth having been collected together before them
(saints) without any motion on their part, whicli is more excellent
(as a miracle) than flyingin the air and walking over water, about
Sahl b. ‘Abd-Allah at-Tustarf as having related, I performed the
ablation for prayer one Friday in the early duys of my career, and
went to the congregational mosque. The mosque was full of people,
and the preacher was thinking of mounting the pulpit; so leaving
good manners and passing over and beyond the necks of the people,
I reached the first row. Isat there and found on my right side
a young man, beautiful in appearance, fragrant in smell, and
having old and worn-out woollen garments on him. When he saw
me, he said (to me), ‘O Sahl, how do you find yoaurself?’ T replied,
‘Quite well; may God render your state good!” 1 then remained think-
ing over the fact of his having knowledge of me without my know-
ing him. While I was in that state, I was taken with a burning
sensation for making water, which distressed me; so I remained in a
state of fear between having to step over the necks of the people, and
my prayer not being accepted if T sat down. The youth then looked
towards me and said, ¢ O Sahl, are you taken with a burning sensa-
tion for making water ?’ and I replied, ‘Yes,” upon which taking off
his sleeveless garment (hirdm) from his shoulders, he covered me with
it, and said, “Accomplish your want, and be quick, so that you may join
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the prayer.’ ' I then swooned, and when I opened my eyes, I found an
open door and heard a voice saying, ‘Enter the door; may God have
mercy on youl’ So, I entered and found myself in a high and forti-
fied palace raised on lofty columns, with a date palm standing in it
and by its side a water-closet containing water sweeter than honey,
and having in it a place for making water, a towel that was hung up,
and a tooth-stick. I therefore took off my clothes, made wator, then
bathed, and wiped myself with the towel. I then heard a voice say-
ing, ‘O Babl, if you have finished your want, say, “Yes.”’ So, I
said, ‘ Yes,’ and the youth thereupon took off the hirdm from over
me, when [ found myself sitting in the place in which I was, and
nobody knew (of my having moved out of it). I remained puzzled,
thinking within myself and not admitting what had occurred to be
true. The time for prayer having then come, 1 prayed, and I had np
business left but the youth, so that T might know him. When I had-
finished my prayer, I followed his traces and found him to have
entered a certain street ; he then turned towards me and said, * O Sahl,
you seem as if not to believe what you saw,’ and I replied, * No, not
atall.” He then said, ‘Enterthe door ; may God have mercy on
you!l’ I saw the door to be the very same one (as T had entered
before) ; I entered the palace and saw the water-closet, the date-
palm, and their condition to be the very same (as I had seen before).
I then wiped my eyes and opened them, but did not find the youth
or the palace.” 1 bave mentioned this narrative, because it is one
of the many wonderful things with others beside this class of men,
and because a great many people hardly believe them. There are,
however, many possible explanations of it, one of which is that jt is
possible that he was removed from his place when le swooned, to
where God desired, without his knowledge, and then brought back
to his place, out of God’s grace and as a mark of honour for His
saints.

Our Shaikh al-Y&R4 relates that among  other things
told about Sahl, it is also related that the Amir of Khurasan, Yatkiab
b. al-Laith, having been attacked with a disense in the treatment of
which the physicians were tired, wag told, “ In your government
there is a pious man called Sahl b, ‘Abd. Allah ; if yon cause him to
be brought before you, and to pray for you, we shall hope of your

being restored to health.” So, he had him brought to "him - and
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asked him to pray (for him), bat Sahl replied, *“ How can my prayer
for you be answered, when you are engaged in a course of wrong-
doing?” Ya‘kib thereupon resolved upon repenting, turning
away from wrong actions, and acting well towards his sabjects ;
he then set free snch of the oppressed people as were in his prison.
Sahl then prayed, « O God, in the same manner as Thou hast shown
hin the abasement of sin, show him (now) the glory of obedience
and clear away from him (the source of) his grief! He thereupon
rose up, as though he were loosed from his bond, and was restored to
health that moment. He offered a large sum of money to 3ahl, but
the latter refused to accept it.  When he returned to Tustar he was
told at the turning of the road, “ (You would have done well), had
you accepted the wealth which the Amir offered you, and distributed
it among the poor,” upon which he locked down at the pebbles, and
they were converted into gems. He then said, “ Take as much as
you wish,” and added, ““ Does one who has been given like this,
want the wealth of Yu'kib b. al-Laith #*

Resembling this narrative is the following one out of Kalb al-
a‘ydn regarding the Shaikh ‘fsa al-Hitdr, namely, that he happened
to pass one day by a prostitute and suid to her, After the first part
of the night I shall visit you.” She was pleased with it and adorn-
od herself. When the lirsi part of the night came, he entered the
house in which she was, said the prayer with two bowings of the
body, and then went out, upon which she said, * [ sec you are going
out,” but he replied, “I have accomplished my object.” Then a man
came to her and disquicted her mind with regard to the life she was
leading. She therefore went out after the shaikh and repented
throngh him. He married ler to one of the beggars (poor men) and
said, “ Hold a feast with ‘csiduht us the principal dish for it, but do
not purchase any condimeat for it.” They did accordingly and
brought the shaikh there; and the beggars also came, but the shaikh
seemed like one expecting that something was yet coming. In the
meantime that news reuched the ears of an amir (nobleman) who
was a friend of that womun : he therefore took out two flasks filled
with wine and sent them to the shaikh, desiring thereby to sneer at
him; he directed the messenger to say to the shuikh, “Lam delighted

3 Asort of thick gruel made with builing water, flour, clarified butter,
1nd boney.
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with the news I have heard, but I learn that you have no condiment;
take this therefore and use it as a condiment.” When the messenger
came, the shaikh said to him, * You are late (in coming);*
then taking one of the flasks and shaking it, he poured out
of it pure and clear honey. He then did the same thing with
the other one, and pouring out of it Arabian clarified butter,
said to the messenger, “Sit down and eat” So he ate and tasted
the clarified butter and honey, the like of which two in taste, coloar,
and smell he had never seen. The messenger thereupon went back
and informed the amir of it; so he next came and ate, was puzzled
over what he saw, and repented (of his sins) through the shaikh.

Resembling this is what has been related regarding one of

them, as having said, “ While I was going through a desert, [ found
a man turning round a thorny tree and eating out of it fresh dates.
I greeted him with a salutation, and he returned it and said, ‘Advance
and eat.” I therefore advanced to the tree, bat every time I took a
date out of it, it returned to the condition of a thorn, upon which
the man smiled and said, ‘Begone, had you obeyed Him in your places
of retirement, He would have fed you with dates in deserts!’”

There are several narratives about them like this, but I have
here given only a drop out of the deep ocenns. In short, the world
appears to them in the light of an old woman who serves them, as will
be shortly related under this letter. To refer all this to an origin
requires faith in it, namely, that “God is mighty over all ;” whilst
a breach in the usual natural laws is not inconsistent with reason.

It is related regarding the Shaikh Abu’l-Gaith al-Yamani that
he went out one day to collect wood, and that while he was engaged in
doing it, a lion came there and ate his ass, He therefore said to the
lion, *“ By the might of Him who is worshipped, I shall not carry
my wood but on thy back.” So, the lion submitted itself to him,
upon which. he loaded the wood on its back and drove it to the town,
where he unluaded it, and then let the lion go.

It is related that Sha‘wanah was blest with a son, and that she
brought him up in the best manner possible. When he grew up
and came to be of age, he asked her, “ O mother, I ask you by God,
have you not given me to God (as a present) ?” She replied, “O my

son, none but the people of learning and those that have the fear of
8 A
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God in them are fit subjects for making a present of to kings, whilst
you my son are (yet) devoid of experience and knowledge and do not
know what is wanted of you; your time for it therefore has not yet
come.” He then did not speak any more on the subject with her. One
day he went forth to the mountain to collect wood ; he had his riding
beast with him, so he dismounted from it, tied it, and then went away.
He collected the wood, and on returning finding that a lion had
eaten his beast, he placed his hand on the lion’s neck and said to it,
“ 0 dog of God, thou hast eaten my riding beast ; so by the truth of
my Master, I shall certainly load the wood on thy back, in the same
way as thou hast acted wrongfully towards my beast.” He then loaded
the wood on its back, and it was obedient to his order, so much so
that it went with himto the house of his mother. He then knocked at
the door, which she opened for him. She then said, “ O mjy son, now
that I have seen this, you are certainly fit for the service of the King
(God); therefore depart now in the service of God.” He thereupon
bade her farewell and went away.

The author of Mandkib al-abrdr relates regarding Shah al-
Kirmani, who was the king of Kirman, that having (one day) gone
out for hunting, he went so far in pursuit of game that he reached
a desert by himself. He there saw a young man mounted on a lion,
and round about him a great many beasts of prey. TWhen the
beasts of prey saw him (Shah), they hastened towards him ; but the
youth turned them away from him. While he was doing that, an
old woman approached with a cup of water in her hand; she handed
it over to the youth, who drank some of it and gave the rest of it to
Shab. The latter drank it and said, “I have never tasted any thing
pleasanter or sweeter than it.” The old woman then disappeared,
and the youth said, “This world, the whole of which belongs to God,
isat my service, and whenever I want anything, I cause it to be
present before me until such time as I wish.”” Shah was surprised
at it, and the youth added, 1 inform you that when God created
the world, He said to it, O world, serve him who serves me, and
make him serve thee who serves thee.”” He then gave him some
good advice. That was the reason of Shal’s repentance and turning
away from his sinful course.

Tt is related in al-Thyd’, in the subject of ‘A;d’ib al-kulb (the
wonders of the heart), on the authority of Ibrahim ar-Rakki, who said,
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“I went to Aba’l-Khair ad-Dailami at-Tinati (?) to pay my respects
to him; he said the evening prayer, but did not recite the first or
opening chapter of the Kur’in standing; so I said to myself, <Al
my journey isin vain.’” When the morning came, I went to the
washing place for ablution, when a lion came to me; so I returned
to him and said to him, ‘A lion came to me,’ upon which he went:
out and cried out to the lion, ¢ Have I not told thee that thou art not
to come in the way of my guests?’ The lion then turned away, and
I performed the ablution. When I returned, he said, ‘You devote
yourselves to the observance of the extornal forms and are therefore
afraid of the lion, whilst we devote ourselves to the observance of
the internal forms, and the lion is therefore afraid of us.’”

Our shaikh, the Imam the very learned Jamal-ad-din b. ‘Ahd-
Allah b. Asad al-Yaf, recited to us the following lines composed
by himself :—

“They are the (true) lions! What is the lion ? The lions are in dread

of them !

And what is the leopard, and what are the claws of the lynx and its
canine tooth,

Aud what is the shooting with arrows and what the stabbing with
a spear,

And what is the stroke of a sharp (bold) sword, and what its point,
to them?

They have resolutions that cut cutting instruments;

They buve hearts a change in which is the most excellent of things
desired ;

To them everything is obedient and subservient,

Nothing ever rebels against them, nay, to obey them is the custom
of everything ;

They fear God and nothing else,

‘Whilst all beside Him, the animate and inanimate things fear them

‘Lhey have prepared themselves for acquiring all kinds of honour

And respect, to count which would take a long time,

Until they have (now ) plucked the fruit of love after undergoing
fatigue,

.And the tortures of love have (now) become sweet.”
It is related in a narrative that God inspired David to the effect,
*O David, fear Me as thou fearest the injurions - lion.” The mean-
ing of it is, ** Fear Me on account of My feur-inspiring character in
the shape of My might, My greatness, My mmagnificence, My
omnipotence, My indignation, the vehemence of My sternness, and
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the execution of My order, in the sume way as thou fearest the lion
accustomed to seize its prey, on account of the greatness of its body,
the austerity of its countenance, the interlocking of its canine teeth,
the strength of its claws, the courage of its heart, the quickness with
which it becomes enraged, the suddenness of its attack, its excessive
rushing, and the vicissitudes of fortane in the seizing of ils prey.”
O my brother, eutertain a due fear of God and leave off the rest:
everything fears him who entertains a just or due fear of God, and
everything obeys him who observes due obedience to God.

Tts lawfulness or unlawfulness has been already given under the
letter . The riding of lions is disapproved, on acconnt of what Ibn-
‘Adi has related in the biography of Ism#4l b. ‘Ayyash, on the
authority of Bakiyah, who had it on the aathority of Yahya b. Sa4d,
who had it on the authority of Khélid b. Ma‘d4n, who had it on
the authority of al-Mikddm b. Ma‘di-Karib, who said, * The Pro-
phet has prohibited the riding of the beasts of prey.” The sale of such
of the beasts of prey as are not useful is not valid, but some say that it
is allowable to sell them for their skins. As to such as are useful like
the lynx, the elepbant, and the ape, it is allowable to sell them.

-

a=J1 (as-Sabantiy) and L,-A-S\'-}:Jl (as-Sabandi).—A bold or dar-
ing leopard. Fem. sabanddh.

‘A’ishah said that the genii wailed for ‘Umar three days
before his death.

[ The author here gives sowe lines purporting to be the lamen-
tation of the genii, which are omitted here on account of their length
and on account of their not being in counection with the subject of
this art., excepting the last line. The last distich is as follows :—

¢ T did not fear that his death would be
At the hands of a daring leopard (sabanid), blue in the eyes, indig-
nant and looking down.”]

Grbel 1= One who is indignant with his eyelids relazed and looking
down on the ground. The word as-sabant@d may sometimes be pro-
nounced twith a maddah. Al-Jawhari attributes these lines to ash-
Shammékh and says in al-Zsti'db that, when ‘Umar died, the people
ascribed these lines lo ash-Shummikh b. Dirdr and his two brothers;
they were three brothers, and all of them were poets. The leopard
(an-namir) will he described hereafter under the letter (v .
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JLK:Jt (as-Sabaitar).—Like al-‘amaithal. A certain bird having
a very long neck, always seen on shallow water, and bearing the
sobriquet of ub#'l-‘aizdr;—so al-Jawhari and Ibn-al-Athir say, and it
is evident that they intend by it mdlik al-hazia. I[tis said in al-
Muhkam that al-kurki (the crane) is surnamed abii'l-aizir. Al-
‘amazthal will be described hereafter under the letter ¢ -

fla (us-Suhalah).—Like al-hwmazah. A leveret or a young

hare that has become larger than a khirnik and has separated from
the company of its mother.

5§1;:Jl (as-Suhliyah).*—The same as the lizard al-‘addyah. Ihn-

ag-Saléh states that it is a certain reptile larger than the common
gecko, and that in ur-Rawdak, al-‘addyah is reckoned to be a species
of the lizard al-wazug (gecko); he says that it is unlawfal. Ibn-Ku-
taibah and the author of al-Kifdyah state that the male of ai-*ad dyah
is called al-‘adrafiit, and al-Jahid states that al-*adrapiit i3 in the
dialect of al-Kais the same as al-‘addyah. Under the letter g will
be given the statement of al-Azhari, namely, that it is a sleek ( shining)
reptile that runs about and goes to and fro much, resembling sdinm
abras, but it does not injure (anybody) and is better looking than it.

(;:Jl(as-Salzﬁ)._The bat. Sing. sahdh;—s0 an-Nadr b. Sha-

mail says. The bat (al-khujdsh) bas been already described under
the letter & . '

20~ n Lt . . . .

wpr=~ (Sahntin) and ¢p=" (Sulmin).—A certain very intelli-

gent bird found in Moroceo; it is so called on account of the sharp-
ness of its intelligence and sagacity.

Sabn@n b. Sa‘id at-Tandkhi al-Kairawdni was named after
it;'it is a unique surname, his proper name being ¢ Abd-as-Salim,
He was a disciple of Ibn-al-Kasim and the author of al-Mudawwanak,
which was before him (at first) drawn up by Asad b. al-Furat, on the
authority of Ibn-al-Xasim, but without any arrangement in it. Ibn-
al-Furat then, however, withheld it from Sahnfin, and Ibn-al-Kasim
therefore prayed against him to the effect that neither it nor he would

3 Called in ‘Omén insilén—Chalcides ocellatus. Laccita ocelluta of Forskal,
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be of any use to God, which has bappened accordingly, as that book
is neglected, and reliance is placed on the Mudawwanak of Sahnfin.
Sahnfa died in the month of Rajab in the year 240 A. H., and was
born in the month of Ramadén in the year 160 A. H. .

e .

421 (as-Sakhlah)—[A kid or lamb]. The young one of a
she-goat or a ewe, both male and female. Pls. sukdd, sikhalah, and
sikhdl. A poet says:— V

“For death, the mothers nourish their young ones (sikhdl),
In the same way as for the ruins of houses, are dwelling-houses built.”

The J in the above lines (wyeld and ! J-é") is the J of consequence,
as in the lines of another poet:—
“ Our wealth for those who are to inherit, we collect,
And our houses for ruin to be caused by vicissitudes of fortune, we
build.” .
Houses are not built for ruin, but their end is.ruin, which is like the
lines of another poet:—
# If death is their end,
‘Then (surely) what the mother brings forth is for death.”
God has said, “ And Pharach’s people picked him up that he might be
(vs%3)) tor them a foe anda grief.”* And God has said, * Moses said,
“O our Lord! verily, Thou hast brought to Pharaoh and his chiefs
ornaments and wealth in the life of this world; O our Lord ! that they
may err ('s44)) from thy way! O our Lord! Confound their
wealth and harden their hearts that they may not believe until they
see grievous woe!’ s

(Information.) Abi-Zaid states that the young ones of a ewe or
she-goat, the moment they are born, are (each one) called sakhlah,
whether they are males or females; then they are called bahmah in the
sing., both mase. and fem., and in the pl. bakam; when they become four
months old and are separated from their mothers, the young oues of a
she-goat are called jifdr, sing. jafr, and fem. Jafrah; when it (a kid)
grazes and becomes strong, it is called ‘urid and ‘attld, pl. ‘irddn
and ‘itddn. The male during all these stages is called Jadi, and the
female which has not become a year old is called ‘andk, plL ‘unitk; the

v Al-Rur’dn XXVIII—7. » Idem X--88.
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male when it becomes a year old is called tais, and the female *anz.
Then in the second year it becomes a jadhat, the male being called
jadha’, and the female jadha‘h.

Malik relates regarding ‘Umar as having said, « For taking the
poor-rate from them, count the kids and lambs (too).” Ash-Shafii
and others look upon this as a proof that one ought to pay a poor-
rate (also) on what is produced from taxable property (an-nisdd),* by
a year passing over the original stock, for a year represents an
increase, and the young kids and lambs are an increase in lives,~—so
much so that, even if they are born before the completion of the year
by a moment (twinkling of an eye), the poor-rate tax ought truly to

be paid-on them, on the completion of the year over the nisdd, even
- if all the mothers have died before the completion of the year. But
some say that it is conditional on the nisdb out of the mothers being
alive (at the time), and others say that it is conditional only on some
of the nisdb, even if it be one, being alive.

The Imim Ahmad and Ab-Ya‘la al-Mawsili relate out of a tradi-
tion of Abd-Hurairah that the Prophet happened to pass by a mangy
kid or lamb, which its people had taken out (From the rest); the Pro-~
phet thereupon said, “ By Him in whose hand my soul is, verily, the
world is more insignificant in the eyes of God than this one is in the
eyes of its people.” Al-Bazzar relates in his Musnad, on the authority
of Ab@’d-Dardd’, that the Prophet happened to pass by a dung-place
of a tribe, in which a kid or lamb was lying dead, when he asked,
*“ Have not its people any need of it?” and they replied, *“Q Pro-
phet of God, had its people any need of it, they would not have
thrown it away.” The Prophet thereupon said, « By God, verily, the
world is more contemptible in the eyes of God than this kid or lamb
is in the eyes of its people. May I not find one of you destroyed by
it (the world)!” '

It is related in the Strak of Ibn-Hishém that when the Prophet
and his companions started on the expedition to Badr, they met a
Badawi and asked him for the news of the people, but they did not
get any news from him. The men then said to him, “Salute the

1 Namely, two hundred dirhams, or five camels, or twenty diodrs, or forty
sheep or goats, on all of which the poor-rate is levied. 3 From the date of the
last payment of the poor-rate. ’
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Apostle of God;” so he asked them; “Is there an apostle of God
among you?” They replied, *“ Yes,” and so he saluted him and
said, “If you are an apostle of God, inform me as to what there is
in the womb of this my she-camel.” Salamah b. Saldmah b. Wakash,
who was then quite a young boy, said to him, “Do not ask the
Apostle of God that question, but tarn to me, I shall inform you of
it; thereis in her womba young one (sakhlalh) from you.” The -
Apostle of God thereupon said to Salamab, ¢ Desist, you have
nttered obscene language towards the man,” and then turned away
from him. Al-Hakim has related it in al-Mustadrak, out of a tradi-
tion of Ibn-Luhai‘ah, on the authority of Ab’'l-Aswad, who had it on
the authority of ‘Urwah, with some additional words, namely, that the
Apostle of God having met at ar-Rawh4’ 2. man out of the people of
the desert, who was going in the direction of Badr, the men asked
him regarding the news of the people, but they did not find any
news with him. They then said to him, “Salute the Aposile of God;”
so he asked them, *Is there an apostle of God among you?” and
they replied, “ Yes.” He then suluted him and said to him, “If you
are an apostle of God, inform me of what there is in the womb of this
my she-camel.” Salamah b, Saldmah b. Wuakash, who was then
quite a young boy said to him, “Do not ask the Apostle of God,
but turn to me, I shall inform you about it; you bave covered her,
and there is in her womb (as the result of it) a young one (sakhlak)
from you.” The Apostle of God thereupon said to Salamah, * De-
sist, you have used obscene language towards the man.” The
Apostle of God then turned away from him and would not speak to
him at all, until they returned from the journey, and the Muslims
welcomed them at ar-Rawh4d’ and congratulated them, when Salamah
said, “O Apostle of God, what do they congratulate you about? By
God, we saw none but barren old women like confined (tied down)
sacrificial camels, and we slanghtered them!” The Apostle of God
said, “Every tribe has the faculty of intuitive perception, and the
noble ones are aware of it.” Al-Hakim adds that it is an authentic
tradition, but one not traced to the Companion (of the Prophet) who
first related it (mursal).

Connected with the subject of the faculty of intuitive perception

(al-rirdsah) is what al-Hakim has related regarding Ibn-Mas‘dd as
having said, “The best of mankind in intuitive perception were three,
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namely, al-‘Aziz, when he perceived the intrinsic state of Joseph and
said to his wife, *“ Honour his abiding here;”* the woman, who
when she saw Moses said to her father, “Q my father, hire him
(as a servant);”* and Abt-Bakr, when he appointed ‘Umar as his
successor.” Al-Hékim adds that Ibn-Mas‘4d has brought them to-
gether beautifully, with this authentic anthority.

(Bide-information.) A kid or lamb that has been reared on the
milk of a bitch iy, as regards its lawfulness,  in the same position us
an animal eating ordure (al-jalldlah); the eating of it is disapproved
in the same light as that of a thing from which one ought to keep ut
a distance as being unclean, This is said to be truly so, in ash-Sharh
al-kabir, ar-Rawduh, and al-dinkdj, and ar-Riyani and the people
of al-‘Irdk have decided in the same way, whilst Abd-Ishak al-Mar-
wazi and al-Kaffil state that the disapproval of it is to be in the light
of unlawfulness, and the Imam al-Gazzals, al-Bagawi, and ar-Rafi4
in al-Muharrar are inclined to the same opinion. dl-jalldial is an
animal that has been eating ordure and unclean things, whether it be
one of the class of camels, or cows, or goats and shesp, or domestic
fowls, or geese, or fish, or any other kind out of the edible animuls. Tt
has been already related under the letter o in the art. z= o that
whenever the Prophet wished to eat a domestic fowl, he userl to order
it to be tied, which was done accordingly for days, after which ho used
to eat it. Ad-Darakutni, al-Hakim, and al-Baihaki relate on the
authority of ‘Abd-Allah b. ‘Umar that the Prophet has prohibited
the eating of an animal feeding on ordure, and the drinking of itg
milk, until it is confined; al-Hikim adds that the tradition is authen-
tic in its authorities, but al-Baihald states that it is not a strong one,
and adds that, if no change be apparent in its flesh on account of
its feeding on ordure, there is no unlawtulness in it or any disapproval
of it. Ar-Ra&fi4, copying from Tatimmat ai- Tatimmah, states that,
if an animal mostly eats clean things, it is nota julldluh, but
the truth is that the test does not consist in what it does mostly,
but in the smell, for if there is the slightest smell of uncleanness in
its sweat or its mouth, even if it be very little, it is in the position of
a prohibited animal, otherwise not. It is relatod on the authority of
Abd-Hurairah that the test for prohibition is that there should
be a smell of uncleanness in the whole of it, or the smell should

t AlLKur'in XTU—21. 2 Idem XXVIII—26.
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mearly resemble the smell of uncleanness; but as to a little smell,
itis not to be taken into consideration. But the former is the
true opinion, and it corresponds in that respect to any slight
change towards uncleanness in water. If, however, an ordure-
eating animal eats clean fodder fora long time, so that its flesh
becomes good and is free from uncleanness, the condition of disap-
proval is also removed from it. There is no particalar period with us
for feeding it on fodder, but the test is the removal of the smell by
whatever means. Ar-Rafi‘1 states that, according to some of the
learned men, the period of feeding with fodder in the case of camels
and cows is forty days, in the case of goats and sheep seven days,
and in the case of domestic fowls three days. He adds, “ With us
that is the period mostly allowed.” Ifit be not fed on fodder, the
probhibition for its use is not removed by (simply) washing it after
slaughtering it, or by cooking or roasting it, or drying it in the air;
even if that should remove the smell, and similarly according to the
author of at- Tahdhib, even if the smell passes away in process of
time. Some, however, say the opposite of this. In the same manner
as its flesh is prohibited, so are also its milk and eggs prohibited,
and riding it without a thing intervening between the rider and it
is disapproved; its hide becomnes clean by tanning, but the true
opinion is that it is like its flesh and cannot be rendered clean by
slaughtering it, according to those who hold the animal to be unclean.

Sahnfin was asked regarding a lamb suckled by a sow, and he
replied that there was no harm in eating it. At-Tabarl states that
all the learned men are ugreed in the opinion that, if a kid (al-jeds)
be fed with the milk of a bitch or u sow, it is not unlawful, though
there is no difference of opinion with regard to the doctrine of the
milk of swine being unclean like ordure. Another authority states
that the meaning of it is that the milk of the sow is not recognisable
either by taste or smell in the lamb ; Gud removes it and converts it
(into another thing), in the same way as He converts nourishment,
whilst God has declared as unlawful for eating (only) the things which
are in themselves unclean, and the uncleanness of which is recognis-
able by the senses;—so Ab&’l-Hasan ‘Alf b. Khalaf b.- Baftil al-
Kaurtubf says in Sharh al-Bukhdr»t. He died in the year 449 A, H.
and was one of the shaikhs (teachers) of Abii-‘Umar b. ‘Abd-al-Barr.
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u‘-:-;:“ (as-Sirhdn).—The wolf. Pis. sardh and sardhin. Fem.
sirhdnah. The fem. pl. is of the usual form. It means the lion in the
dialect of Hudhail. Ab&’l-Muthlam says as an elegy on a dead man:—

“The alighter in valleys, the carrier of baﬁders, _
"The sitter in assemblies, the lion (sirhdn) of youths,”

Sibawaih states that the  in sirhdn is an additional or servilo.
letter, and that the word is of the measure s, the pl. being
sardhin. Al-Kisa’i states that the fem. is sirhdnah.

Al-Xazwini relates regarding a pastor that he alighted in a valley
with his sheep and goats, and that a wolf snatched away a sheep out
of them. He thereupon rose and raising his voice exclaimed, “Q
protector of the valley!” upon which he heard a voice saying, “ O
wolf, return to him his sheep.” The wolf then brought the sheep
and leaving it there, went away.

lts lawfulness or unlawfulness, properties, and the interpretation’
of it in dreams have been already given.

(Proverbs.) **The seeking for the evening meal made him light
on a wolf.”  Aba-‘Ubaidah states that the origin of it is that a man,
having gone out in search of his evening meal, fell upon a wolf
which ate him.  Al-Asma‘} states that a beast went forth in search
of its evening meal, and a wolf having come across it, ate it. Ibn-
al-A‘rdbi states that the origin of it is that the people used to be
afraid of a man called Sirhan, who was a brave man; a man, how-
ever, said one day, “I shall sarely graze my camels in this valley,
and I am not afraid of Sirhan-b. Huzlah,” but Sirhdn came to him,
killed him, and took away his camels, saying :—

“Inform Nasthah that the pastor of their camels

Fell upon Sithin, while he was in search of his evening meal ;

But the search for an evening meal made him fall upon one like a
leopurd,

Free of both hands and accustomed to stabbing.”

It is applied to the seeking of an object of want which leads one
to destruction.

sz

wlb ydt (as-Saratdn).—[The crab]. A certain well-known ani-
mal; itis also called the water-scorpion.  Its sobriquet is abd-bahr
It is one of the aquatic creatures, but also lives on land ; it is very



44 AD-DAMIRI’S

quick in walking and running, and has two jaws, claws, sharp nails,
and several teeth, and is hard in its back; a person seeing it would
think that it is an animal without a head or a tail. Its two eyes are
placed on its shoulders, its mouth is in its chest, and its two jaws
are split on the two sides. It has eight legs, and walks on one side.
It draws in through the nostrils both water and air together.
It casts off its skin six times in a year, and builds for its hole two
doors, one opening into water and the other on dry land; when it
casts off its skin, it closes the door which is next to the water, out of
fear for itself on account of the animals of prey of the fish kind, and
leaves the one which isnext to the dry land open, so that the wind
may reach it, dry up the moisture in it, and strengthen it; when it
becomes strong again, it opens the door next to the water and seeks
its nourishment.

Aristotle states in an-Nu'iit that people assert that, if a dead
crab be found in a hole (pit) thrown on its back in a village or any
land, that place will be secure from heavenly misfortunes, and that
if it be hung on a tree, it would increase the quantity of its fruit.
A poet says descriptive of it i—

«There is a wonder in the crab of the sea,
Visible to men, and not concealed ;
It is esteemed to be weak in its movement,
But it is more powerful in assaulting with its arma than its neigh-
bours ;
1t shows itself to one who sees it, ag a whole,
But when it moves, he sees it (only) as a half.”?

It is said that in the Chinese Sea there are crabs which, when
they come oul on land, become hard like stone, and physicians make
them into a collyrium, which has the effect of clearing away opacities
(in the eye).

The crab does not atfect to be created by means of propagation
(of the species) or production, but it affects to be created in the
shell; it comes out of it and is then born.

It is reluted in al-Hilyah regarding Abd’l- bean ad-Dailami as
having said, “I was with Khair the weaver, when a woman came
to hnn and asked him to weave a sash for her; she asked him,
¢ What would be the cost of making it?’ and he replied, ‘ Two
dirhams.’ She-said, ‘I have nothing with me this moment, but
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to-morrow morning I shall bring them to you’. He then said, ‘When
you bring them in the morning, if you do not see me, throw them
into the Tigris, and when I return I shall take them out of it,’ upon
which she replied, ¢ Willingly and with pleasure.” The woman came
the next morning, and Khair being away, she sat down for a time ex-
pecting him, after which she got up and threw a rag with the two
dirhams folded in it into the Tigris. A crab thereupon held up the rag
and dived (with it)into the water. Then after a time Khair came
back, opened the door of his shop, and sat on the bank (of the river)
for the purpose of performing ablution for prayer, when a crab came
out of the water, hastening towards the direction of the place
where he wus, with the ragon its back. When it -approached the
shaikh, he took it, and the crab went its way. I thereupon suid to
him, ‘I saw such and such a thing I’ and he eid, ‘I wish you not
to divulge this secret in my life-time.” I consented to Jo s0.”

(Lawfulness or unlawfulness.) It is unlawful to eat it, on nccount
of its being considered  flthy like a shell-fish, and ar-R&RY states,
on account of an injurious property in it. But according to one
statement it is lawful, which is the doctrine of the school of Malik.

(Properties.) The eating of a crab is beneficial in pain of the
back, which is thereby strengthened (hardened). It is said in
an-Nu'tlt that he who has the head of a crab hung on his person
is not able to sleep, if the moon is invisible or black (burnt), but if
it be otherwise, he would sleep. If a crab be burnt and piles of
whatever nature are stuffed with it, it will cure them. If its leg be
hung on a tree having fruit on it, its fruit will fall down without
any (obvious) reason. Its flesh is highly beneficial to persons
suffering from consumption. If a crab be placed over wounds, it

would extract an arrow, and it is beneficial in snake-bites and
scorpion-stings.

(Interpretation of it in a dream.) A crabin a dremm indicates
a man much given to plotting, on account of the large number of its
weapons,—one possessing inuch energy, difficult to be caught, and
difficult to be made a friend of He who dreams of eating a crab
will obtain wealth from a distant land. Jimisb (s pla?) states
that the Hesh of a crab in a dream indicates unlawful property.
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y,;;:-“ (as-Sur‘ib).—[The weasel]. The same as ibn-‘irs.
It is also called an-nims (the ichneumon) ;—so it is said in Kifdyat
al-mutahafid. ' E

cb_,j;:“ (as-Sarafit).—A certain small insect that builds its
nest in a furnace for making glass, at the time of its being excessively
heated; it lays its eggs and produces its young ones in it, and it
does not build its nest, excepting in a place in which fire is con-
tinually burning ;—so Ibn-Kh. saysin the biography of Ya‘kb b.
Sabir al-Manjaniki. This insect shares this descriptive character
in common with the pheenix (as-samandal), which will be described

in its proper place. R

) ‘,‘.':J'l (as-Surfah).—The same as al-wradak (the wood-fretter).
Ibn-as-Sikkit states that it is a certain creeping thing having a black
head, the rest of its body being red. It builds for itself a square,
nest or habitation out of small fragments of twigs, which it glues
together by means of iis slaver in the shape of a coffin. It then

enters it and dies.

5,551 85,001 23 1 a0r. Le3,m3 with a Fasrah, U e e The surfah
- - - -
ate the leaves of the tree, the tree becoming &3, o §,&%,

1t isrelated in a tradition that Ibn-‘Umar said to a man, “When
you come to Mina and reach such and such a place, alight there
under a certain tree which is there, the leaves of which never fall,
upon which locusts never light, which is never attacked by the
insect surfah, which is never pastared upon by pasturing camels and
goats and sheep, and under which seventy prophets alighted.”

(Lawfulness or unlawfulness.) Itis unlawful to eat it, because
it is-one of the small animals that creep on the earth (ul-hashardt).

(Proverb.) ¢ DMore skilled in fa_briéating than a swrfak,” which
has been already explained under the Jetter f.

- o‘ A - . .
wlo_yt | (as-Surmdn).—A certain insect like a stone. Also, a
species of hornets, yellow, black, and of mixed colours.
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H ;:-J I (as-Sirwah).—The locust in its first stage, when it isa

larva. The word is originally with a kamzah (sar’), and as-sirwah(?)r
is a dialectical variety.

z le J{J I' (as-Sirmdh).—The locust;—so Ibn-Sidah says,

£13221 (as-Sa‘ddnak).—A pigeon.

Pl . . .y
§ 4zt (@s-Si*l4h).—The most malignant kind of devils called
al-gildn. As-si'li also means the same. It may be written with
either a long or short ! (at its end). Pl. s-sa‘dli. 31 JER YA TN P U
The woman became very clamorous and Joul-tongued. A poet says :—
‘1 have seen a wonder since yesterday,—

Five old women like goblins (:1s-sa'dii)

Eating what I make, by chewing it gently with closed mouths;

May God not leave a tooth for them !

Abd-‘Umar says :—
“ 0, may God remove far from good, the children of the female
goblin ! )
‘Amr b, Yarbd‘—the most wicked of men {an-n-it) ;
They are neither chaste nor prudent (ukydt).”

The poet has converted the (»in an-nds and akyds into

, which
is a dial. variety with some of the Arabs.

Al-Jahid states that it is said that ‘Amr b, Yarbu' was the
offspring of a female goblin and 2 man. He adds that Jurhum +ag
out of the offspring of angels and women (daughters of Adam), and
that whenever an angel rebelled against God in heaven, Le was seng
down to the earth in the guise of a man, as was done in the case of
Harat and Mardt; in this manner one of the angels had sexual
intercourse with one of the women (daunghters of Adam), who then
gave birth to Jurhum, on which account a poet of theirs says :—

““‘There is 0o harm, for Jurhum are your slaves ;
People are strangers (to you), but they are your inherited shives.”
Al-Jahid further states that out of this e

ass was Bilkis, the queen of
Sheba, and likewise Dhu'l-Karnain, who,

se mother was a woman and

1 As-siryuh is given as a dial. var. in Lane's Lerx,



48 AD-DAMIRI’H

whose father was an angel, for which reason, when ‘Umar b. al-
Khattéb heard a man calling out another man, “0 Dho’l-Karnain,”
he said, “ Have you finished the names of the prophets, so that you
bave now taken to the names of angels 7 The truth about it is
that angels are preserved from the minor and major sins like prophets,
as the Xadi ‘Iyad and others have said. As to their saying that
Jurhum was out of the offspring of angels and women, and likewise
Dh#’l-Karnain and Bilkis, it is a thing which is rejected (denied),
whilst their adducing in evidence the story of Harit and Mariit is
not worth anything, for it does not establish the argument which
they advance, nay, Ibn-‘Abbds states that they were two nen,
enchanters, living in Babylon. Al-Hasan states that they were two
strong sturdy men out of the unbelieving foreigners, who used to
decide disputes between men and teach them the art of enchantment
or magic ; but they were not angels, because angels do not know
magic. Ibn-‘Abbids and al-Hasan al-Basri used to recite the word
w1 in the verse, “ And what has been revealed to the two
angels at Babylon, Harttt and Mérut,”* with a kasrak under the J.
An account of them will be given hereafter under the letter < in
the art. <1,

There is u difference of opinion with regard to the pedigree
(origin) and name of Dhiv’l-Kuarnain. The author of Ibtiid'l-akhydr
states that the proper name of Dhd’l-Karnain was Alexander, and
that his father was the most learncd man’ oat of the people of the
earth in the science of astrology ; nobody had observed the move-
ments of the stars as he. Giod had extended his period of life. He
said one night to his wife, ““ Want of sleep has very nearly killed me;
let me alone that I may sleep fora time, and do you watch the sky
(for me); when you see a (certain) star rising in this place,”
pointing  with his hand the place of its rising, “wake me up,
that I may compress you, and you may conceive a son who will
live to the end of time.” Now, her sister was listening to his words.
The father of Alexander then slept, and the sister of his wife kept up
watching for the star ; when the star rose, she informed her husband
of the affuir, and he compressed her, with the resalt of her conceiving
al-Khidr, so that al-Khidr was the son of Alexander’s (maternal)

1 Al-Kur’dn 1[—v6.
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aunt; he was his wazir (too). When Alexander’s father woke up, he
saw ‘that the star had descended into a sign of the Zodiac other than
he was watching; sohe said to his wife, “Why did you not wake me
ap ?” She replied, “I was ashamed.” He then said to her, ‘** Do not
you know that I have been watching for this star for forty years? By
God, I have wasted my life without any profit; but at this moment
there will rise in its steps another star, and I shall compress you then,
so that you will conceive a son who will possess the two horns of the
sun.”  He had not waited long when the star rose, upon which he
compressed her, and she conceived Alexander, who and the son of
his maternal aunt, al-Khiqr, were born on the same night, Then God
bestowed on Alexander his firm possession of the earth; he conquered
countries, and his career was such as is known to have been.

It is related on the authority of Wahb b. Munabbih, who said
that Dht’l-Karnain was a man out of the Greeks and the son of
one of their old women; who had no son béside him. His name was
Alexander, and he was a pious man. When he reached the age of
puberty and maturity of judgment, God said (to him), “O Dha’l-
Karnain, I am sending you to the nations of the world, who are
diversified and of various classes; out of them there are two nations
between whom there is the length of the earth, and two nations be-
tween whom there is the breadth of the earth, and there are nations
on the middle of the earth.” Dha’l-Karnain thereupon said, “O my -
God, Thou hast, verily, summoned me for a great task, the magnitade
of which none but Thou ‘can estimate ; inform me therefore about
these nations for whom Theu hast summoned me, as to by what
strength I am to overpower them, by what patience I am to
endure their troubles, in what lmlguage Iam to talk to them, how
I am to understand their languages, with what ear I am to hear
their words, with what eye I am to look furtively at them, with
what argument I am to dispute with them, with what reason
I am to reason about them, with what heart and wisdom I am
to manage their affair, with what justice I am to administer
Justice among them, with what knowledge I am to decide (disputes)
between them, with what hand I am to domineer over them, with
what foot I am to tread upon them, with what power I am to compute
them, with what army I am to fight with them, and with what kind-

ness I am to act towards them, whilst, O my God, I possess nothing
4 .
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ot of what 1 have mentioned, nothing that would stand for them, that
would be strong-enough against them, and that would be able to bear
the brunt of their strength. Thou art merciful and compassionate,
one who ‘“requires not of a soul save its capacity” and burdens it
not beyond its power.” God said, “I shall give you strength to
domineer, lead you, and widen your chest that it may become capa-
cious enough for everything; I shall strengthen for you your power
of understanding that you may understand everything, stretch out
for you your tongue that you may talk in every language, open your
ear that you may hear everything, and extend your sight that you
may gaze furtively at everything; I shall strengthen for you your
army that nothing may overpower you, and I shall strengthen your
heart that nothing may frighten yon. I shall guard for you your
intellect that nothing may be concealed from you, and I shall extend
what there is before you that you may domineer over everything; I
. shall strengthen your footsteps thatyou may demolish everything, and
I shall dress you with grandeur that nothing may terrify you. I shall
make submissive to you light and darkness and appoint them among
your forces, that light may guide you from before you and darkness
may protect you from behind you,” which is meant by the words of
God, *“And we gave him a way to everything.”

Ibn-Hishdm states that Dhat’l-Karnain’s proper name was ag-Sa‘b
b. Dhi-Marthad al-Himyari, and that he was out of the children of
W#'il b.. Himyar. Ibn-Ishak states that his name was Marzubén b.
Mardhabah;—so it is mentioned in the Sirak compiled by him. It is
mentioned that he was the same as Alexander. Some say that he was
a man out of the children of Ytnén b. Yafith (Japhet), and that his
name was Hermes (Hurmus), but others say that it was Hardis. What
is, however, apparent from the science of History and accounts of
military expeditions is that there were two different persons (of that
-name), one of whom flourished in the time of Abraham; it was he who
decided in favour of Abraham, when he went to him for justice with
regard to b’r as-sad® (the lion’s ‘%ell) in Syria. The other one
flourished near the time of Jesus. Some, however, say that he was
the sameas Afridin; heit was that killed the rebellious king who
was in-the time of Abraham or some time before him.

Al-Eur'sn XVIIL-83.
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There is a difference of opinion in regard to his being surnamed
Dht’l-Karnain. Some say that he was thus named, -because he
possessed the kingdoms of Persia and Greece, and some say, becanse
there were on his head things resembling two horns; others say,
because he saw in a dream that he had seized the two horns of the
sun, the explanation of the dream being his circumventing the east
and the west. Some, however, say that he was thus surnamed,
- because he invited his people to declare the unity (of God), upon
which they struck him on the right side of his head; he then again
invited them to declare the unity (of God), but they struck him on
the left side of his head. Others say that he was noble in his origin
on both the sides, out of the people of honour, both on the side of his
father and that of his mother. Some say, because in his time two
generations of men passed away, and yet he was alive. Some say,
because, whenever he went to a battle, he fought with both his two
hands and his two stirrups. Some say, because he entered hoth light
and darkness, and others say, because he had two beautiful forelocks,
a forelock (adh-dhw’dbak) being also called a karn. Ar-Ra4 50¥§i——

“1 kissed her mouth, taking hold of her forelocks (Leiyra0).”
Some say that he was so called, because he was given both the open
and the secret knowledge. He was a man from Alexandria bearing
the name of Iskandar (Alexander) b. Failabash (Philip) the Greck,

and he flourished in the interval which elapsed after Jesus.

Al-Mujihid states that there were four men out of the believers
and unbelievers who possessed the kingdom of the whole earth, the
believers leing Solomon and Dh’l-Karnain and the unbelievers
Nimrod and Nebuchadnezzar. A ffth one, out of this nation
(the Muslims), will hereafter possess it, namely, al-Mahdi.

There is a difference of opinion with regard to Dha’l-Kar-
nain having been a prophet. Some say that he was a prophet, on
account of the words of God, “Wa said, ‘O Dh&’l-Karnain!’ ”* * but
others say that he was ( only) a pious and just king, which is most
probably true. Those who argue that he was a prophet ray that the
name of the angel that used to come to him with the revelation was
Rakya'll, who is the angel of the Barth, and who it is that will fold

2 Al-Kur'in XVIII-85.
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up the Earth on the Day of Judgment and decrease it, the feet
of all the creatures treading on the surface of as-Sdhirah;*—so Ibn-
Abi-Khaithamah says. As-Suhaili states that this state resembles
the duty with which he was charged in respect of Dhq’l-Karnain, who
traversed the whole earth—all its eastern and western, parts—in the
same manner that the narrative regarding Khalid 1. Sindn al-‘Absf,
who was a prophet in the interval that elapsed between the time of
Jesus and that of Mubammad, in respect of his sabduing fire,® Tresem-
bles the state of the angel who was entrusted with his charge, name-
ly, Malik, the keeper and guardian of Hell-fire. The subject of
Khalid and his prophetic mission will be tr euted of hereafter under
the letter ¢ in the art. slaiall,

Al-Jahid states that it is asserted that sometimes sexual inter-
course between men and genii and their conception (in consequence
of it) do take place, on account of the words of God, *“And share
with them in their wealth and children.”® This is quite evident,
for female genii set themselves to cause men to be affected with an
ardent desire for sexual intercourse (with them), and in the same
manner male genii act towards women, and, were it not so, the males
(of one kind) would have presented themselves to the males (of the
other kind), and the females (of one kind) to the females (of the
other kind). God has said, “Whom no man nor jinn has deflowered
Lefore them;”* so then, if male genii were not in the habit of
deflowering women, why is the word introduced into what God has
said in the above verse? It is suid that al-wdkwdk isa cross-breed
between one of the plants and an animal.

As-Suhaili states that as-si*ldh is the goblin that shows herself to
men in the daytime, and that al-yil is the one that shows herself at
night. Al-Kazwini states that as-si‘ldh is a species of devilish beings,
the reverse of al-g#l. ‘Ubaid b. Ayyib says :—

“ Were the eye of the enchantress of my eyes
To see what I meet with in the shape of horrors, she would go mad ;
I remain at night, und the devils and goblins in the desert,
When the night conceals the confusedness of the darkness, utter a
plaintive cry.” ’

1+ «Aland which God will create anew onthe day of Resurrection.”—
Lane’s Lex. art. ,gm. @ See Ibn-al-Athir's at-Ta’rikh al-Kamil. 3 Al-Eur’in
XVI1-66. + ldem LV-56and 74.
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AI-Kazwi‘n&‘ adds that as-si'ldh is ‘mostly to be found in thickets
or woods, and that when she overpowers a man, she makes him dance
about and plays with him, in the way that a cat does with a rat.
He further states that sometimes a wolf seizes her at night and
eats her; when she is thus seized as a prey, she raises her voice, say-
ing, “Come and reach me (for help), for a wolf is verily eating me;”
sometimes she says, *“ Who will save me? The person who does it
will have the thousand dindrs which are with me.” People know

these to be the words of a si‘ldh, and nobody delivers her from the
wolf, which then eats her. :

[ ' -
Ejﬁ-“ (as-Sufnry).—Abl-‘Amr states that it is a switt (light)

male ostrich. It is a word rendered into one of five letters by

doubling.the third letter out of it (safannaj);—so al-Jawhari says.

It also meansa certain hird that j ]mnps about much;—so it is said
in al-*Ubdb.

.,,.‘I;:J I (as-Sakb).—A young one of a she-camel or one that is just
born. Pls. askud, sikdd, sukith, and sukbdn. Fem. sakbah, and the
mother-animal is called misked and miskdb.

(Proverb.) ¢ Viler than the male young ones of camels among

milch camels.” Al-hald’th is the plural of haltbah= @ she-camel that
is milked.

_,5‘:“ (as-Sak»)r.—Al-Kazwini states that it is u certain bird of
prey of the size of the white falcon (ash-shihtn); its legs are, how-
ever, excessively thick, and it does not live in any but cold coun-
tries ; it is found largely in the country of the Turks. When it is let
loose after birds, it soars high above them and flies round about them
in the form of a circle, and then, when it returns to the place from
which it starts, all the birds remain in the middle of the circle, and
none of them goes out of it, even if they are a thousand in number ;
it then rémains stationary over them and keeps on alighting gradual-
ly, whilst with its descent the birds (in the circle) also keep on de-
scending, until they touch the earth .(dust), npon which the falconers
seize them, not one of them at all escaping.

1 In Egypt Fulco saker.
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J ;ﬁ‘i—“ (as-aS'a]can_lczir).——[The skink—Vol. I, p. 51.] There are
two varieties.of it, the Indian and the Egyptian. One variety of it is
produced (born) in the Red Sea, which was the sea in which
Pliaraoh was drowned near the ‘4 kabat al-Hdjj. Itis also produced
in Abyssinia. Tt lives on fish in water, and on land on the sand-
grouse, which it swallows like serpents. The female luys twenty eggs,
which it buries in the sand, and that process takes the place of
hatching (in their case.) The female has two vulve and the male
two penes like the lizard ad-dabh ;—so at-Tamimi says.

Aristotle states that as-safankir isa marine animal, and that it
is sometimes born in the sea, in places where thunderbolts fall.
A wonderful thing in connection with it is that, if it bites a man
and the man then precedes it to the water and washos i (the poison)
off from him, the sakanki@r dies, but if it precedes the man
to the water, the man dies. There is enmity between it and the
serpent, so that if one of them vanquishes its opponent, it kills if.
The difference between itand the monitor (al-waraly is in many
respects, one of which is that the monitor is a land-animal and does
not betake itself to any places but deserts, whilst the skink does not
betake itself to any places but to such as are near water. or to water
itself ; another difference is that the skin of the skink is softer and
more delicate than that of the monitor ; another difference is thui
the back of the monitor is yellow and dusty coloured, whilst that
of the skink is ornamented with yellow and black colours on i.

The male of this animal is the one selected (for medicinal
purposes), because it is more useful in quality and quantity as regards
the aphrodisiacal property which is attributed to it, both analogically
and experientially, aye, the male is almost the only one which is
supposed to have that property. Among the members of its body,
the part of its back next to the tail is the one which is preferred,
because it is more useful (than the rest of its body). This animal is
about two cubits in length and about half a cubit in breadth. It is
said in al-Mufraddi that at present, in our times, the skink is not
known-to exist in any part of Egypt but the district of al-Fayyam,
whence it is imported into Caird for those who want it. It is hunted
in winter, because when the cold becomes too severe for it, it comes
out and proceeds on land, when it is caught.
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(Lawfulness or unlawfulness.) Itis lawful to eat it, because
it is a fish. Bnt it is possible to look upon it in the light of its being
unlawful, because there are two animals. resembling it on land, name- -
ly, the monitor which is unlawful and the dabb (Uromastiz). which is
edible but nearly unlawful. According to what has been related
under the letter |, it is unlawful, because it is produced out of the

crocodile, as has been already mentioned ; it is therefore unlawful
like the original animal (which begets it).

(Properties.) The flesh of the Indian skink while fresh is hot
and moist of the second degree, and as to the salted and dried flesh,
it is hotter but less moist, especially if a long period has passed after
hanging it to dry ; on that account it is not suitable to persons hav-
ing hot and dry constitutions, but is suitable to persons having
cold and moist constitutions. If two persons having enmity be-
tween them eat (together) of its flesh, the enmity between them
will disappear, and they will become friendly (towards each other).
The (chief) property of its flesh and fat is that of exciting the sexual
desire, acting as an aphrodisiac, and that of being useful in diseases of
muscles and tendons arising from cold. Ifit be used alone, it is
more beneficial than if mixed with any other medicine. The dose
for drinking it is from a mithkdl to three mithkdls, according to the
constitution of the person taking it, his age, the time of the year,
and the country. Aristotle states that, if the flesh of the Indian skink
be cooked with ceruse, it swells up the flesh and fattens (the body);
its flesh relieves pain in the back and kidneys, and causes the flow of
the seminal fluid to be abundant; and if the vertebra from the middle
of its back be tied (suspended) on the back of a man, it will excite
the venereal desire and increase the sexual power,

(Interpretation of it in a dream.) In a dream it indicates a learned
imam, one who can be trusted for gnidance in darkness, for its skin can
be lighted, and its flesh restores strength, the heat of which it excites.

- o Lod

S0V §lis ) (as-Sulahfth al-barriyak).—[The tortoise].* The
n. of unity of as-saldhif ;—so Abd-‘Ubaidah says. Ar-Ru’asi calls

v In Egypt Testudo marginata.
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it sulahfiyah like bulahniyah. All use a § with it, but Ihn-‘Abdds
givesit as as-sulahfd without a 3. The male is called gailam. This
animal lays its eggs on land; such of the eggs as slide down into
the sea become converted into turtles (laja’ak), and such as remain on
land become converted into tortoises (sulahfdL). Boththe varieties attain
alarge size, reachingthe size of a camel-load. When the male desires
to tread (the female) and the female does not submit to it, the male
brings a blade of (a certain) grass in its mouth, one of the properties of
which is to render theanimal bringing it acceptable; when it does that,
the female submits itself to the male. Only a few men know this grass,
When the female lays an egg, it devotes all its energy to it in looking
after it, and continues to do so, until God produces 2 young one out
of it, for it (the mother) cannot hatch it, so as to make it complete
by means of its heat, because the under surface of the mother is hard
and has no heat-giving power in it. A torioisc sometimes seizes
the tail of a serpent and cuts off its head, and then chews it going
upwards from the tail, whilst the serpent keeps on beating itself on
the back of the torioise and on the ground until it dies. It has a
wonderful dodge in obtaining its prey, which consists in its coming
out of water, then rolling about in the dust, and going to a place in
which birds have alighted for drinking water; it thus remains
concealed there from the sight of the birds, owing to the dirty colour
which it assumes from the mixture of water and dust ; it then seizes
out of them as many as are necessary for its food and enters water
(again) with them that they may die, after which ii eats them. The
male has two penes and the female two vulvae: the male takes a long
time over completing the act of treading. The tortoise is very fond of
eating serpents, and when it eats them, it eats after them sa‘tar (the
leaves of Zataria multifiora). The shield which is on its back is a
means of protection for it. A poet says beautifully in describing it :—
“May God oppose the animal with a speechless mouth !

(When) its vain thought is prolonged from walking,

It turns on its back its shield,

And protrudes out of ita carapace its head ;

But when out of precaution its mind is in a state of anxiety,

And out of fear ita breathing becomes difficalt,

It conceals its arms towards its neck,
And inserts its head into its carapace.”
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(Lawfuluess or unlawfulness.) Al-Bagawi gives two views in
holding it lawful ; and ar-Réfi'f confirms its unlawfulness, on account
of its being considered filthy owing - to its mostly eating serpents.
Ibn-Hazm states that both the land and 'sca varieties are lawful,
“and so are likewise their eggs, on account of the words of God,
“ Bat of what is in the carth, things lawful and things good,” together
with His words, “ When He has detailed to you what is unlawful
for you,” 2 whilst God has certainly not detailed to us the unlaw-
fulness of the tortoise, on which account it is lawful. He adds
that the jerboa, the crab, the field-rats, the chameleon (wmm-hubain),
the monitor, and all the birds are likewise lawful. He states,
- “ We have been informed regarding ‘Atd’ as having said that the
cating of the tortoise is permissible, and regarding IThn-‘Abbés that he
has prohibited the killing of the Egyptian carrion-vulture by a person
in the state of ihrdm, and that he has assigned a penalty for doing it.”
Abii-Zaid al-Marwazi, one of our religious doctors, states that the
mucus from the nose, saliva, semen, and other things like those are
not unlawful, as if he were satisfied that men would naturally
keep away from them, and he therefore idoes not restrain (thein)
from them.

(Proverb.) “ More stupid or sluggish than a tortoise.”

(Propertics.) The author of al-Faldhak and al-Kazwini state
that, when the cold in any land is intense and injurious to that
place, a tortoise may be taken and turned over on its back in it,
so that its feet are turned (upwards) towards rhe sky, the
cold will not (then) have an injurious effect on that place.
It is beneficial in articular rheumatism (pain in the joints), if the
(patient’s) hands and feet are besmeared with its blood. Tts blood is
beneficial in rigors and cramps, if it be continually applied ; the
eating of its flesh acts also similarly. If its blood be dried, pounded,
and applied over a lamp, whoever lights thac lamp will break
wind, which is a tried and wonderful secret. If a member of a
tortoise’s body corresponding to any member of a human body that
is affected with pain be tied on it, the pain in it will be relieved by
the order of God. Whoever takes the cnd of the fail of a male

0

o Al-Kur'an IT-163. % Idem VI-119,
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tortoise at the time of its being in heat and: ties it over himself will -
have his sexnal desire excited. If a lid or cover be made of its back,
and a caldron be covered: with it, (the contents of) i& will not boil
while it is on it.

(Interpretation of it in a dream.) A tortoise i a dream in-
dicates a woman decorating herself, perfuming herself, and exposing
herself to the sight of men. Some say that it is to be interpreted in
the sense of the kidi of kidis, because it knows what is in the sea.
Some say that a tortoise means a learned man. If one dreams that
a tortoise is honoured in a place, the learned men will be honoured in
that place. He who dreams of eating the flesh of a tortoise will
acquire knowledge, and the Christians say that he will acquire
wealth and knowledge. ‘

= U~ ” G d

& =) §lallt (as-Sulahfdh al-bahriyak).—The turtle (al-
laja’al), which will be described hereafter under the lerter J.

Al-Jawhari states that it is asserted that the daughter of a
soldier placed her necklace on a turtle, which then crept into the
sea, upon which she said, * O people, take the water out, take the
water out ; there is not remaining in the sea more than handfuls

(girdf) of water.”

The skin of the turtle is what is called tortoise-sheil, of which
combs are made. Combing (hair) with a comb made of tortoise-
shell has the effect of removing nits. If tortoise-sheil be burnt,
and its ashes kneaded with the white of an egg, and then painted on
cracks on heels and toes, it will prove beneficial. Some say that
tortoise-shell is the skin of the Indian turtle.

(Information.) The Prophet possessed a comb made of tortoise-
shell (al-‘dj ), which is the same as adh-dhadl and which is a thing
taken from the back of the turtle ; combs and bracelets are made of it.
It is related in a tradition that the Prophet ordered Thawbén to pur-
chase a pair of bracelets made of tortoise-shell (al-‘dj) for Fatimah. As
to ivory (al-‘dj) which is a bone of the elephant, it is unclean
according to ash-Shafi‘i, clean according to Aba-Hanifah, and
agcording to Malik it becomes clean by polishing. Tt is allowable
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to comb hair with a comb made of al-‘dj, which is the sume as tortoise-
shell, and that-is what an-Nawawi mentions in Sharh al-Muhadhdhab

regarding the lawfulness of combing with it," inténdin‘g by al-tdy

tortoise-shell and not ivory, which is the tusk of the elephant.

@ ALy (d&-Sélj'dn)—Ydung partridges ; n. of unity sulaflike .
surad, pl. sirddn. AbG-*Amr states that the word sulafah is not
heard applied to the female, but if sulafah (fem.) be used in the

same way as sulakah is asthe n. of unity of silkdn, it would
be approvable.

,_;‘1.:1! (as-Silk).—The he-wolf ; fem. silkah. A clamorous and

long-tongued woman is sometimes called a silkak, and in that sense
are the words of God, * But when the fear has passed away they
will assail you with sharp tongues.” ' As-sdlikah=a woman rasing
her voice on the vceasion of « calamity.

Slat (as-Sulak).—The young one of the sand-grouse, and
according to zome the young one of the partridge. Fem. sulukah,
pl. silkdn, like surad, pl. sirdin. Some say that the n. of unity of
it is silkdaah.

The Arabs use the nume of Sulaik b. Sulakah proverbially in the
matter of running. He was a Tamimi out of the sub-tribe of Beni-
Sa‘d.  Sulakah was his mother and was of a black colour. He was
called Sulaik al-Mak&nib. A poet says :—

‘Lo terror, running faster than Sulaik al-Makinib.”

He was one of the black Arabs; an accountof them will bhe given
hareafter under the letter ¢

w,SLi)l (as-Salakit).—A certain bird : so it is given in
al-Muhkam among the four lettered words beginning with _~.

1+ Al'Kur'in XXXI1I-19,
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* (A=t (as-Saloty,—[ The quail.]s Ihn-Sidah says that it is a
certain white bird like as-sumdnd. The n. of unity is salwdh.
A s-salwa (also) means honey. Khalid b. Zuhair al-Hudhali says :—

¢ He swore to her, ¢ By God, you are sweeter
Than honey (as-salwd) when it is freshly gathered.’ 2

Az-Zajjaj states that Khalid has made a mistake, for as-salid means
(only) a certain bird. Some say that as-schoq means meat or flesh.

The Imém the Hujjat-al-Islim al-Glazzali states that as-salwe
is so called, because it comforts and renders a man content in the
absence of all other condiments, and that men call it  the remover
of desires (w!yed! abl5),” :

Al-Kazwini and Ibn-al-Baitir state that it is the same as
as-sumand, but others state that it is a bird nearly resembling it.
Al-Akhfash states that its n. of unity is not heard in use, but it
would seem that the sing. of it is (also) sulwa, in the same way as is
the case with diflt, being the same both in the sing. and plural.
It is a bird that lives the whole of its time in the rugged moun-
tainous valleys ; and when falcons become ill from disease (pain) of
the liver, they seize it and eat its liver, which cures them. It was
this bird that God sent down to the Beni-Isra’il according to the
weil-known narration, but al-Hudhali has made a mistake about it
in thinking it to be honey, for he says :—

“ Sweeter than honey when it is freshly gathered.”

It is related in the Sahih of al-Bukhari among the tradi-
tions regarding the prophets, and in Muslim in the chapter on
Marriage, out of a tradition of Muhammad b. Rafi¢, who said,
“ *Abd-ar-Ruzzak has related to us, saying, ‘Ma‘mar has related to
us on the authority of Hammam b. Munabbih, who said, * This
is what has been related to us, by Ab@-Hurairah,” and mentioned
several traditions, out of which is this :—the Apostle of God szaid,
“If it were not for the Beni-Isrd’il, flesh-meat would never have
become putrid, and if it were not for Eve, no woman would ever

1 In Palestine and Egypt Coturniz communis (cotwrniz). 2 In oue of the
copies this is given as Ld,8ile 1) (when itis roasted), in which case the
salwd in the lines would mean the quail, but in the other copies itis given ax
la, gl Lol 3,
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have become faithless to her husband.”’” The meaning of it is that
flesh-meat would never have changed or become putrid. The
learned state that the meaning of it is that when - God sent down to
the Beni-Isrd’il the manna and quails, they were prohibited to store
them ap, but they stored them up, upon which they became spoilt
and putrid, and that has continued (to happen) ever since. Tbn-
Majah relates on the authority of Abi’d-Darda’ that the Prophet
said, *“ The prince of food for the people of this world and Paradise
is flesh-meat.” It is also related on his authority that there was
no flesh-ment offered to the Prophet which he did not accept, and that
there was no meat asked of him which he did not give. It is
also related regarding the Prophet as having said, “The best of meat

is the meat on the back.” How beautiful is what our shaikh, Bur-
hin ad-din al-Xiriti, has said :—
“ When I saw that Salawwi was batiled in what he desired of you,
And the knot of my patience was undone,
1 came loving under your subjection,
¢ That God inight accomplish a thing that was as good as done.’t

(Lawfulness or unlawfulness.) Itis lawful to cat it

accord-
ing to all.

(Properties.)  Tbn-Zuhr states that, if its eye be hung on
the person of one suffering from ophthalmia, it will cure him, and
that, if it be used as a collyriwm, it will be beneficial in pain of the
liver. 1If its bile be mixed with warmed saffron and painted over
alphus ( dull-white leprosy), it will stop its progress. 1f its dung
be reduced to a fine powder and sprinkled over corroding ulcers, it
will prove beneficial. 1If its head be buried'in a pigeon-tower or
house, all the vermin will clear out of it ; and if a place be fumigated
with its head, the fret-worm will clear out of it.

" (Interpretation of it in dreams.) A dream about a guail indi-
cates the removal of a dn‘hcult), the act of heing saved from an
enemy, the Fulfilment of & promise, prosperity, and easy means of
sustenunce without any trouble or fatigue, for one who sees it or has
it in his possession (in a dream). It-sometimes indicates forgetfulness
or unmindfulness of a lover, on account of its name ; and somectimes

3 Al-Kur’dn VIXI-43 and 46.
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it indicates ingratitude for favours, loss of a position, and straitness
in the means of living, on account of the words of God, “‘Do ye
ask what is meaner instead of what is best?’ ' »

u?l::ﬂ (as-Sumdng).*—Az-Zubaidi states that it is thus spelt,
that it is of the same measure as al-hubdra, and that it is the name of
a certain bird that lies on its breast, cleaving to the ground and hardly -
flying unless it is made to fly. It is a certain well-known bird. One
ought not to say summdna with a shaddah. P\. suménayat. It is called
katil ar-ra‘d, because when it hears thunder it dies. It is said that
s young one, directly it-comes out of the egg, begins to fly. It may
he mentioned, as a wonderful thing in connection with it, that it
~ remains quiet in winter, and that when spring comes, it begins to utter
its ery. It feeds on bish and bish@ (aconite) plants, both of which
are deadly poisons. It is one of the birds of passage, and it is not
known as to what place it comes from, so that some people state that -
it comes out of the sea, for there is a bird seen on it with one of its
wings dipping into it and the other one spread out like the sail of a
ship. The people of Egyptare anxiousin purchasing it and bid
against one another in raising its price.

(Lawfulness or unlawfulness.) It is lawful to eat it accord-
ing to all.

(Properties.) Its flesh is hot and dry, and the best kind are such
as have put forth feathers after the first feathers (4a/(&*/1) and are
fresh. The eating of it is beneficial in articular rheumatism (pain
in the joints) arising from cold, but it is injurious to a hot liver,
which injurious property may, however, be removed by means of
coriander and vinegar. It produces blood of a hot kind and is
suitable to persons with cold temperaments and old people. The
roasting of as-sumdna is disapproved, on account of its dryness and
drying property;—so Ibn-‘Abdin says. Others say that the
property of its flesh is between that of the domestic fowl and that
of the partridge, but more inclined to the former. It produces very
good chyme, and the eating of it dissolves stone (in the bladder).and

* Al-Kur’in II-58. * This name is also applied in Egypt to the common
quail—Coturniz communis. ,
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causes urine'to flow (easily). If its blood be dropped into the ear,
it allays pain in it.- If it be eaten-continually, it softens the heart, -
but it is said that this property is found only in its heart.

(Interpretation of it in a dream.) A dream about it indicates
profits and means of sustenance in the shape of agricultural produce.
For one who desires to hear its voice, it is an indication of means of
sustenance of a doubtful nature. It sometimes indicates playing,
amusement, and dissipating (noney). A dream about it sometimes
indicates a crime deserving imprisonment and crucifixion.

Q=

E,.wh (as-Samhaj)—A long-backed she-ass. Pl samdhij. It

also means a long-backed mare, but it is not applied to the male.

é:J I (as-Sim*).—The young one of the wolf begotten from ihe
hyena. It is a beast of prey and possesses the severity and strength of
the hyena and the boldness and lighiness of the wolf. It is
asserted that it is like the serpent, not knowing any diseases, that
it does not die a natural death, and that it is quicker in running
than wind. Al-Jawhari states that as-sim* al-zzall means the
wolf lean in the thighs,* for every wolf is lean in the thighs, this
descriptive property being inherent in it, in the same way that the
hyena is called «l-‘arj@’. A Badawi says regarding it :— ,

“ You see him, sharp in sight, bright and cheerful in countenance,
Handsome, having long arms, and quicker of hearing than a sim‘.”
It is said that its jump exceeds twenty or thirty cubits.

There is related in Kitdh Khair al-bushar bi-khair al-bashar a
narrative told by Ibn-Dafar on the authority of Rabiah b. Abi-
Nizar, who said, “ My maternal uncle informed me, saying, * When
God caused the Apostle of God to gain a victory at Hunain, we
became separated on every road, not even a solicitous relation turning
to another. While I was on one of the roads, I saw a fox
with an  arkam which had coiled itself round it, and it
was running vehemently, I threw a stone at it and did not miss
the aim; then going to it, I found that the fox had died
before my arrival, and that the arkam was cut to picces and ina

3 This is the primary meaning, the secondary meaning being light or getive,
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state of convulsion. I then stood there looking at it, when an
invisible speaker exclaimed to me with a voice more frightening than
any I had ever heard before, *“ May perdition and calamity seize
vou!l You have killed a chicf and done a wrong to the mighty one.”
He then cried out, “O Diathir, O Dithir,” upon which a voice answered
from the other side, “Here I am at thy service, here I am !” He then
said, “Hasten, hasten to the Beni’l-Gadifar and inform them of what
the infidel has done.” I thereupon said, * I was not aware of it. but
I take refuge with thee ; therefore protect me.” He replied, “ No,
not at all, by the sanctity of God (i¥1), I shall not protect one who
has fought with the Muslims and served other than the Lord of the
worlds.” I next exclauimed, “ [ embrace al-Islim ;” upon which he
replied, ¢ If you embrace al-Islim, the punishment in your case will
be done away with, and you will succeed in being saved, but other-
wise there would be no time to escape. > I then said, T bear testi-
mony that there is no deity but God and I beur testimony that
Mubammad is the Apostle of God.” He replied,  You are now
saved and rightly guided, and if it were not for that, you woald
have perished. Now return to the place whence vou came.” I then
returned retracing my steps, upon which he recited the following :—
.“ Ride the lean-thighed sim¢,

‘Which will aecend the hill with you ;

‘There you will find Aba-*Amir,

And he will follow up with you the defeated ones.”
I then looked round and found a sim* of the size of a lurge lion; 1
mounted it, and it went on running until it reached a large hill, which
it then climbed until it reached its top. I observed from there the
cavalry of the Muslims ; then dismounting from it, I went down a
slope towards them. When I approached them, there came forth to
meet me a rider like a large double-humped camel excited by lust ;
he said (to me), “Throw down your arms, may you have no mother I’
upon which I threw down my arms, and he asked me, ¢ Who are
you?” I replied, “A Muslim.” He then said, ** Salutation to you,
und the merey and blessing of God wpon you !” and I said, “ Salu-
tation to you, and the mercy and blessing of God upon you! Who
is Abt-‘Amir ? ”” upon which he replied, “ I am he ; ” and then said,
“Thanks to God! No harm (will come) upon you ; those over there
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are your Muslim brethven. I saw you on the topmost part of the

~hill riding a horse ; where is your horse 7’ I then related to him

the narrative, and he was astonished at what he heard from me. I
then went with the arny, tracing with them: the foot-steps of the
Hawézin, until they obtained through God what they desired.””

[The author lere gives an explanation of the difficult words
and expressions in the above narrative, us given by Mubammad b.
Pafur, who states that the Badawi Arabs assert that foxes are the
vehicles or riding beasts of genii, and that they disapprove hunting
them, saying that whoever hunts a fox is aflicted in respect of some
of his property.]

(Lawfulness or unluwfalness.) It is unlawful to eat it. There
is a difference of opinion with regard to the question whether a
person in the stute of ihrdm is lable to a penalty for killing it, as is
the case with-a person killing the mongrel between a wild and u do-
mestic uss, or nok.  Thn-nl-Kass states that there is no penalty for
it, but he has made a mistak2 in regard to it, the proper doctrine
being that it is unlawfal for a person in the state of ihrdmn to attuck
it, and that there is a penalty for it.

(Preverbs) “Quicker of hearing than a sim*”” “Quicker of hear-
ing than the lean-thighed sin,” for this deseriptive character is in-
herent in it, in the sume way that the hyena is called al-*arji’.

(Interpretation of it in a sdieam) In a drean it indicates
a person laving an ignoble origin, and one carrying  statements
which he hears, both good and bad.  This inberpretation is taken
From its name.

- ple) (ws-Samd’im).—The pl. of sumdmah. A certain kind of
bird like the swallow, the eggs of which cunnot be got at. Some
suy that it is the sume as as-sundni, whiel will be shortly described.
[t is the same as the birds al-abidbil which wore sent by God against
the army of the Elephunt.

(Proverbs.) «'The eggs of as-semd@’im have Ziven me trouble.”
According to uanother version, ¢ The eggs of as-swmdsim (red
ants) have given me trouble.”” As-samdsim is the pl. of simsimah,

=

5 .
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which isthe red ant, and which will be presently described. This
proverb is applied to a thing rarely found.

‘.:.:.:Jl (as-Samsam).—The fox.

- (¥ .
{ems=!l (as-Simsimah).—The red ant. Pl. samdsim.

Ibn-Féris states in his Mujmal that they are small ants, and he
has explained in that sense a tradition related by Muslim on the
authority of Jabir, namely, that the Prophet mentioned the subject
of the people of Hell and said, *“ A people will come out of the fire
of Hell after being in it for some time, (locking) as though they
were branches of as-samdsim ; ; they will then enter one of the
rivers of Paradise and bathe in it, after which they will come out,
(looking) =as though they were paper.” The Imim an-Nawawi
states, with regard to the Prophet’s words, “(looking) as though they
were bmnches of us-samdsim,” that the last word is spelt as as-
samdsim, and that it is the pl. of as-simsim, the well-known thing, out
of which the oil of sesame (ash-shiraj) is extracted. Abw’s-Sa‘idat
b. al-Athir states that as-samdsim is the pl. of simsim, and that its
branches, when they are pulled out and left for the purpose of taking
out its fine grain, look quite black, as if they were burnt. He udds,
“T have been since a long time searching about this word and have
asked regarding it, but have not found a satisfactory answer, and
yet the word does not scem to be one with irs letters transposed.
Perhaps the branches of as-sameisim, which is a black wood like
ebony, are meant.” The KAadi ‘Iyid states that the meaning of
as-samdsim is not known, hut perhaps the correct form of the word
is as-sa’sam, which is a black wood. Some say that it is ebony, and
others say that it is a small weakly plant like coriander. Others
still say that perhaps the word as-sa’sam has a kamzah in it, in which
case it woald mean ebony, the simile being taken from it on uccount
of its blackness.

Semlt (as-Sumuk).—[Fish]. Certain aquatic creatures. Noun
of unity saumakuh. Pls. asmik and sumik. They are of several
species, every species having a special naine for it.



HAYAT AL-BAYAWAN 67

It has besn already mentioned at the end of the art. o &t that
the Prophet said, “ God has created a thousand nations, out of which
six. hundred are in the sea and four hundred on land.”

" There are some kinds of fishes, the beginning and end of which
the eye cannot comprehend, on' account of their largeness, und there
are some kinds which the eye cannot comprehend, on acconnt of theip
smalloess.  All of them live in water and inspire it, in rhe same
manner as man and the land-animals inspire air, with this difference,
however, that whilst the land-animals inspire air with their
through which it passes into the chamber of the lungs, fishes inspire
with their gill-openings (temples). In the matter of the production
of animal life in their heart, water stands for them in the same posi-
tion as air (for the land-animals). They are independent of air in the
maintenance of life, whilst we and other animals like us are noe
independent of it, because they are creatures of water and enrth only
but not of air, whilst we are creatures of enril. water,
Al-Jibid states that fishes declare the praises of Gud in the depth
of water and not on its surface, and that if the Innd-breeze with
which birds live were to blow on fishes even for a mo
kill them. A poct says :—

noses,

and  aip,

ment, it would

* A sweet smell and a cool breeze cause it distresas ;
It is always under water and it swims

In the sea, the sea being toitin the position  of a
protector;

Its mather, the fond mother,
Eats ic pubiicly, and yet it does not go far.”

snlicitausg

The poel’s saying Fall;J1dm! is an evidence of the mother heing
called wiilidal in the case of other animals also, beside mun. desd=
1t eats it, for fishes eat one another; it is their nourishment. On that
account al-Grazzali has said that fishes are the most numerows crearures
of God. pirite = It does not gqo away from that place in which it is eaten.
As to what al-Jahid states regarding the land-breeze injuring fish,
it does not apply to all of them absolutely, as al-Gazzali has nude
an exception in the case of one species which is not affected by
the breeze, for he says that there is a species of fishes, which
flies on the surface of the sea fora long time, afier which it
descends (into the sca). “
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* Ibn-at-Talmidh speaks metaphorically of fishes in the following
lines :— ‘
“Dressed in coats of mail from fear of death,
With helmets on their heads,
When it is ordained for them, they die, .
Frum the ccld of a breege which is considered pleasant (by wen).”
Fishes as a ruleare very greedy, being given to eating much,
on account of the cold temperament of their stomachs and the
nearness of their stomachs to their mouths. They have neither necks
nor voice, and air never at all enters their interior, on which aceount
some state that they have no lungs, in the same way as the horse
has no spleen, the camel has _no gall-bladder, and the wsirieh
has no marrow. Little fishes guard themselves from big ones, and
Eor that reason they scek the waters of rivers and shallow water,
which cannot hold big ones. Fishes are endowed with great power
of movement, because their noarishment, which is the exciter of their
desire, flows in one channel and is not divided hetween any particular
members (of the hody)—a thing that occurs exactly in the same way
in serpents. There are some fishes which procreate by means of
treading, and others which are born without the aid of that act,
either from mud or sand, which is the mode that more usually
obtains among their several species ; most of them, however, are
born out of stinking things.  The eggs of fish have neither the white
nor the yolk in them, but their contents are throughout of one colour.
Al-Jahid states that among fishes there are some which are fishes of
passage (al-kwwiti) and some which are wild (al-wwodibid), as
among Dbirds, for there is many a fish that comes only during
some of the seasons of the year and is not seen in others. Among
their several species ure the skink, the dolphin, the buiti (al-
khivshakli—Chromis niloticus), and the crocodile, which have been
already deseribed under their proper letters ; then there are the
shark (al-farsh) and the whale (wl=*wnbar), which will he Jescribed
hereaftter under their proper letters. There are some amony  their
species which are of the appearance of serpents and other aniniuls ;
out of their species is the torpedo-fish,r which is of & small

v Ar-ratddah, called in ‘Owdn ‘andn—Terpedo  wmarmorsla ‘The name
r-ra-*“ddak is also applied to Siiurus electricus.
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size and which, when it is caught in a net, while the fishermau is
bolding its string, gives a shock to his hand. Fishermen know of
this property and, therefore, when they are aware of ils presence in a
net, they keep the string of the net tied to.a peg or a tree, until the
fish dies, for when it dies, its peculiar property is lost. ow Leautiful
are the lines of Sharaf-ad-din Muhammad b. Hammad b. :Abd-
Alldh al-Basird, the author of the poem al-Burdah, which are a satire
on the Shaikh Zain-ad-din Muhammad b. ar-Ra%ad :—

“A poet has found fault with my poetry among men, :

But he who dares to find fault with my poetry must be =atirvized;

My poetry is a sea in which no frog is to be seen, _

Nor can a loquacious man (ar-ra*did) sny day go throngh its fathom-

less depth.”

Indian physicians use it in disenses characterized hy  excessive
heat, but as to other countries, it is not possible 1o use it (in them).
Ibn-Sidnh states that, if the torpedo-fish be placed near the Lead of
one in afit of epilepsy, while it is alive, it will have a heneficial
effect on him, and that if a woman hangs a portion of it on her person,
her hashand will not be able to part from her. In the sea there are
wonders which cannot. he connted, and sutficient on that subject
are the words of the Apostle of God, *“ Talk of the sea, for there is
no harm init.”  Among the other species of fishes is asi-shaith al-
yahi@di, which will be described hereafter under the letter A

(A wonderful thing.) Al-Kazwint relates in ‘A al-makhig-
kat, on the anthority of *‘Abd-ar-Rahman b Hartn al-Magrabi, who
said, “I went ona voyage in the sea of Moroceo und arrived at
a place called al-Bartin.  We had with s a Sieiliun hoy, who had
with hima fishing-hook ; he threw it into the sen and fished up
with ita fish abont uspan in length. We looked ai it and found
written on the back of its right ear, ‘There is no deity but God,’
on the huck of its neck, ¢ Muhammad,” and on the back of its loft
ear, ‘ the Apostle of God.””

In ‘the book Tuh/at al-albdb by Abb-Hamid al-Andalusi al-
Grarndii, it is related that there is a small fish like the Fore-arm in
the Greeian Sea, ealled aé-tald (7);. iE it be seized dand held a long
time, it does not ilie, but moves about and shakes ; if u piece of it be
pliced on fire, it jumps out of it and sometimes strikes the faces of
men; if afish of this species be placed in a cooking-pot and the
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top of the pot is then covered with a stone or a piece of iron with
the view of its not escaping out of it, while it is not cooked, it does
not die, even if it be cut into a thousund pieces.

(Profitable narratives.) The Imam Ahmad relates in az-Zuhd,
on the authority of Nawf al-Bakali, who said, “ A Leliever and an
unbeliever (once) set out for fishing ; the unbeliever used to cast his
net and take the name of his deity (idol), upon which the net
used to he fillesd with fish, whilst the believer used to throw his
" net and take the name of God, but could not succeed in getting
anything. They did that until sunset, when the beljever caught a
fish, which he took in his hand, upon which it became agitated and
fell into the water, so that the believer returned without uanything,
whilst the unbeliever returned with his boat full. The guardian
angel of the believer thereupon became dejected and said, ¢ O Lord,
Thy believing servant, who axks in Thy name, has returned without
anything, whilst Thy unbelieving sevvant has returned with his boat
full”  God saill to the guardian angel of the believer, ¢ Come,’ and
then showed him the dwelling-place of the beliover in Paradise, =ay-
ing, * What has b-fallen this my believing servant will not harm him,
when he comes to possess this” He then showed him the dwelling-
place of the.unbeliever in Hell-fire, saying, * Wounld anything he has
found in the world stand in good stead for him?* The angel replied,
* No, by Gol, 0 Lord !’ ”

Another of these narratives is the one that is related ac the end
of Sujfwat as-Sajwak, on the authority of Abd’l-*Abbas b. Masrik,
who enid, “I wasin al-Yaman; there I saw (once) a fisherman
fishing on one of the shores of the sen, with his daughter Ly his side,
He used to throw into the basket he had with him every fish he
canght, hut the girl used to return it to the water.. The man then
looked round, and seeing no fish, asked her, ‘0 girl, what have you
done with the tish # up>n which she replied, ¢ O my father, I have
heard you relate regarding the Apostle of God as having said,
“A fish falls not into a net unless it forgets to remember God.”” The
man thereapon cried and threw away the fishing-hook.”

Another of these narratives is the one related in Kitdb ath-Tha-
wdb, on the authority of Naf', regurding Ibn-‘Umar. Naf* stated,
*“ Ibn-‘Umar having been ill aud having had a desire for fresh fish,



HAYAT AL-HAYAWAN 71

Isearched for it for him in al-Madiuah, but conld not find any;at lagt
after such and such a number of days, I foand one, which I purchnsed
for a dirham and a half, and then after rousting it [ took it to him’
on a cake of bread. Just then a heguar - happened to come to the
door; so he said to a slave, *Roll it up with the cake of breal on
which it is and give it to him;’ but the slave said to him, * May God
ren ler your state good | You have had a desire for it since such and
such a day, and we could not findit, but now when we have found and
purchased it for a dirham anda half, you order us to uive it
away to the begyar! We shall give him (instead) its price’ I[bn-
‘Umar said, ‘Roll it up and give it away to him ; but the slave asked
the beggar, ¢ Will you take a dirham and leave this fish ? He ihen
took a dirham and returned the fish. The slave then came back
and said, ¢ 1 have given the beggar a dirham and taken it from him.’
fbn=*Umar suid, ‘Roll it up and give it away to him, and do not
take anything from him, for I have heard the Apostle of God say,
“ Whoever has a desive for a thing and prefers to give it away (to
another psrson) to taking it for himself, has his sins pardoned for
him by God.”’ "

Another of these narratives is related by at-Tabarani, giving
authentic authorities, on the original authority of Nafi, namely,
that Ibn-*Umar having become ill ani having had a desire for grupes,
a bunch of them was purchased for him for a dirham, but o heggar
having (just then) come, he said, “Give it to him.” A man, however,
disobeyed his order and purchased it from the beggar for a dirham,
and then came with it to Ibn-Umar, who Jid as before three times,
but on the fourth oceasion he ate it. Had he, however, known of this
circumstance, he would not have (even) tasted it.

Suraij b. Ydnus relates, “Iwent out on a Friday for the Friday
congregutional prayer und saw two rousted fishes, which I desired to
have from the bottom of my heart for the children, but I did not sy
a word about it. When I returned, I had not rem:ined long, wiren a
man knocked at the door with a tray on his head containing the two
fishes, some sweets, vinegur, and a large quantity of tresh ripe
dates, and suid to me, <O Abw’l-Hicith, eat this wich the childien.’ ™
‘Abd-Allah, the son of the Iméam Ahmad b. Hanbal states, “I have
heard Suraijsay, ‘I once saw the Lord of glory. and he said to me,
“O Suraij, ask for what you want.” I then suid, *“Q Lord, sar
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basar (head with head):.”>” It is related in the History of Ibn-Kh.
that this Suraij was the grandfather of AbQ’l-*‘Abbds, the leader of
. the jurisconsults of the Shifi‘ school.

(Lawfualness or unlawfulness.) All the species of fish are lawful
without slanghtering (in the legal way), being equally so, whether
they havedied from an apparent cause such as force, or collision with a
rock, or from exhaustion of water, or from a fisherman striking them,
or died a natural death, on account of all that has been related regard-
ing the saying of the Prophet, * Lawful for us are the two dead things
and the two bloods—fish und locusts, and the liver and the spleen.”
All the Muslims are agreed on the cleanness of these two things (fish
and locusts) as dead animals. Under the letter p will be given the
tradition regarding the whale («l-‘anbar) which Abt-*Ubaidah and
his companions found and of which the Prophet partook some.

_ (Side-information.) If a fire-worshipper (Majiisi) catches. fish,
it is clean, on account of the statement of al-Hasan, “I have seen
seventy of the Companions of the Prophet eat fish caught by fire-
worshippers, and they had not the slightest compunction about it in
their minds.” All are agreed with regard to this thing about fish,
bat Malik differs with regard to locusts.

(Side-information.) It is not lawful to cut a live fish, on account
of inflicting pain by doing so, just in the same way as frying it be-
fore its death in boiling oil ;—so Abd-Hamid says. An-Nawawi
states that this derived doctrine is on account of his electing the
doctrine of the unlawfulness of swallowing it alive, which is permis-
sible. T (the author) say that this is doubtful, for, becanse it is permis-
sible to swallow it (alive), it i3 not necessarily perwnissible to fry it
(alive), on account of inflicting pain (on it) with fire.

(Side-information.) Slaughtering fish (in the throat) is dis-
approved, unless it is a very big one, so that there is fear of its remain-
ing alive for a long time, in which case it is truly desirable to cut
its throat as a means of (bringing) relief to it. Ar-Rafi'f states that
there are two views regarding eating a small roasted fish, without
slitting open its interior and extracting what is contained in it, and
that the first Isldmic doctors pardoened it. Ar-Riyéini states, “I

* Without any pre-eminence over others. For an explanation of the
phrase, see De Slane’s ‘I. of Ibn-Kh.’s B. D. Vol. I, p. 48.
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decide it in this way, and hold its eicrement to be clean,” which is-
the doctrine elected by al-Kaffal.

(Side-information.) The learned differ with regard to the ani-
mals which are in the sea heside fishi.. Some of them say that all the
animals which are in the sea may be eaten, excepting the frog, even
though the animal may have the appearance of a man.  Abf-Ali at-
Tayyibi out of our religious doctors acted according to this doctrine ;
it is said in Sharhk al- Kinyak that he was asked, “Would it be so, if it
has the appearance of & man ¥ and he replied, “ Even if it speaks
the Arabic language, and says, * I am sach a one the son of such a
one,’ for it would not he helieved.” = This is on wenk authority and
strange.  The modern religious doctors state that all the animals. may
be eaten, excepting such as have the appearance of the dog, the pig,
or the frog. Soma siate that, truly speaking, the animals in the sca
corresponding lo such land-animals as are eaten slaughtered in the
lawfal manner, may be eaten sither slaughtored or not, but others
state that it is necessary to slaughter them, which doctrine has been
elected by as-Saidalant. According to this, the water-dog (beaver or
otter) would not be lawful, nor the water-pig (dolphin), nor the sea-ass
(?), even though thers is an animal resembling it (the last one) on land
which is lawful, namely, the wild ass, because there is another animal
on land resembling it which is unlawfal, namely, the domestic ass,
which influences the soa-uss 30 as to render it nolawful ;—so it i3 said
in ar-Rawdeh and Sharh al-Muhadhdhab. 1 (the anthor) say that
the doctrine to gnide in deciding (this point) is that all the animals
are lawful, excepting the crab, the frog, and the crocodile, whether
or not they are of the appearance of a dog, or a pig, or a man.

(Side-information.)  Tf a man takes an oath thu: he would not
eat flesh (lahn), he does not violate the oath by eatiax fish, because
it is not understoad by general usage to hear the sense of the word
flesh (lakm), even thongh Glod has called it © Fresh floeh (@ L yb ! )
in the snme way as he does not violate his onth by siwing in the sun,
if he were to lake an oath thathe would not sit in the light of alamp,
even though God has called the sun a « lamp (la1,%),”’* and in the
same way as he does not violate his oath by sitting on the ground,

' Al-Hurdn XVI-14 and XXXV-13. 2 Idem XXV-62, LXXI-15, and
LXXVTII-18. '
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if he were to take an oath that lie would not sit on a carpet (bisdt),
even though God bas called the earth a « carpet ( lkley) ™

(Side information.) There is & difference of opinion with re-
gard to the application of the term samuk to other animals of this
class beside fish. Ash-Sha% has declared in al-Umm that, in short,
it is applicable to all the animals (living in the sea), which is true as
given in ar-Rawdah. Ash-Shiafist states with reference to the differ-
ence of opinion of the people of al-*[rik in regard to the words of
God, “ Lawtul for you is the game of the sea, and to eat thereof ; a
Provision for you and for travellers ; but forbi.lden you is the game
of the land while ye are on pilgrimage ; so fear God to whom
ye shall be gathered,”* that the commentators say that by “eating
thereof™ is meant the eating of all the animals. that are in the sen.
It certainly seems to be as ash-Shifi4 says, but God only knows the
meuning of this expression of His, whilst it seems plainly to declare
the luwEulness of all the animals. Tt is mentioned in al-Uinhdj that
the word samak is not applied to any animals bat fish.

(Side-information.) It is allowable to make a payment in fish
and in locusts, whether they be living or dead, when they are to be
bhad in large quantities, but each class hns to be described (before-
band) for what it is worth. Itis not allowable to sell fish while it is
in water, on account of what the Imam Ahmad has related on the au-
thority of Muhammad b. as-Samunak, who had it on the authority of
Yazid b. Abi- Ziyad, who had it on the anthority of al-Musayyab b.
Rafic, who had it on the authority of ‘Abd-Allih b. Mas‘td, who said
that the Apostle of Grod said, * Do not purchase fish in the water, be-
cause it is a sale of hazard or risk ( J2#).” Al-Baihaki states that the
tradition is thus related in a discontinued manner, without its being
traced to the Companion who originally related it, and that there is a
looseness in it between al-Muasayyab and Ibu-Mas‘ad, whilst the true
version is the one reluted by Hushaim on the authority of Yazid, the
authorities being then discontinued, on the authority of ‘abd-Al-
lah, namely, that he (the Prophet) disapproved the sale of fish in water.

(Side-information.) The amphibions animals are the frog, the
crocodile, the serpent, the turtle, the crab, the tortoise, the snail, the

' Al-Kurin LXXI-18. 1 Idem V.97,
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larvas of mosquitoes (ad-da‘dmis), the shells, and an-nasnds. As to
the first six, they are unlawtul ; as to the snail, its lawfulness or un-
lawfulness has been already given under the letter » (al-haluziin); as
to the larvee of mosquitoes, they are, according to the Kadi, organiz-.
ed in water and do not live in anything but water; they are therefore
lawful to eat; but according to al-Jahid, they are unluwtul, because
mosquitoes are unlawful; their lawfulness or unlawfulness has been
already given under the latter o. Asto shell-fish it is unlawful, as
has bgen already mentioned in the art. @l a/!, and as to un-
nugnds, there is a difference of opinion abont it, which will be given
under the letter .

(Properties.) Theflesh of fish is cold and moist, the best kind
being that of marine fish, having variegated colours on the back, small,
anil scaly (on the body). It possesses the useful property of fattening
lean bodies, butit praduces thirst aud a phlegmatic humounr. It
suits persons with hot temperamentsand young people. The best kinds
of fish are those that are eaton in summer and in hot countries. Theve”
are several species of fish, and out of them the black, the yellow, the
green, and such as feed on black mud are disapproved (For cating).
Al-abrdmis und al-birt: are disapproved, on account of their injurious
effect on the stomach, their property of giving rise to looseness of
the bowels, their causing pains and aches, their giving rise to anger
after eating them,and their cansing diseases of a bad type. The river-
fish are very bony and delicate, and possess much moisturs, whilst the
marine fish are just the opposite of that. The eel sillir, which is
the same as aljirri, is very nourishing, has a cathartic action
on the howels, cleans the lungs, and clears the voice; and the eel
mdrmdhi increases the seminal fluid and the fut of the kid-
neys. The larger-sized fish are very nourishing and give rise to
flabbiness. Avicenna states that the flesh of fish benefits the lustra
(water) of the cye, and if eaten with honey sharpens the sight.
Another authority states that it increases the sexual power. Al
Kazwini states that the eating of fresh fish with green onions excites
the venereal desire and increases the sexual power, it it be eaten hot.
If « drunken person smells fish, he will reiurn to his senscs,
and the intoxication will pass away. I[f the bile of a fish

1 A species of mullet, Hugil cephalus.
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and that of a turtle are mixed, and then used with an iron pen
for writing on paper, the writing will be seen at night, as if it were
gold. The bile of fish, that of the crane, and that of the partridge,
if used as a collyrinm, prevent the formation of cataract in the eye.
1f the bile of fish be drunk, it will prove beneficial in palpitation
(of the heart), and so also, if it be blown into the throat with
0me sugar. ‘

(Interpretation of it in dreams.) Fish in dreams, if their num-
ber be known to be up to four, indicate women, but if they are more
than four, they indicate wealth and booty, on account of the words of
God, *“He it is who has subjected the sea, that ye may eat fresh flesh
therefrom,”* which is fish. A great fish (al-hit) is interpreted to
mean the wazir of the king and small fish («s-samak) his troops. He

-who takes fish (in a dream) will obtain wealth from the troops of
the King; and he who dreams .of catching fish in a well is a
sodomite, or will soll hisslave to a man. The Christians state that
the catching of fish in turbid water (in a dream) has'no good in it,
bnt he who dreams of fishing in clear water will hear words which
will plense him.  Fish, for one who is ill and Dbedridden, is a bad
indication, on account of the moisture (in it). [f a traveller dreams of
its being in his bed, it is indicative of trouble (difficulty), and some-
times fear is to be entertainéd of the dreamer’s drowning, on account
of the fish lying by his side. He who dreams of fishing in clear
water will be blest with an auspicious son.  Salt fish means anxiety
on account of the sultin, becuuse salt fish are laid one over another.
Some say thatsalt fish indicates prosperity and lasting wealth, because
the salt (init) preserves the fish from becoming spoilt ; but others say
that it indicates anxiety on aceount of slaves. Ronsted fish indicates
travelling in pursuit of knowledge. He who dreams that a fish has
come forthout of his puden-lum, if he has a pregnant wife, will have the
glad tidings of having a girl (born to him).  If one sees many fishes,
among which there ix a large one, which ho then sees roasted, the
nnjust and tyrannieal one will perish. Wried fish indicates the answer-
ing of the prayor of tha persan dreaming of it, becaunse Jesus prayed
to God, and his prayer was answered with the gift of Eried fish on the
table. Dreams regarding the larger kinds of fish indicate booties and

v ALRurdn XVI-14.
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wealth, whilst dreams about the smaller kinds of fish indicate ansieties
and griefs, because the bones in the sinailer fish are ‘more than the
flesh, and it is difficalt for an eater to eat them.

“(Another section.) A dream regarding u great fish (al-hit) in-
dicates an outh, because God took an oath in its uane, saying, “N., -
By the pen.”* It sometimes indicates a place of worship of pious
men and « mosque of the devout ones, becauss (the prophet) Jonuh
used to praise the glory of God in its belly. A dream ubout it
sometimes indicates grief, straiiness, loss of position, and the befalling
of vengeance, because God had deciared for the Juws thejr fish to be -
unlawful on Saturdays, hut they disobeyod His order and became.
worthy of being cursed on that account. A dreamn about the fish of
Jonah (At Viduus) indicatos secarity for one who is alraid, riches for
& poor man, and relief for one who is in straits, and in like manner.
the prison of Joseph, the (fave, the Rakim, and the oven of N oah.

(Another section.) Ax to the interpretation of such fsl, as are
fresh, and such as are sweet, and such as are salted, and sueh as have
bones, and such ay huve spines (weapons), and such s are cut into
long sirips; and such as live in fresh waler, and such us live in salt
water, and such a3 have an audible voice, und such as Hour un  the
surface of water, oul of the small ones anil biy ones,
have their likes on land, and such out of them as cun be wmed iy
houses, aud such out of them as can be held in the hand without the
aid of an instrument, they are to be interproted, and a e explunation
is to be given, as follows:—L1f one dreams that he has eaught vut of the
82a fresh and sweet fish by the aid of 4 ﬁshinginstrumunl-, it indicates
lawfal earnings, exertions on that account, and the acaqnirement of
lawful means of sustenunce. Fishing in the cuse of o nan indicates
the changing of his opinion and atmost exertion; it the dveamer be
unmarried, he will marry, and if he bo alveady married, he will
be blessed with children corresponding to the number of the fish
catches in his dream.  Fishing in the ease of
which she will collect from her hushand or
case of a slave is indicative of whathe wil]
property. Iishing in the case of a child is
remember out of knowledge or a craft

amd ruch ag

he
& wonnn indieates wealth

her father. Fishing in the
aciuire out of his mastor’s

indicative of what it will
» o of property  which it will

* Al-Kur'dn LXVHI-1. - N, here stands for win (fish).
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acquire from its parents. If the instrnments used in fishing are nets
or hooks or such as go deep down into the sea, they areindicative ofa
difficulty which the dreamer will encounter and a danger which he
will meet with. If his instrament of fishing be a light one, and fish that
is caught with the heavier kinds of gear be canght with it, it indicates
an extension of means of sustenance, and that his affairs will become
easy. If fish that is generally caught in the lighter kinds of gear be
eanght with the heavier kinds of gear, it indicates trouble, fatigue, and
scanty means of sustenance. If much fish be caught, it indicates
means of sustenance out of what the sen indicates. Asto what the
sea indicates, it will be given hereafter under the letter < in the
art—=*1 -3 . IE the water (in which the dreamer fishes) be salt,
he will acquire a gain or knowledge from a foreigner or a heretic. If
what he fishes has (many small) bones in it and skin, it indicates pure
silver, or gold; it it has no (scaly) skin, it indicates vain (profitless)
actions which will not be completed, on account of its slipping away
quickly out of the hand and its sleekness. If the fish has spines, like
ash-shdl* and ash-shilbd,* it indicates his vanquishing his enemies, and
sometimes his becoming a friend ot bad men. IE it be a fish that can
be cat into long slips, it indicates merchanlise for merchants. If he
dreams that fish out of fresh water has gone to salt water, or fish out
of salt water has gone to fresh water, itindicates hypocrisy in the ariny
and a change on the part of the people generally in what has been
customary, by way of wrong-doing and eshibition of heresy. If heo
dreams of fish floating on the sarfuce of water, it indicates affairs
becoming easy, the nearness of what is distant, the puablication
of secrets, the exposition of concealed things, or property which
is originally out of an inheritance. If one sees in a dream that he
has with him small and large fish, it indicates his being concerned
with joys and griefs, or what would necessitate the collecting to-
gether of good and bad (men). If he dreams that he has with him a
fish of the appearance of a man or a bird, it indicates making acquain-
tance of merchants travelling about much on land and sea, or that of
interpreters possessing knowledgs of linguages, or thut of persons
having pleasing qualities, the interpretation being according to the
animal the fish resembles. Tf he sees with him uny fish which is

1 Several fishes of the Fam. Siluridx; onc of the species sh il abei-riydl ia
Chrysichthys auratus, and another is Synoduntis schal. 2 Gen, Schilie.
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happy in the company of man and which can be reared in houses
like the turtle, al-karmit,* and others like them, itis indicalive -
- of kindness to orphuns and strangers. 1f he dreams that he has taken
fish from the bottom of the sen, it indicates that he has an extensive
knowledge of his craft and extensive means of sustenance, or that )
he has set nbout getting the property of salifns, or that he has be-
come a thief or a spy. If the sea becomes exhausted (of water) and
he obtains (inuch) fish or gems, he will become acquainted with the
secret knowledge of God by Gud imparting it to him, religion will
become plain to him, he will be guided to the right course, and the
~ end of his case with regard to it will become a good one; if the fish
goes away from Lim and returns to the sea, he will become a follower
of saints and acquire from them knowledge which nobody can have
a glimpse of, and if he inten ls proceeding on a journey, he will find
companions who will suit him und fro.n whom he will derive a
benofit, and will then return to his place laden with spoils. |

- U =

Jddewt (as-Samandal).—[The phenix].  Al-Tawhari calls it as-
sandul without the @, and Ibn-Kh. calls it as-samand without the J.
It is a certain bivd that ents al-lish (aconite), which is a plant found
in the land of China where it is edible; it is green in that country, and
when it is dry it becomes 2 kind of food for the people of it without
any injurious effcet on them, butif it be taken away from China,
even at the distance of a hundred cobits and is then eaten, the eater
of it dies' instantancously. A wonderful thing in connection with
the phenix is that "it takes a pleasure in fire and in remaining in it.
When its skin becomes dirty, it cannot he washed but by means of
fire. It is found lurgely in India. It is an animal smaller in size than
the fux, piebald incolour, with red eyes anda long  tail; sashes
are woven of its soft hair, and when they hecome dirty, they are
thrown into fire, upon which they become clean without being burnt.

Other authorities assert that the phenix is a bird found in
India, that lays its eges and  produces its young ones in fire; it
possesses the property of Lein unaffected by fire. Sashes are made
of its feathers and taken to Syria; if any of them becomes dirty, it is
thrown into fire, which consumes the dirt over it, but the sash itself

¥ Clurius anguillaris.
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is not burnt. Ibn-Kb. states, “I have seen a thick piece of it woven
in the shape of a belt for a riding beast throughout its length and
breadth; it was pat into fire, but the fire had no effect on it what-
ever; ono end of it was then dipped in oil and left over the (burning)
wick-of a lamp, upon which it lighted up and remained so for a long
. time, after which the flame was extinguished, and it waa found to be
in the same condition as before, unaléered in any way.” He further -
states, ““I have seen in the writing of vur shaikh, the very learned
‘Abd-al-Latif b. Yasuf .\I—B«wdﬁdi’ who states that a piece of
samandal a cubit in breadth and two cubits in length was presented
to al-Malik ad-Dihir b. al-Malik an-N&sir Salah ad-din, the sover~
eign of Aleppo; they kept on dipping it in oil and lighting it up,
until the oil was finished, but yet it remained us white as it was.”
Ton-Kh. has mentioned this in the biography of Ya‘kb b. Sabir al-
Manjaniki with other additional things; the verses will be given
hereafter nnder the letter ¢ in the art. u,»..\all

Al-Xazwini states that as-samandal is a speeies of rat thai enters
fire, and mentions what has been related above. But the well-known
thing is that it is a certain bird, as has been stated by al-Bakri in
Kitib al-Masdlik wa’l-2amdlik, and others also.

( Properties.) If a ddnak weight of its bile be given to drink,
mixed with the boiled water of chick-peas und struined with fresh
milk several times, to one who has deadly poisons in him, it will cure
him of that. Ifa person having a eaturact in his eye uses its brain
mixed with antimony as u collyrium, it will care him und pravent
the pupil of Lis eye from being affected by any other diseases. 1F
its blood be painted on patches of white leprosy, it will change their
colour. Ile who swallows a part of its heart will not Lear anything
without remembering it. Its bile will cause hair to grow, even if it is
applied over the palm of the hand.

‘ );.:-J I {as-Sammilr).—[Tho sable].* It is a word of the same

measure as as-suffitd and al-kullidb. A certain land-animal resem-
bling the cat. Some people ussert that it is the same as the ichneu-
mon, and that the place in which it is found has exerted its influence

' De Slanc’s L. of 1bn-Kh.’s. B. D. VoL IV, p. 376. * Mustels zibellina.
In Palestine the name sammdir is applied to Mustela boccamela.
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in changing its colour. ‘Abd-al-Latif al-Bagdadi states that i is
a bold animal, and that among animals there is none bolder than it
towards man. It cannot be seized but by a dodge, which consists in
burying for it a carcase, by which means it is deceived. Its flesh is
hot, and the Turks eat it; its skin cannot be tanned like other skins.

It may be here stated as a strange thing mentioned by an-
Nawawi, in Tahdhid al-asmd’ we'l-lugdt, that as-sammvir is a certain.
bird, but perhaps it is only a slip of the pen. But a still stranger
thing than that is what Ibn-Hishdm al-Busti has stated in Sharh al-
Lusth that it is a kind of Jinn.

This species of animal is specially selected in making furred

- garments out of its skin, on account of its softness, lightness, warmth,

and beauty; kings and grandees wear them. Mujahid says, “ I saw
on ash-Sha‘bi’s person a garment of sammiir (the skin of the sable).

(Lawfulness or unlawfulness.) It is lawful to eat it, which
doctrine in its case is dérived from the fox, becaunse it does not ent
any of the filthy things.

(Interpretation of it in a dream.) In a dream it indicates a
tyrani—a thief, one who does not mix with anybody.

,L;::JI (ns-Sumaitar).—Like al-‘amaithal. A certain bird having
a very long neck, that is always seen in shallow water. It bears the
sobriquet of abi'l-“aizdr;—so al-Jawhart says. It is also called
ash-shabaitar, and evidently it is malik al-hazin, which is the same as
al-balashiin (the heron), as has been already mentioned, and which
will be described hereafter under the letter -

-Gz

-3
0%+t ) (as-Sumandar) and )c;:oa-ll (as-Samaidar).—[ The sala~
mander]. A certain animal well-known to the people of India and
China;—so Ibn-Sidah says.

U (Sindd).—[The rhinoceros]. Al-Kazwini states that it is
an animal of the same description as the elepbant, but it is smaller
than it in body and larger than the ox. Some say that its young
one puts its head out of the vulva of the dam (before it is completely
horn) and grazes until it becomes Strong; when it becomes strong, it
comes forth and flees away from the dam, out of fear of the latter

6
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licking it with its tongue, for its tongue is like a thorn ; if, however,
the dam succeeds in finding it, it licks it until its flesh separates from
its bones. Tt is very common in India. ’ '

(Lawfulness or unlawfulness.) It is unlawful to eat it like the
elephant. ’

¢ Un
wlg=t | (as-Sinjdb).—[The squirrel].» A certain animal about

the size of the jerboa, but larger than the rat; its fur is excessively
soft, and furred garments are made of its skin, which persons in
affiuent circumstances wear. It is 2 highly dodgy animal, for when
it sees 2 man, it climbs up a high tree, in which it takes shelter, and
then eats its fruit. It is common in the countries of the Sclavs and
the Torks. It is of 2 hot and moisi temperament, on account of the
quickness of its movements when compared with those of 2 man.
The best kinds of skins of it are the gray and smooth ones. The
author of the following lines has expressed beautifully :—

“ The more my zkin becomes gray from cold,
‘The more I fancy that it is the skin of a squirrel”?

( Lawfulness or unlawfulness. ) It is lawful to eat it, because it
is one of the good things. But al-KAdi out of the Hanbali sect
declares it to be unlawful, the reason for which is that it bites serpents
with its fore-teeth and therefore resembles the field-rat. The
general body of authorities, however, hold it as resembling the jerboa,
and when opinion vacillates between its permissibleness and unlaw-
Fulness, the former overpowers the latter, because it is the original
opinion. If a squirrel be slanghtered in the lawful manner, it is lnwful
to wear a furred garment made of it, but if it be strangled and then
its skin tanned, its hair, troly speaking, is not clean, being like the
skins of all dead animals, because the hair is not affected by tanning.
Some, however, say that the hair becomes clean in consequence of the
skin becoming so, but it is a version given by ar-Rabi* al-Jizf on the
authority of ash-Shafi, whilst there is no opinion copied in al-
Muladhdhab on his authority excepting on this point. This opinion
is, however, confirmed by the Ustddh AbLd-Ishik al-Isfardyini, ar-
Rityéni, and Ibn-‘Usrin, and has been elected by as-Subki and others,
because the Companions (of the Prophet) divided (among themselves),

t In W. Palestine Sciurus syriacus, and in Egypt Xerus (S.) rutilus.
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in the reign of ‘Umar, the furred garments plundered from the Per-
sians, which were made from the animals slanghtered by the fire-wor- -
shippers. It is related in the Sahih of Mouslim, out of a tradition of
Ab&’1-Khair Marthad b. ‘Abd-Alldh al-Barani, who said,. * Having
seen on the person of Ibn-Wailah as-Saba’i a furred garment, I felg
it; so he asked me, “Why do you feel it? I asked Ibn-‘Abbis (about,
it), saying, “We live in Morocco, and we have the Barbars and
fire-worshippers with us; a sheep that has been slaughtered by them
is (sometimes) brought to us, but we do not eat animals slaughtered
by them, and they (sometimes) bring skin-bottles in which they
keep the fat of meat,” upon which Ibn-‘Abhis replied, “We asked

the Apostle of God regarding it, and he replied, * The act of tanning
i, is the act of rendering it clean.” ' ‘

(Properties.) If its flesh be given to eat toa madman, it will
take away his madness. If its flesh be eaten by a person sutfering
from atrabilarious diseases, it will benefit him. Itissaid in al-Mupradde
that the property of imparting warmth in the skin of the squirrel is
little, because that property mostly follows the temperament of the
animal, which (in the case of the squirrel) is that of excessive mojs—
ture and little heat, on account of its living on fruits. The wearing
of its skin snits hot and young persons, because it im

parts only a
moderate amount of warmth.

- G

§ylodatt (us-Sinddwak).—A she-wolf.

Frw T (s-Sunnalh).—Also a she-wolf.

J:";‘:‘“ (as-Sandul).—[The phenix]. The same as as-samandal,
which has been already described a litile before this. As-Sandal
'was the surname of ‘Amr b. Kais al-Makki, who i< rejected as an
authority in traditions. There are two weak tradiiions given on his
anthority.in the Sunan of Ibn-Majah.

(7

o=V (as-Sinnawr).—[The cat]. The n. of unity of as-
sundntr. It is a submissive and sociable animal.  (Fod has created
it to keep away the rat. Tts sobriquets ure abd-khidish, albi-~
gazawdn, ab@l-haitham, and abi-shammdkh, and the sobriquet of
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the female is wmm-shammdkh. It has several names. It is related
that a Badawi (once) hunted a cat, but did not know what it was ; a
man then met him and asked him, *“ What kind of us-sinnwer is
thiz?” He then met another man who asked him, * What kind of
al-hirr i5 this ?” He then met another man who asked him,  What
kind of al-kitf is this?”> He then met another man who asked him,
¢« What kind of ad-daiwan is this?’ He then met another man who
asked him, “ What kind of al-khaid® is this ?” He then met another
man who asked him, “ What kind of al-khuiful is this »” He then
met another man who asked him, ¢ What kind of ad-dum is this #”
The Badawi therenpon said (to himself), «“ I shall carry it and sell it;
perchance Glod may give me much money for it.” When he came
with it to the market, he was asked, “ For how much is this?” and he
replied, ““ For a hundred.” He was then told that it was worth enly
half a dirham, upon which he threw it away and said, © May God
curse it ! How many are its names and how little is its price I All
these names are applied to the-male;—so it is said in al-Kifdyah. Ibn-
Kutaibah states tliat the female is called sinnawrah, in the same way
as the female of frogs is called difdi‘ak. T (the author) say that
analogy does not prohibit the forms khaitaluh, duiwanah, kittah,
khaid'ah, and hirrah.

Al-Hakim relates on the authority of Aba-Hurairah, who said,
¢ The Prophet used to visit the house of some people out of the
Helpers, and there were near their house other houses, which he did
not visit. This troubled their minds, so they spoke to him (about
it), and he replied, ‘ There is a dog in your honse,’ but they said,
¢ Surely in their house there is a cat;’ npon which ha replied, ¢ The
cat is a lion.””  Al-Hikim adds that it is an anthentic tradition.

Nu‘aim b. Hammad relates in Kitdb al-Fitan,on the authority
of Abt-Shuraibah al-Gifari, a Companion of the Apostle of God, that
he (the Prophet) said, “ Two men out of the tribe of Muzainah, who
will be the lust of men to be collected for judgment, will be brought
to Judgment. They will come from u mountain which will be quite
hidden and in a retired place, and will proceed, until they come to
traces of (habitations of) men, but they will find the eurth deserted,

antil they come to al-Madinah. When they will arrive near al-
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Madinah, they will say, ¢ Where are the men ?’ hut. they will not sea
anybody. One of them will say-to his companion, ¢ The people are
in their houses,” upon which they will enter the houses, where they
will-find nobody, but will find the heds occupied by foxes and cats.
One of them will then say to his companion, * Where are the men ¥’
and the other one will reply, ¢I think they are in the markets,
engaged in buying and selling.” They will next go out, mntil they
come to the markets, but will not find anybody in them. They will
then go away, until they come to the gate of al-Madinah, where there
will be two angels, who-will seize them by their legs and drag them
to the place of Judgment.. Those two will be the last of men to he
collected for Judgment.” -

(A strange thing.) It is said that Rukn-ad-dawlh had a eat
which was in the habit of Leing present in his assembly. When any
of his companions desired to have .an interview with him, but found
it difficult, he used to write his want on a slip of paper and to hang
it to the neck of the cat. Rukn-ad-dawlah used then to see it, take
it, and after reading it to write an answer on it ; he then tied it to
the neck of the cat, which used to return with it to the writer of it.

It is said thac the people of Noal’s ark having suffered annoy-
ance from the rat, Noah rabbed the forehead of the lion, upon which
it sneezed and threw out a cat ; on that account it resembles £0Mme~
what the lion, for it is not possible to draw a picture of a cat
without (at the same time) drawing an image of a lion.

It is graceful and elegant, and cleans its Face with its saliva ;
when any part of its body is dirty, it cleans it. It is in last about
the end of winter, when it is in great pain owing to the burning
sensation of the spermatic matter, und keeps continually serewmming,
until it throws out that matter. When the Female is hungry, it eats
its youny ones ; but some say that it does that vut of excessive love
for them: Al-Jahid suys :—
«3he came with the two whose lips did not close together, in a litter,

Driving (4= 53) to vietory: her forees,

As though in her action she were a cat,

Desiving to cat her young unes.”

1 In one of the copies instead of # to an-nasrah,” “ to al-Bagrah,” is given,
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The meaning of ;233 is she drives. God has said, * Hast thou
not seen that God drives (>33 ) the clouds ?”:

When a cat urinates, it conceals its urine, so that rats may not
perceive its smell and run away ; it smells it itself at first, and if it
finds the smell of it strong, it covers it with what would conceal the
smell and colour (of it), otherwise it is satisfied with covering it in
the easiest way possible. It is said that rats know the exercment of |
cats.  Az-Zamakhshari states that God has planted that as an instinet
in the cat, so that an answerer of the call of nature out of men may
take a lesson from it and cover up what comes out of him. When a
cat becomes accustomed to a house, it prevents any other cat from
entering that house, though it may be of the same kind, knowing
that the people of the house may perchance like the other one better
and prefer it to itself, or may perhaps divide the Food between the
two. If it takes anything, which would grieve the people of the
house, it runs away, knowing what it will get in the way of beating,
and if they drive it away, it comes flatteringly near them and rubs
itself against them, knowing that flattering would save it (from
punishment) and ensure for it pardon and good treatment. God
has implanted fear of it in the heurt of the elephant, for when it sees
acat it runs away. It is related that party of Indiuns (once)
routed (their enemy) in this way. '

Cats are of three kinds,—the domestic?, the wild 2, and the
civet-cat.* Both the wild and the domestic cats have an austere
natuve ; they seize a prey and eat the living flesh ; they resemble
man in some of the natural characters, namely, that they sneeze, yawn,
extend themselves, and take tlnings.with theiv hands. The female
conceives twice a year, and the period of its gestation is fifty days.
The size of the wild cat is bigger than that of the domestic one.
Al-Jahid states that it is a desirable thing to adopt and rear a cat.
Al-Kuzwini states in al-Ashkdl on the authority of Ibn-al-Fakih that
some cats have wings like those of bais extending From the root of
the ear to the tail ; if it be true, it is evident thut they must be like
the wild cat in resemblance.

v Al-Kur'in XXIV-43. 2 Fulis domestica. 3 Felis maniculuta and P.
chaus. + Viverra genetla.
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Mujahid states that 2 man went to Shuraih, the kadi, with a-
complaint against another man regarding a cat, upon which the kadt
said, ‘ Produce your evidence,” but the man replied, “T do not
find any evidence about a cat which its dam gave birth to with us.” -
Shuraih thereupon said, « Go with it, both of you, toits dam ; if it
remains there and continues there, leave it, for it is your cat, but if:

it trembles and its hair stands on its end, and it then runs away,
it is not yours.” '

(Lawfulness or unlawfulness,) Truly speaking, it is unlawful to
eat both, the domestic cat and the wild cat, on account of what is relate
ed in the tradition already mentioned, namely, that it isa lion (a
beast of prey). Al-Baihaki relates on the authority of Abd’z-Zubair,
who had it on the authority of Jabir, who said that the Apostle of
God has prohibited the eating of cats and the taking (eating)
of their price. It is said in the Sahih of Muslim, the Musnad of the
Imam Ahmad, and the Sunan of Aba-Dawud that the Prophet has
prohibited the selling of cats. Some say that this applies to the
wild cat, from which there is no benefit to be derived. Some say that
he has prohibited it as a thing to keep oneself at a distance from,
so that men may become accustomed to making a present of it and
to lending it, as is mostly done. IE, however, it is a cat from which
a benefit is to be derived, and as such it is sold, the sale is valid and
its price lawful. This is the doctrine we follow, and it is the doctrine
of all the learned men, with the exception of what Ibn-al-Muandhir
has said on the authority of Aba-Hurairah, and what T4’us, Muji-
hid, and Jabir b. Zaid have said, namely, that it is not allowable to
sell it, arguing on the strength of this tradition; Lut the general body
of authorities have replied to their argument, on the strength of the
tradition in which the prohibition is applicable to what we have
mentioned;—this is what is to be depended upon. As to what al-
Khattabi and Aba-‘Umar b. ‘Abd-al-Barr have mentioned, namely,
that the tradition is one delivered on u slender authority, it is not
as they state, but the tradition is an authentic one, as has been al-
rendy mentioned. As to the statement of Ibn-*Abd-al-Barr that no-
body has related it on the authority of Abu’z-Zubair bus Hammad b.
Salamah, he has also made in it a mistake, becunse Muslim has
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related it in his Swzhik out of the version of Ma‘kil, on the authority
of ¢‘Ubaid-Allah, who had it on the authority of Abw’z-Zubair;
these two relaters are trustworthy, and they have related it on the
authority of Abd’z-Zubair, who is trustworthy. Ibn-Majah has also
related it on the authority of Ibn-Luhaiah, who had it on the authority
of Abd’z-Zubair, which does not detract anything from its worth. This
will be again hinted at in the art. §,4'1.  The versions of the statement
of the Imdm Ahmad regarding the wild eat differ, but muost of them
tend to hold it wnlawtful like the fox, whilst al-Hadrami out of our
religious doctors declares it to be lawful, which is the doctrine of the
school of Malik. As to the domestic cat, it is unlawtul according to
Abu-Hanifah, Milik, and Ahmad, whilst al-Biishanji out of our doc-
tors has elected the doctrine of its being lawful, but truly speaking
it is unlawtul, as has been already mentioned.

(Proverhs.) “ Quicker in taking or seizing (\44i1) than a cat.”
Wi = Quick in taking, A& G&) Ja 9 = A man quick in snatching
away (a thing). “Asif he were the cat of *‘Abd-Allah.” This pro-
verb is applied to one who, with his advance in years (of age), increases
also in loss (of worth), and in ignorance. With regard to it Bashshar
b. Burd the blind says :—

“O Abu-Mukhlif,» you used to swim in the deep sea of generosity,
Bul now, when you have become old, you have pitched your tent
on its shore,
‘Like the cat of ‘Abd-Allih,’ which was sold fora dirham, when young,
But when old, for a kirdt.2
Ttisa post-classical proverh and not out of the classical language of
the Arabs. Ibn-Kh. states, ¢ T have made inquiries about the proverb,
“the cat of ‘Ahd-Allah,” in places where an explanation of it may be
supposed to be found, and asked abont it people possessing knowledge
of such matters, but T have not learnt any history of it nor come across
any traces of it. I have subsequently succeeded in finding the
following lines of al-Farazdak :—
. “I have seen other men increase day by day v
In honour (prosperity), whilst your honour is on the decline,
Like the cat, which, when young, is dear,
Until when it becomes old, it is cheap.”

1 AbQ-Khalid in Ibn-Kh.s B. D. The first line is given differentlyin that
book.—De Slane’s T. Yol IV, p. 76. * A twenty-fourth part of a dirham.
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It was from this that Bashshar took his idea ; no particnlar cat i
meant by it, but the price of every cut, when it ix young, ix greatep
than when itisold .”> = - Lo

(Properties.) Enchantment, (magic) has no effect on him who eats
the flesh ofa black domestic cat. Tt its spleen be tied on the person
~ of a menstruating woman, it will ‘stop the menstrual flow.  IF its eyes
be dried and a person fumigated with them, there will be no want of
his that will not be accomplished.  He who carries about his person
_its canine tooth will not fear at night. If its heart he tied in a picce
of its skin and carried about by a person, his enemies will not
vanquish him. He who uses its hile as a collyrium will sce hy
night as he sees by day ; if it e mixed with salt and Kirmani enmmin-
seed and painted over festering wounds and ulcers, they will heal.
Its blood, ifit he applied locally, acts asa powerful aphrodisine.  [F
a person suffering from leprosy he given to drink some of it, it will
benefit him; and if any man drinks it, women will love him. If
its dung be used for fumigation, it will canse the fwtal membranes
(seeundines) to come out. Al-Kazwini states that, i the bile of a black
domestic cat and the bile of a hlack domestic fowl be dried and pounded
fine and then used by a person as n collyrium mixed with (the
ordinary) collyrium, genii will appear before him and sorve him.
He adds that it is a tried thing. If half a dirham weight of the bile of @
black eat be taken and oil of Jasmine be added to it, and then used a3 an
erthine hy a person suffering from Ffacial palsy, it will eure him.

As to the wild eat, its marrow isa wonderful remedy for pain
in the kidneys and difficult micturition, if it is dissolved in the juice
or water of rocket («/~jirjir—ernca) plant, then warmed over fire, and
drunk on an empty stomach in « hot vapour-hbath.  Fumigation with
the smoke of its brain expels the spermatic fluid from the womb;—so
al-Kazwini says.

The interpretation of it in dreams will he given undur the letter
G inthe art. &)1,

As to the civet-cat, it is like the domestic eaf, but longer than it in
its tail and larger in body ; its hair is inclined to black, and sometimes
it is spotted black and white. Tt is imported from India and Sind, and
the civet in it has the resemblance of black viseid dirt, having a fetid
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smell, incorporated with which is a sinell like that of musk ; it is found
in its armpits, on the inside of its thighs, on the under surface of its tail
and round about its anus, from which parts it is taken with a small
spoon or a thin dirham. A part of this has been already mentioned
under the letter ;. ;

(Lawfulness or unlawfulness.) It is truly speaking unlawful to
eat it like the domestic cat and the wild cat. As to civet, it is clean,
bat Mawardi states, and also ar-Ruyani at the end of the chapter
al-Gurar, that civet is the milk of a cat found in the sea, from
which it is extracted, and is like mmusk in smell and like milk in
whiteness, and that the sea-faring people use it as a perfume. This
renders it lawful ; but if we say that the milk of an animal which
cannot be eaten is unclean, there are two views regarding it. An-
Nawawi states that it is clean and its sale valid, because it is true
that all the animals of the sea are clean, and their milk and flesh
lawful. This would be so, if we grant ~that it is a marine animal ;
but the correct thing is that it is a lund-animal; according to this,
it is clean without any difference of opinion. Bat it is said that
this is influenced by the fuct of the mixture with it of the animal’s
hair which falls in it, and it is necessary to withhold from a thing
that has in it the animal’s hair, because truly speaking the hair of
an animal that cannot be caten, if removed during its life, except in
the case of man, is unclean.

.'Js

PA (us-buumm} 1—3ing. sundnch. A certain species of
swallows ; on that account the juundice-stone (hajur al-yarkdn) is
called hdjur as-sundwd, but the author.of <Ajid’ib al-malhlikde
has used a wrong letter, namely, e, and spelt it as hajar as-suidnd;
the correct spelling, however, is with (-, the name being derived
from this species of swallows. Jamal-ad-din b. TRawahah has
expressed a beautiful metaphor about it in the followuw lines :—

% A stranger, she yearned for her nest,
And came to it at the fortunate time ;
She spread Ler ebony-like black wings and clapped
With the ivory-like white under surface, and then laughed with the
sandal-like yellow bill.”

1 In . Palestine Hirundo rustica.



HAYAT AL-BAYAWAN 01

Its lawfulness or unlawfulness has been already given under the
lotter ¢ in the art. Gl '

(Properties.) I one tukes iis two eyes, ties them up in a rag,
and hangs them on u cot, whoever . mounts that cot wili not be
able to sleep.  If sparrows are Fumigated with its eve, they will fly
away, and if a person suffering from fever be fumigated with it, le
will be cured by the permission of God. '

s . 2 n . . P - 74
3411 5l 1 (as-Stddniyal) and &3505m)) (as-Swwddiyah).— A cor-
- Ld N
tain bivd that eats grapes ;—so Ihn-Sidah says.

(Wonderful information.) Tt is related that in the city of
Ramiyah (Rome), there is a tree of copper, on which there is a
sidaniyah of copper, in the beak of which there is an olive.  When
the season of olives comes, that bird whistles, upon which no sideiniyah
remains without coming there, every one bringing with it three
olives, one in its beak and two with its (two) legs. They then
throw the olives over the head of the siddniyah of copper. The
people of Ramiyah extract oil out of them, sutlicient to last them for
the whole of that yeur.

I (the author) say that as-siddniyah is evidently the same as
the sturling («z-zurziir), and that the above narrative has been already
related in that art., on the authority of ush-Shafii. Tt euts grapes
much.

(Properties.) The flesh of these birds is cold, dey, and bad,
especially if they are lean ; the best ones are those which are caught
in a net. It is an aphrodisiae, but has an injurious effect on the brain,
which may be warded off by meuns of moist broths. It produces a
burning humour and is suitable For cold constitutions and old men..
The most suitable ones are those that are eaten in spring. The eating:
of their flesh is disapproved, on account of their eating creeping things
(al-hasharit) and locusts, for which reason there are pungency and a
disgusting smell in their flesh, which is worse than that of larks.

Ritus divides birds into three grades and says that the besg
of birds are the wild ones, namely, ar-rukh,? ash=shahrir, and qse

1 See note 22, Chap. XX of Lane's I of “Thousand and one m:vghts.”
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-

eumdnd; next come the partridge, the francolin, af-faihij?, ash-
shafnin®, the young one of the pigeon, und al-fékhit* ; then come
the qmail (as-salwd) and larks, only that in medicine larks have more
resemblance to nourishment than the quail.

- < B
(3433 gl (cw—Siitlhazzik).f—Tlle faleon;—so it is said in Kifdyat
wl-mutahagid.

u-;:-J I (us-Sis).—[The moth-worm and the weevil.*] A certain
worm that attacks wool and food;—so al-Jawhari and others say.
One says (myme plok=jo0d attacked by weevils, and 3300 olab = food
attacked by worms. [The author here quotes two lines from a rijiz
poet, in which the two words (my== and sy8are used, and which
are also given in the art. s 38J1, Vol. T, p. 792.] N

Katddah and Mujihid state with regard to the words of God,
« He creates also what ye know not of,”s’that the worm which
attacks clothes and that which attacks fruits are herc meant. Ibn-
<Abbas says that to the right of the throne (of Ged) is a river of
light like the seven heavens and the seven earths, and that Gabriel
.enters it seventy times at the dawn of every day and bathes in it,
whereby his already existing light, heauty, and greatness are
increased ; he then shakes, and God causes to full from his every
feather seventy thousand drops, from every one of which seventy
thousand angels are born, out of whom seventy thousand enter
al-Bait al-Ma‘mir’” and seventy thousand enter al-Ka‘bah every
day, and they will not return till the Day of Resurrection.  Af-Tabari
says, “ Yon do not know what God has prepared in Paradise for its
people, of things which the eye has never seen, the ear has never
heard, and the heart of man has never imagined.”

We have been informed in one of the narratives, on the authority
-of al-Harith b. al-Hakam, who said, ¢ God has revealed in one of the
(sacred) Books, ¢ T am God, and beside me there is no deity ; had T

1 A species of quail 3 A small species of partridge. 3 A species of
turtle.dove. ¢ A species of collared tartle.dove. ¢ The larva of Phalkena
tinea and of Curculio.—Lane’s Lex. ¢ Al-Rur'an XVI-8. 7 The Sacred House
in heaven corresponding to the Ka‘bah.
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not decreed putrefaction (stinking) for the dead, their people would
bave confined them in their houses. I am God, and beside me there
is no deity ; I am the reducer of prices when countries are afflicted
with famines. I am God; and beside me there is no deity; I am the
raiser of prices when granaries are full. I am God, and beside me
there is no deity ; had T not decreed for the weevil the eating of
food (corn), kings would have stored it up. I am God, and
beside me there is no deity ; had T not caunsed hope to dwell in the
hearts (of men), care would have killed them.” When ‘Amr b.
al-Hind prevented al-Mutalammis from eating the wheat of al-*Irik,
the latter said :—
« Fortune preverts me frombéiffi'i{g the wheat of al-[1ik,
Whilst the weevil is enting the wheat in the village.””

Al-Baihaki relutes in his Shith regarding Ibn-Mas‘ad as having
said, “Whoever out of you is able to place his treasure in henven,
where thieves cannot have an access to it, nor the weevil can eat
it, let him do so, for the-heart of every man is with his treasure.”

It is related on the authority of the Shaikh the learncd Abi’l-
‘Abbés al-Murst thata woman suid to him, “ We had some whext
with us, which was attacked by weevils, and we ground it, so that
the weevils were also ground with it ; and we had some beans attacked
by weevils, and we prepared of them the broth ealled dushishul, upon
which the weevils came out of it alive.”

He said to her, © The
companionship of great oues leads to safety.”

Resembling this is what Ibu-*Atiyah has related in his commen--
tary on the chapter of the Cave (al-Kur'an XVIL), namely, that
his father informed him regarding  Ab'l-Fadl al-Jawhard, the
{celebrated) preacher in Egypt, as having said in his -preaching~
agsembly,  Whoever accompanies the people of goodness has their-
blessing reflected on him ; this dog accompanied pious people,
and it has happened, asthe vesult of their blessing on it, that God.
has mentioned it in the Kur’an, and that its name is constantly on the
lips (tongues) of men.” On that ucecount, it is sauid, “Whoever sits
in the company of men taking the name of God is roused from
his state of heedlessness, and whoever serves the pious is raised
by his service.” ' ‘
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1 have been given by one of the good people the wonderful in-
formation that, if the names of the seven religious lawyers who were in
the honoured city of al-Madinah are written on a piece of paper and
placed in wheat, it will not be attacked by weevils while that piece of
paper is in it. They are all given in the following lines by an old
poet :—

« Verily, every one who is not guided by imams,
His division is defective and unjust;
Take them,— Ubaid-Alldh, ‘Urwah, Kisim,
Sadd, Abd-Bakr, Sulaimin, and Kharijah.

One of the verifiers of truth has informed me that, if their names
be written down and hung on a head affected with hemicrania or men~
tioned over it, the hemicrania will be cured. Under the letter zin the
art. o ')SI I, there have been already given the verses of the Kur’an
which are beneficial in hemicrania. One of the learned men has inform-~
‘ed me that if the following words be written on a piece of ixaper and that
paper hung on the head, it will takeaway headachie and hemicrania :—
« In the name of God, the merciful, the compassionate ! Be still over
him, O head, by the truth of Him who has created in thee the frout teeth
and the lateral or molar teeth, and hax decreed it a writing without a pen
and without paper, remain tranquil by the firmness of God, Lecome
still and be quiet by the order of God for hecoming still, by the reputa-
tion of Mubhammad b. ‘Ahd-Alldh, the Apostle of God ; there is no
strength nor power but in God, the High, the Great !« Hast thou not
looked to thy Lord how He prolongs the shadow ? but had He willed
He would have made it stationary.”* Become still, O pain and
headache, and hemierania and throbbing, (and cease) from (aunoying)
the wearer (carrier) of these words, in the same way as the Throne of
the Merciful became still (stationary). “Hisis whatsoever dwells in
the night or in the day, He-both hears and knows.”* * And we will
send down of the Kur’an that which is a healing and a merey to the
believers.”s “‘God is enough for us, a good guardian is He.’”* And
may peace and safety he granted to our lord Muhammad, the last of
the prophets and apostles, and to his people !

1 Al-Ror'da XXV-47. 3 Idem VI-:3. 3 Idem XVII[-84. +Idem
111-176. :
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Out of the tried remedies for getting rid of weevils and moths,
may be mentioned what I have been informed by one of the imams of the
Imidmiyah sect, namely, to write on a piece of laurel-wood(,l4)! c+84) the
following words in the shade, in such a place that the sun can never see
them—either at the time of writing or at the time of taking it away—
and then to bury the piece of wood in the wheat or barley ; it will then.
Dot be attacked either by weevils or moths :—* In the name of God,
the merciful and compassionate! * Dost thou not look at those who
left their homes by thousands, for fear of death ; and God said to them
‘Die.’””*” They died, and so also will the weevils and moths die and
go away by the order of God. *“ Go out, O weevils and moths, by the
order of God quickly, or you will go out of the jurisdiction of the Com~
mander of the faithful, ‘Ali b. Abi-T4lib, and testimony will be Lorne
against you that you stole the halter of the mule of the prophet of God,
Sulaimén b. Diwud.”  Itisa wonderful and tried remedy.

(Lawfulness or mﬂuwfuln&ss.) It is unlawful to eat it separately
(by itself), becanse it isa species of worm.

(Proverbs.) ““The persons who compose a household are the
grubs (weevils) of property.” ¢ More eating (greedier) than a
weevil.” Khalid b. Safwédn b. al-Ahtam was asked, “ How is your
son ?”  and he replied, “ He is the lord of yoang men, and his com~
panions are accomplished and well-mannered.” He was next asked,
* How much do you allow him for maintenance every day > and he
replied, “ A dirham.” He was then asked, « How can the thirty
dirhams a month be sufficient for him, whilst you derive a revenue of
thirty thousand ?”” upon which he replied, < The thirty dirhams are
quicker in ruining property than the grubs in wool in summer.” Hisg
answer having heen related to al-Hasan al-Bagri, he said, “ I bear
testimony that Khalid isa Tamimi.” Al-Hasan said that, hecause the
Beni-Tamim ave noted for miserliness and greediness.

In its interpretation in a dream, it is like & worm (9381), which
article may be referred to.

* Al-Rur'an 11.244.
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a3t 1 (as-Sid).—One of the names for the wolf. From it was
pamed the grandfather of Aba-Mubammad ‘Abd-Allah b. Muhammad
b. as-Sid al-Batalyawsf, who was a philologist, grammarian, and the
author of many instructive and good works. He was bornin the year
444 A. H., in the city of Badajos (in Spain), and died in the month of
Rajab in the year 521 A. H..

Fasl (as-Stdal).—A she-wolf. From it is supposed to be
derived the name of the Imém, the very learned, the Hifid, the gram-
marian, the philologist, the verifier of truth, Abi’l-Hasan *Ali b. Tsmail

~b.-Sidah al-Mursi, who was a leader in philology and rare words and
expressions, which both he used to remember well, and on which
subjects he has composed his work al-Alwhkam and his work al-
Mukhassas and other books ; he was blind (not naturally), and so- also
was his father. He died in Rubi® T in the year 458 A. H. at theage of
80 years. - : -

&igsw ((Sifannah).—Like himannah.  Ibn-as-Sam‘ini states in al-
“ .

Ansdd that it is a certain bird in Egypt that throws down the leaves
of trees, not leaving any behind. Aba-Ishdk Ibrahim b. Husan b.
Alf al-Hamdani Sifannah, one of the greatest traditionists, is likened to
it, because, whenever he succeeded in coming across a relater of
traditions, he used to hear all the traditions he had with him, not

leaving behind (unheard) any of them.

o Lpm gl (aba-Suirds ?).—Al-Kazwin states in  al-Ashk@l that
it is a certain animal found in thickets and having in its nasal cavity
twelve perfect holes. When it breathes, there is heard coming from its
nose a sound like the sounds of flutes, and the other animals thereupon
gather (round it) to hear that sound; if any of them happens to
become confounded with the sound, it seizes that animal and eats it,
but if it does not find it practicable to seize uny of them, it gives a
terrible screnm, upon which the other animals separute und flee

away from it.
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W

weldly (ash-Shddin)—A male gazelle (antelope) whose horns

have c:)me forth. It will be described under the letter & ,

2198 s (Shdd-hawdr ?).—A certain animal found in the most
distant part of the country of the Greeks. Al-Kazwinistatesin al-
Ashkdl that it has a horn having on it seventy-two hollow ramifications,
which, when the wind blows, produce melodious sounds ; other
animals collect (about it) on that account to hear the sound. It is
reluted that a king had a horn of it given to him as a present ; it was
left before him when the wind blew, and there usedto come forth
from it a wonderfully pleasing sound, 'very mnearly causing one to
become confounded ; it used then to be placed on the incline, and
there used then to come out of it a melancholy sound, very nearly
causing one to ery.

] )L;.JI (ash-Shdri).—A she-camel advanced inage. PI. shurf
like bézil, pl. buzl, and ‘d'idh, pl. ‘adh.

It is related in a tradition regarding ‘Ali as having said, “ T had
a sharif for my share out of the booty at the battle of Badr, and the
Apostle of God had given me a shdrif out of the fifth (share belonging
to him)at that battle. When I desired to warry Fatimah,* I
promised 2 goldsmith outof the tribe of Beni-Kainuk# that he might
travel with me to bring the ornament which I desired to sell to the
goldsmiths, as a help in preparing my marriage-feast. While I wag
engaged in collecting the necessary things in the shape of saddles,
sacks, and ropes for my two old she-camels (shdriss), they were lying
down by the side of a garden belonging to one of the Helpers; but
when I had collected what I had to collect, I returned and found the
camels with their humps entirely cut off, their flanks ripped open, and
their livers taken away. When I saw that sight of their state, I

r Eblsy uiﬂ_—;lib., to have Fatimah conducted to me for the first time,
7 -
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could not control my eyes and said, ¢ Who has done this deed ? upon
which they replied, ¢ Hamzah b. ‘Abd-al-Muttalib, and he is in this
place, in this honse, in the drinking-place of the Helpers A female
singer (kainah) had sung to him the following in the presence of
his companions :— :

¢ O Hamzah, be off to the fat aged she-camels
‘Which are tied up in the yard ; '
Introduce the knife into the place for stabbing them
And smear them, O Hamszah, with blood ;
Bring quickly to the drinking-placs the best parts out of them
For eating, either as flesh-meat split lengthwise or roasted,
For you are AbA-‘Amirah, * who is expected
To remove from us distress and afliction, ?° »

The rest of the tradition is well-known. Al—Bukhdri Muslim,
and Abu-Diwud have related it; and itis an evidence of the
permissibleness of eating any animal which has been (lawfully)
slanghtered by any person, like an oppressor or a thief, who is not
the rightful owner (of it), as an act of transgression (against the
owner). Thisis the statement of the general body of learned men,
but Sahnfin, Diwud, and ‘Ikrimah, who differ in this, say that it
cannot be eaten, which is a very strange statement. The argument
of the general body is that the slanghtering at the hands of the
transgressor satisfies all the necessary and special conditions for it,
whilst he is only responsible for the price of the slanghtered animal ;
the animal therefore is not subject to the prohibition of eating it.
This act of Hamzah’s occurred before wine was declared to be
unlawful, because he was slain in the battle of Uhud, and wine was
declared to be unlawful after that battle. It was therefore excusable
in him to have said that he was not lable to punishment for it, and
his drinking it, to which he was led, was a permissible thing, he being
like a sleeping person or one in a swoon. When wine was declared
to be unlawful, the drinker of it became liable to punishment for
drinking it, being forbidden to do it.

§L (ash-Shdty.—[A sheep or a goat]. One of the animals
culled al-ganam (sheep and goats), applied to the male and the female

* One who wears an ‘amdrak—anything whick a chief puts on his head
such as a turban &c.—Lane’s Lex. art. PrR
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~ of sheep and goats. The original form of the word is shdhah, because
its dim.is shwwaihah. Pl shiydh, with a s as the pl. of paucity, that
isto say, for any number from three to ten, but for any number in
excess of ten, one says with a §, whilst if t_hey are many, one says
sLo538 (hddhihi shd’). Ash-shdt also means a wild bull. Of or
relating to ash-shd’ is shdwi. A poet says :—

“ Not all his goats and sheep would avail the owner of goats and sheep
(ash- ghiwi) in that matter,
Nor would his two stones, nor the third cross-stone.” 1

It is related in the Kdmil of Ibn-*Adf in the biography of
Kbarijah b. ‘Abd-Allah b. Sulaimin, on the authority of ‘Abd-ar-
Rabman b. ‘A’idh, who said that the Apostle of God said, * Whoever
has a ewe or a she-goat and does not feed his neighbour or a beggar
with its milk ought to slaughter it or sell it.”

The following are some out of the anecdotes received succeessive~
ly-regarding ‘the wisdom of Lukmin. His name was Lukman b,
‘Ankd’ b. Bairtin, and he was a Nubian out of the people of Aylah
(on the coast of the Red Sea).  His master (one day) gave him a sheep or
goat, and ordered him toslaughter it and to bring to him the best thing in
it; so he slanghtered it and brought to him its hear: and its tongue.
Another day his master gave him another sheep or goat, and ordered
him to slaughter it and to bring to him the worst thing in it; so he
slaughtered it and brought to him its heart and iis tongue, upon
which his master asked him regarding it, and he replied, * They are
the two best things in it, if they behave well, and they are (also) the
two worst things in it, if they behave badly.”  This is the meaning
of the saying of the Prophet, “There is a piece of flesh (mudyal)
in the body; if it turns out to be good, the whole body is in
a good state, and if it turns outto be corrupt, the whole body
is in a corrupt state; it is nothing but the heart.” Tt is suid that
Lukmin’s master one day +went to the privy and sat there for o
long time, so Lukman shouted out to him, Do not sit_for a long
time over the privy, for it canses congestion (blowing out) of the liver,
produces piles, and deadens the heart.”

vaidey y 8lea Y, Himirdn="rwo stones, which are set wp, and upon
which is placed another stone, which is thin and is calied ‘ulih, whereon [ tue
preparation of curd called] ekt is dried,—Lanc’s Lex. art. jea,
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 The following is out of Lukmén’s advice to his son, whose name
was Thirn, but according to some, another one, “0 my son, beware
of 2 mean man if you honour him, of a noble man if you demean
him, of an intelligent man if you satirize him, of a fool if you joke
with him, of an ignorant man if you accompany him, and of an
immoral man if you contend with him. The completeness of
kindness is quickness in its execution. O my son, there are three
things which look well in a man—goodness of appearance, for-
bearance towards (one’s)brethren, and not being tived of (one’s) friend.
The beginning of anger is madness and the end of it is repentance.
O wy son, there are three things in which there is rectitude—
consulting an adviser, courtesy to an enemy and an envier, and
affection for all. O my son, the deceived oune is he who trusts
in three things—he who believes in what he has not seen, trusts
in him who oughi not to be trusted, and aspires to what he cannot
obtain. O my son, beware of envy, for it corrnpts religion, weakens
the soul, and results in repentance. O my son, if you serve a governor
or a prince, do not slander anybody to him, because that will not add
anything to your position, but will only have the effect of his keeping
at a distance (from you), for if he listens to you with regard to
others, he would surely listen to others with regard to you, and his
heart will be frightened of you, lest you may slander him in the
same wayas you may have slandered anybody else before him, in
consequence of which he will be always on his guard against you.
O my son, at the time of his joy, be the nearest of men to him, but
at the time of his anger, be the most distant one of them from him;
if he trusts you, do not betray his trust; if he gives you even 2
little, take it and accept it, as it may lead to your getting much; respect
his servants, act well towards his friends, cast down your sight (eyes)
from his women (sacred things), close your ears against his replies,
shorten your speech (tongue) at the time of talking with him,
conceal bis secret in the assemblies (of people), delicately follow his
desires, act advisedly in his service, collect your reason at the time
of counversing with him; and trust not fortune with regurd to his
anger, for there is no relationship between him and you, whilst
anger is a thing which may come, quickly to him at any time, and
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its leaping is like that of a leopard. O my son, the concealing of
& secret is the preservation of character. 0 my zom, if you desire
to be strong in wisdom, do not deliver yourself to the control of
women, for a woman isa state of war, and there is no peace in

her ; if she loves you, she consumes (eats) you, and if she hates you,
- she ruins you.”

In Kitddb Rabiw’l-abrdr by az-Zamakhshari and in the Rihluh
of Ibn-ag-Salah, (in the copy) which is in his own writing, it is
related that al-Hasan al-Basri said, “Tf I found a cake of bread
through lawful means, I should burn it, then pound it, and then
treat with it the sick.” After that he said, “ The sheep and goats

“of the desert have mixed with the sheep and goats of al-Ktfah.”
Abt-Hanifah (onee) asked, « How long does a sheep or goat live ?
and having been told, * seven years,” he gave up cating the flesh
of sheep and goats for seven years. Al-Mubarrad says :—

¢ Never has desire led me to an immoral act,
But modesty and nobleness of character have rebelled against it ;
Neither has my hand stretched itself to anything unlawful,
Nor have my feet ever led me to anything suspicious.”

[The author here quotes from the History of Ibn-Kh., out of
the biography of al-A“nash, the anecdote about Hishd&m b. ‘Abd-al-
Malik’s asking al-A'mash to write on the virtues of ‘Uthman and
the crimes of ‘Al

The proper name of al-A‘mash was Sulaiman b, Mihrén, and he
was one of the learned Followers (at-Tabi‘tn). He saw Anas b. Malik
and Ab@-Bakrah ath-Thakafi, whose stirrap he (once) held, upon
which he said, “ O my son, you have verily honoured your Lord ! ™
He had elegant qualities and was a great jester ; he never missed for
seventy years the first takbirah? There are several anecdotes
related regarding him. [The anthor here gives the anecdote regard-~
ing his wife, the anecdote regarding some friends that visited him
when he was iil, and the anecdote regarding the saying of the
Prophet abont a man oversleeping himself at night.]s

: D Slana’s T. of Ibn-K.’s B. D, Vol. I, p-588. s At a congregational
prayer.  Tukbirah =saying. “ (3od is greatest! > 3 De Slane’s T\ of Ibn-Kh.g
B.D. Vol. I, p. 588. ’
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Among other anecdotes regarding him, it may be mentioned
that Ibrdhim an-Nakha4 desired (one duy) to walk with him, upon
which al-A‘mash replied, « If people see us together, they will say
‘The blear-eyed and the blind (are together).””” An-Nakha‘i there-
upon said, “What does it matter to you, if they commit a sin and we
should get a reward (for it) ? ” But he replied, « What does it matter
to you, if they should be safe (from sin) and we should be safe
(from their reproach) 7

Aunother anecdote regarding him is that he was one day seated
in a place in which there was a small channel of rain-water, and he
had on him an old worn-out furred garment ; a man came there and
said to him, *-Get-up and take me across this channel;” then drag-
ging him by the hand, he made him rise up and mounted his back,
saying, ¢<Celebrated be the praises of Him who hath subjected this
to us| We could not have got this ourselves.””* Al-A‘mash went on
with him until he reached the middle of the channel, when he threw
him down, saying, “‘And say, « My Lord! muke me to alight in a
blessed alighting-place, for Thou art the best of those who cause men
to alight !’ Al-A‘mash then came out and left the man to
struggle about (in the water).

Another of these anecdotes is that a man having (once) come to
ask for him, and having been told that he had gone to the mosque
with 2 woman, he went to hin and found them on the road, upon which
he asked them, “ Which of you tweis al-A‘mash ?” So, al-A‘mash
replied, “ This one,” and pointed at the woman.

He wrote to one of his brothers the following lines in condo-
lence :—
“We condole with you, nat because we believe
In living permanently, but because it is an institute of the religion,
Neither would he, who is condoled with, be spared after his dead
(relation),
Nor the condoler, even if they liva for a time.”

He died in 147 A. H., but some say in 148 A, H., and according to
others in 149 A. H..

3 Al-Kurdn XLIXI-12. s Idem XXIII-30.
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It is also related in the same book (History of Ibn-Kh.) that when
‘Abd-Allah b. az-Zabair succeeded to the khilafah in Makkah, he
appointed his brother Mug‘ab b. az-Zubair governor over al-Madinah
and drove out of it Marwin b: al-Hakam and his son, who then went
to Syria. ‘Abd-Allih b. az-Zubair continued to lead the people
at the Pilgrimage from the year 64 A.H. to the year 72 A. H., but
when ‘Abd-al-Malik b. Marwan came to the throne (in Syria), he
prohibited the people of Syria to go to the Pilgrimage (at Makkah),
on account of Ibn-az-Zubair, who used to get the people to take the
pledge (of allegiance) to him when they went to the Pilgrimage.
The people, being thus prohibited to go to the Pilgrimage, raised
a clamour, upon which ‘Abd-al-Malik (re-)built the Dome of the
Stone (Kubbat ag-$akhrah), and the people used then to stand about
it on the duy of ‘Arafub. It is said that thut was the reason of imita-
ting the religious ceremonies due at ‘Arafah (<82,2401), in the holy
temple at Jerusalem and in the Egyptian mosques. It is said that
the first one to establish this institution of the religious cere-
monies due at ‘Arafab, in al-Basrah was ‘Abd-Allah b. ‘Abbas, in
- Egypt ‘Abd-al-‘Aziz b. Marwan, and in Jerusalem ‘Abd-al-Malik b,
Marwén. ‘

When ‘Abd-al-Malik slew Mus‘ab b. az-Zubair and desired the
restoration of the khilafah, al-Hajjaj appeared before him and said,
“Ihave seen in my dream that I seized ‘Abd-Allah b. az-Zubair
and skinned him ; appoint me therefore to fight with him.” <Abd-
al-Malik thereupon sent him at the head of a numerous army
composed of the people of Syria.. He besieged Ibn-az-Zubair and
threw stones at the Ka‘bah froma catapult, upon which thunder
roared and lightning blazed in the sky. The people of Syria were
in consequence of it afraid, but al-Hajjaj exclaimed, * These are the
thunderbolts of Tihimah (Makkah), of which I am an inhabitant
(son). He then stood up and himself threw stones from the
catapult,upon which the thunder and lightning increased and the
thunder-holts followed one another, killing twelve of his followers ;
the Syrians were consequently more afraid. But when the morning
dawned, some more thunder-bolts came down and slew some of the
followers of Ibn-az-Zubair ; al-Hajjaj therefore said, * Be firm, for
what befell you has (also) befallen them.” He then continued
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throwing stones at the Ka‘bah with the catapult, until he demolished
it. They then threw at it jugs containing naphtha, which caused
the screens to burn, until they were converted to ashes. Ibn-az-
Zubair said to his mother, ¢ Iam afraid that I shall not be secure
from being mutilated and crucified, if I am slain;” but she said to him,
“ O my son, when a sheep or goat is once slain, skinning it does not
cause it any pain,” upon which he bade her farewell and went forth
away from her. He then charged the enemy, until he made them
retreat to their hindmost post. In the meantime he was hit with a
brick, which cansed his face to bleed, and when he felt the warmth
of the blood on his face, he recited :—
“ Our wounds bleed not while retreating,
But our blood drops while advancing (attacking).”

A mad slave-woman belonging to dl-az-Zubair (the household
of az4Zubair), who had seen him fall, cried out, “Alas, the
Commander of the faithful!” and pointed to him. He was slain
on the 13th of Jumdda II in the year 73 A. H.. When the news
reached al-Hajjij, he fell prostrate (thankfully), and then he and
Tarik came and stood over him. Tarik said, “ Women bave not
given Dbirth to any one worthier of being remembered than hLe,”
upon which al-Hajjaj said, ¢ Do you praise one who rebelled against
the Commander of the faithful?” He replied, “Yes, he has given
an excuse for us, and if it ere not for that, we should have had
no excuse (in slaying him); we were his besiegers, whilst he was
without a fort or any defensive works for eight months, and yet
he dealt justly with us, nay, he even did favours to us every time
we met together.” Their conversation having reached the ears of
‘Abd-al-Malik, he held the opinion of Térik to be the correct one.

Al-Hajjaj then sent the head of Ibn-az-Zubair with a party to
,Abd-al-Malik, who sent it on to ‘Abd-Allih b. Hazim al-Aslami, who
was at the time the governor of Khurdisin on behalf of Ibn-az-Zubair,
asking- him to submit himself to his authority, on the condition
of his giving him Khurésén as a means of livelihood for seven years.
But Ibn-HAzim said to the messenger, * Were it not for the rule
that messengers are nos slain, I should have ordered your head to be
struck off ;  but eat the letter of your master.” The messenger ate
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it, and Ibn-Hazim then taking the head and ~washing and perfun~
ing it, shrouded it and buried it. Some, however, state that he sent
it to the people of az-Zubair in al-Madinah, who buried it together
with his body in that place. Ibn-az-Zubair’s mother Asmé’, the
daughter of Abd-Bakr as-Siddik, died in al-Madinah five days after
him, being then a hundred years old. '

The Hafig Ibn-‘Abd-al-Barr mentions that the Ka‘bah was shat
at a second time with a catapult, when Muslim b. al-Waltd b. “Ukbah
b. Abi-Mu‘ait besieged it in the reign of Yazid b. Mu‘dwiyah at the
battle of al-Harrah; Yazid having died, Muslim returned to Syria.

( A wonderful narrative.) Muhammad b. ‘Abd-ar-Rahmén
al-Hishimi states, * I paid a visit to my mother on the day of the
Feast (‘id) of Sacrifice and saw with her a woman in soiled clothes.
My mother asked me, ‘Do you know this woman?’ and I replied,
*No.” 8o, sho said, ‘ This is “Attabah, the mother of Ja‘tar b. Yahya
al-Barmaki.” T then saluted her and said to her, ¢Inform me some
of your history,” upon which she replied, ‘T shall inform you the
whole, in which there is admonition for him who requires to be
admonished. There was a time when such a day as this one of the
£d came to me, and there used to he four hundred sluve-women
standing at my head, whilst T used to assert that my son Ja‘far
thwarted me (in my desires). But to-day I have come to you to
ask you for two goat-skins (or sheep-skins ) to use, one as an inner
garment and the other one as an outer garment !’ T gave her five
hundred dirhams, and she used to come to us always, until death
brought about separation between us.” An account of the slaying
of Ja‘far will be given under the letter ¢ in the art. wldali |

It is related in the Sunan of Ton-Majah and in the Kdimil of
Ton-‘Adi, in the biography of Ab&-Razin b. ‘Abd-Allah, out of a
tradition of Tbn-*Umar, that the Prophet said, ‘¢ The sheep and the
goat are out of the animals of Paradise.”

In al-Tsti‘db by the HARd Aba-Umar b. ‘Abd-al-Barr, it is
related in the biography of Abt-Raja’ al-Utaridi that the Arabs
used to bring a white sheep ( or goat ) and worship it, and then
a wolf used to come and take it away, upon which they used to
substitute another for it. ’



106 AD-DAMIRI'S

It is stated in the Sunan of al-Baihaki and other books that the.
Prophet used to dislike in a sheep or goat, when it was slaughtered,
seven things, namely the penis, the two testicles, blood, the
gall-bladder, the vulva, the clitoris, and the bladder. He states
that the part of it he (the Apostle of God) liked most was the
fore-part. ’

Umm-Salamah said, “The Apostle of God was with me, when
= goat (or sheep) entered and took a cake of bread from dnder a jar
belonging to us; so I rose up and went to it, and took the bread
from between its two jaws, upon which the Apostle of God said,
“ You ought not to have seized it by the neck and squeezed it.’ ”

Muslim relates on the authority of Sahl b. Sa‘d as-Sa‘idi, who
said that between the Prophet’s place of prayer and the wall there
was room enough for a goat or sheep to pass. [ (the author) say
that this points to its being desirable to keep close to the sutrah,:
as is related also on the Prophet’s anthority, namely, « When any of
you prays facing a sutrah, let him be close to it, so that Satan may
not interfere with his prayer;”—so Aba-Dawud has related it.
The above tradition about the Prophet leaving enough room for a goat
or sheep to pass (before him) does not contradict the tradition about
the Prophet praying in the Ka‘bah with three cubits of space between
himself and the wall, which may possibly be to allow the person
praying to repel any one passing before him, because some make
the tradition about the room for the passing of a goat or sheep
applicable to the standing posture, and the tradition about the three
cubits of space applicable to the bowing and prostrating postures.
Malik, howaver, does not mention any limit for it. Some calculate
the room for the passing of a goat or sheep a span. A part of
this has been already related in the art.s “s3a/1 and o 1.

(Information.) It is related in the Sunan of Aba-Diawud and
other books that a Jewess made a present of a roust goat, in which
she had mixed (some) poison, to the Prophet at Khaybar. The
Prophet ate some of it, and a party of his Compunions also ate some
of it. Bishr b. al-Bard’ b. Ma‘rir having died "( in consequencs of

L A thing set up by a person praying before him as a whip, a staff, &c., in
order that no living being or image may be the object next before him.
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eating it), the Prophet sent for the Jewess and asked her, “What
led you to do what you have done ?” She replied, * I said to my-
se]lf,‘ ‘If he is a prophet, it would not harm him, but if he is not a
prophet, we should be rid of him.’” The Prophet therenpon orderd
her to be shin, and she was accordingly slain. So Aba-Dawud
bas related it, but it is a mursal tradition'; az-Zuhri did not
hear anything (about it) from the lips of Jabir. What is remem-
bered of the tradition is that the Prophet was asked, « Will you not
kill her?” and he replied, “No.” It has been so related by al-Bukhari
and Muslim, whilst al-Baihaki has reconciled the two statements by
saying that the Prophet did not kill her at first, but when Bishr
died, he orderd her to bekilled. Her name was Zainab bint al-Harith
b. Sallam. Ibn-Ishak states that she was a sister of Marhub the Jew.,
Ma‘mar b. Rashid relates on the authority of az-Zuhri that she
embraced al-Islim..

At-Tirmidhi relates on the authority of Hakim b. Hizam that
the Prophet having sent him to buy for him a goat or sheep for a
dinér, he purchased one, and made a profit out of it of a dinr;
he therefore purchased another in its place and came with it and
the dindr to the Apostle of God, who then sacrificed it and gave
the dindr away in ahns.

It is velated in the Sunth of Al-Bukhari and in the Swnan of
Aba-Dawud, at-Tirmidhi, and Ibn-Majah that the Prophet  gave
“‘Urwah b. al-Jasd, or as some say, Thn-Ab{’l-Jasd al-Bariki a Jdinar
to purchase with it « sheep or goat. He purchased two sheep or
goats, and selling one of them for a dindr, he came ( to the Prophet)
with the other one and a dindr, and informed him of what he had
done, upon which the Prophet said, “ May God bless you in making
bargains I After that lie used to £0 out to the Kundsth of ul-Basrah
and make large profits, so that he became one of the wealthiest
men among the people of al-Kifah. Shabib b. Gurkadah says, “ T have
seen (as many as) seventy horses tied in the house of ‘Urwah al-
Bériki for waging the holy war in the cause of God.” ‘Urwah b.
Abi’l-Ja'd has related thirteen traditions regarding the Prophet ; he
was the first one to become 2 kddi in al-Kafah, and *Umar b. al-Khat-.
tib appointed him over all the kAdis of that place before Shuraih.
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( A wonderful narrative.) Tbn-‘Adi relates on the authority of
Hasan b. Wakid the butcher that AbG-Ja‘far al-Basri, who was
-one of the good and pious men said, “ I had lain a sheep or goat on
the ground for slanghtering it, when there passed (by me) Ayyib
as-Sikhtiyini; so I threw down the knife and stood up talking with
him. In the meantime, the sheep or goat sprang up, then dug a pit
at the bottom of the wall, and rolling the knife (over the ground),
threw it into the pit and then threw some earth (over it). Ayyab
then said to me, ‘Do you not sce, do you not sece ¥ Therecupon I
vowed not to slaughter any animal after that day.”

(Further information.) Abd-Mubhammad ‘Abd-Allah b. Yahya
b. Abfl-Haitham al-Musa‘bi, one of the disciples of ash-Shafid, was
a pious and learned imim out of the people of al-Yaman and one
-of the contemporaries of the author of wl-Baydn; among the works
he composed were Ihtirdzdit al-madh-hab and at-Tatrif fi’l-fikh. Tt is
related regarding him that people struck him with their swords,
but the swords had no effect on him; he was therefore usked
regarding it, and he replied, * I was reciting, “ And it tires Him
not to guard them both, for He is high and grand.”* “And He sends
to you guardian angels.”* ¢ Verily, my Lord is guardian over
all1”* « But God is the best of keepers, and He is the most merciful
-of the merciful.”* “Bach of them has pursuers (guardian angels)
before him and behind him, to keep guard over him at the
command of God.”* “ Verily, we have sent down -the Reminder,
-and, verily, we will guard it.”® “ And we have guarded them
(the signs of the Zodiac) from every pelted devil”” “And we
made the heaven a guarded roof.”® “And to preserve it from
every rebellious devil”®  “And guardian angels; that is the
decree of the mighty, the knowing One.”?® “For thy Lord
guards everything.”** ¢ God watches over them, and thou hast
ot charge over them.”*? «But over you are guardians set,—noble,
~writing down | they know what ye do1”*# ¢ Verily, every soul hasa
-guardian over it.”1* “Verily, the violence of thy Lord is keenl

1 Al-Kur’dn II-256. 2 Idem VI-61. s Idem XI-60. 4 Idem XII-
4. ¢ ldem XIII-12. & Idem XV-9. 7 Idem XV-17. & Idem XXI-33.
‘¢ Idem XXXVII-7. 10 Idem XLI-11. ::Jdem XXXIV-20. 13 Idem
XLII-4, 38 Idem LXXXT1-10—12. 14 Idem LXXXVI-4.
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Verily, He produces and returns, and He is the forgiving, the.
loving, the Lord of the glorious throne; the doer of what He
wills ! Has there come to thee the story of the hosts of Phuruoh -
and Thamidd? Nay, those who misbelieve do say it is a lie; but
Grod is behind them—encompassing! Nay, it is a glorious Kar'an
in a preserved tablet.”>” He then said, “I went out one day
the company of a party of men, and we saw a wolf play
lean gout (or sheep) and not injuring it at all; when we
them, the wolf ran away from us; so, we went to the gout
(or sheep) and found tied to its neck a book containing
above verses of the Kur'dn.” Al-Musa‘bi died in 553 A. H. .

The Hafid Abo-Zur‘ah ar-Razl states that u fire took pl

in
ing with o
approached

these

ace
in Jurjan, in which nine thousand houses were barnt, and there
were found in them nine thousand copies of the Kur'an, out of

every one of which all but the following verses were burnt:—
“That is the decree of the mighty, the knowing One.”s < Ang
upon God let the believers rely!”® «So think not God careless of
what the unjust do.”* «But if ye try to number God’s favours, ye
cannot count them.”® « Thy Lord has decreed that ye shall not
serve any other than Him.”® <« (The Kuar'sn) descending from
Him who created the earth and the high heavens, the merciful
settled on the throne! His are what is in the heavens, and what
is in the earth, and what is between the two, and what is lLeneath
the ground 1”7 < The day when wealth shall profit not,
but only he who comes to God with a sound heart.’s : ¢ Come, ye
two, whether ye will or nol’ They said, *We come willingly 177
“And T have not created the genii and mankind save that they may
worship me. I do not desire any provision from them, and I do not

wish them to feed me. Verily, God, He is the provider, endowed
with steady might.

nor sons,

710 “And in the henven is your provision and
that which ye are promised. But by the Lord of the heaven and the
carth ! verily, it is the truth,—like that which ye do utter ! ”** He

* Al-Kurin LXXXV-12—22. 3 ldem VI-96, XXXVI-38 and XLI-11,
$ Idem III-118 and 154, V-14, IX-51, X1V-14, LVIII-N, and LXIV-13,
4 Idem XIV-43. s Idem XIV-37 and XVI-18. o Idem XVII-24 7 Idem

XX-3—5. % Idem XXVI-38—89. * Idem XLI-10. 10 [dem LI-56—358..
22 Idem LI-22—23. )
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adds that if these verses are placed in any commodity, or a house,
or a shop, or any thing else, God will preserve it. I ( the author )
say that it is a very beneficial and tried thing.

Ath-Tha‘labi, Ibn-‘Atiyah, al-Kurtubi, and others relate on the
authority of Salim b. Ab{'l-Ja‘d, who said, “A copy of the Kur’dn
belonging to us was burnt, and nothing remained ( unburnt) out
of it, excepting the words of God, “Ay, to God affairs do tend ! *»
and a copy of the Kur’dn belonging to us was drowned, and every-
thing in it was obliterated (wiped off) excepting this verse.”

. Qur shaikh, the Imim, one who knew God, ¢Abd-Allah b,

Asa‘d al-Yifii has informed us, saying, “ I have heard from our
master, the knowing one, the Imam Abd-‘Abd-Alldh Muhammad al-
Kurashi regarding his shaikh Ab®’r-Rabi¢ al-Malaki as having said
to him, ‘Shall I not inform you of a treasure out of which you may
spend (as much as you like) and which will yet not become exhausted?’
He replied, ‘Yes’, upon which the shaikh said, ‘Say, “By God, O one
God! O sole one ! O existing one ! O beneficent one ! O dispenser
of riches! O generous one! O bestower of gifts | O possessor of
bounty ! O self-sufficient one! O satisfying one ! O opener (of the
gates of sustenance and mercy)! O granter of means of sustenance !
‘O wise one ! O living one ! O eternal one! O merciful one! O com-
passionate one! O creator of heavens and earth! O one pos-
sessing glory and reverence! O affectionate one! O propitious
one ! Cause to blow over to me from Thee the blast of goodness, by
which I may become independenit of others than Thyself ! “If ye wish
the matter to be decided, a decision has now come to you.” * “ Verily,
we have given thee an obvious victory!” * “Help from God and vie~
tory nigh!”* O God! O self-sufficient one! O praised one! O
creator and returner! O loving one! O possessor of the glorious
- throne! O doer of what Thou desirest! Grant (me) enough of Thy law-
ful things to make me independent of Thy unlawful things, make me
independent by Thy grace of others than Thyself, and preserve me
with that with which Thou hast preserved the Books of the prophets,
-and help me with that with which Thou helpedst the apostles. Verily,

2 Al-Kurdn XLII-53. ® ldem Vill-19. 3 Llem XLVIIl-1. ¢ Idem
LXTI-13.
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Thou art mighty over alll”’ He said,  Whoever recites this always
after every prayer, especially after the Friday congregational prayer,
God will preserve him from every frightening thing, grant him help
over his enemies, make him wealthy, give him the means of sustenanca
from where they are not expected, render his means of livelihood easy,
and pay off the debt against him; even if the debts against him are ag
big as mountains, God will pay them off by His henevolence and
generosity.”

Ibn-‘Adi relates on the authority of ‘Abd-ar-Rahmén al-
Kurashi, who said, “ We have been informed by Muhammad b,
Ziyad b. Ma‘raf, who had it from Ja‘far b. Hasan, who had it from
his father, who said, ¢ We have been informed by Thabit al-Bunini,
on the authority of Anas, who said that the Apostle of God’ said, « I
asked Glod for the Most Great Naume, upon which Gabriel brought
it to me covered and sealed; it consists in saying, 0 God, I ask
- theein Thy Most Great Name, the concealed, the pure, the clean, the
purified, the holy, the blessed, the living, the self-existent !’ ”>” «3%.
shah (once) said (to the Prophet), “ May my father and mother he
your ransom ! Teach it (the Most Great Name) to me, upon which
he replied, *“ O ‘A’ishah, we are prohibited to teach it to women,
children, and fools.”

(Further information.) It is related on the authority of Abg-~
Hurairah, who said, “ While J esus, the son of Mary, and John, the
son of Zacharis, were (once) going together, they saw a wild she-
goat (or ewe) in labour, upon which Jesus said to John, Say these
words, “Hanna (Hannah) gave birth to John, and Mary gave birth to
Jesus; the earth calls thee, O young one, come forth, O young one!”’™
Hamméd b. Zaid states that, if these words are uttered near any
woman in labour in a tribe, she will not be long in delivering by the
order of God. John (Yahyh) was the first one to believe in J esus; they
were the sons of (each other’s) maternal aunts, and ihe former wag
older than the latter by six months; John wus killed before the
translation of Jesus to heaven. Tt is reluted regarding Yasuf b,
- “Ubaid as having said, “No man can say, ‘O God, Thou art my
preparation in my distress, Thou art my compunion in my exile,
Thou art my preserver in my afHiction, and Thou art the pro-
vider of my happiness!’ near a woman or a beast in labour, withont
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Glod rendering easy for her the act of delivering her young one.” Some
of the physicians state with regard to the properties of the cuttle-
bone that, if it be hung on the person of a woman in labour, it will
render delivery easy; and in the same way, if the shell of an egg
be pounded fine and drunk with water, it will render delivery easy;
it has been tried numerous times and found to be true.

It is said in a tradition, “A believer is like a goat or sheep that
has eaten a needls (ma’bidrak),” that is to say, one that has eaten in its
food a needle, which has then stuck fast in its interior, and in conse-
quence of which, the animal does not eat anything, and if it does eat,
the food does not do it any good. It is also said in the same tradi-
tion, “A lypocrite is like 2 goat or sheep living (»dbidul) between two
flocks,” by which the Prophet meant one that is unsettled between
two flocks of goats or sheep,—neither belonging to these nor to
those.  Ar-rdbidah also means certain angels who were sent down
with Adam, and who guide those that err from the right way, so
called perhaps from their vemaining (on the earth). Al-Jawhari
states that ar-rdbideh means the bearers of evidence (5;3" | &lea) or
guardian angels, of whom the earth is not destitute.

(Lawfulness or unlawfulness.) It is lawful to eat it with all. If
a person be directed to take a shds, he may be given a small one in
Body or a large one, & sound one or a defective one, and a sheep or
a goat, the word being truly applied to all (of them).

(Side-information.) With regard to its lawfulness as a sacrifi-
cial animal, a sacrifice is (only) an institute of the Prophet and there-
fore not obligatory, butitis not valid unless the animal is one of
the cattle-kind (am-na‘m). Out of shecp none makes sutisfaction
{as a sacrifice) but a/yadha‘ah, which is one that has completed a full
year and entered upon the sccond year, according to the doctors of
our sect, as has been already related under the latter 7 in the art.
iz357); and out of goats none makes satisfaction but ath-thaniyah,
which is one that has entered upon the third year. It ought to bea
sound one and free from any defect having an injurious effest onits
flesh; a lean one, or one blind of one eye, or a sick one, or a lame one,
or a mangy one, or one with a broken horn, or one with ita ears cut, or
one born without ears, does not make satisfaction (as a sacrifice). Asto
one with split ears, there are two opinions;—so it is said in al-* Ubdb.
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IE a one-eyed one does not make satisfaction, much less woald a totally
blind one do; bat as to dimness and weakness of sight in one or both
eyes, it doesnot debar it from making satisfaction (as a sacrifice). Ar-
Rayant states that, if a white opaciky covers the pupil, destroying a
part of it, if most of it is destroyeil, the animal does not make satisfac-
tion as a sacrifice, but if only a little part is destroyed, it does.  With
regard to night-blindness, in which the animal sees in the day but not
at night, there are two opinions, the correct one being that it makes sa-

tisfaction. There isa prohibition with regard to ¥,81, which means
amad one—one that roams about in the pasturage, but grazes only a
little and becomes emaciated. As to one with an ear cat, the sacrificer
has to take into consideration (certain things); if none of the defect
be visible, bat the pendulous part or edge of it still remains, it is truly
not prohibited; al-Kaffdl, however, states that it does not make
satistaction even if a part of the car is visible. If there bea good deal
of it {eut off) in relation to the (whole) ear, it does not at all make
satisfaction, and if only a little, it does not traly make satisfaction,
on account of the loss of an edible part. The Imam (al-Haramain)
states thatthe difference between much and little is that, if there
appears a defect from a distance, it is much, otherwise itis a little.
Aba-Hanifah states that, if the cubt partis under a third, it is not
probibited. A mark made by branding is not against it, but some
say thatthere are two opinions regarding it. A goator sheep with small
ears makes satisfaction, but one from the thigh of which a wolf
has cut off a visibly largish piece does not make it, nor does « sheep
with its tail cus off, according to our religious doctrines. A sheep
or goat born without an udder, or a sheep without a tail, truly
speaking, makes satisfaction, whilst a portion of either of them
being cut off is like the whole of either being cut off. One with
the tongue cut off does not make satisfaction, and, truly speaking,
one with the genitals cut off and « castrated one make satisfaction.
Ihn-Kajj has, however, come out with a very strange thing, stating
with regard to a castrated one two views and holding the view
that a newly castrated one does not make satisfaction. A hornless
one makes satisfaction, and so also one with a broken horn, whether
the wound is healed or not. But al-MahAmilt has decided in
al-Lub@b that it does not make satisfaction, as has been already
stated.  Al-Kaffal states that, unless the pain caused by the breaking
8
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of the horn has affected the flesh, it is like 2 mangy one, but one with
the horns entire is better. A goat or sheep some of whose teeth are
gone makes satisfaction.

(Information.) Al-Jawhari states that there are four dialectical
forms of the word £=¥! (sacrificial animal)® , namely, 1 udhiyah,
2 idhtyah, pl. of both addht, 3 dahiyah, pl. dahdyd, and 4 adhdh
like aridh, pl. adha, like arté. From the last one is formed
="%Y1 5 (the Day of Sacrifice—10th of Dhtt’l-Hijjah).

(Side-information.) Design (ntyalk) is an essential condition
with regard to a sacrificial animal, and it is truly allowable to
entertain it (some time) before slaughtering it. If one says, “1I
have set aside this sheep or goat as a sacrificial animal,”’—is that
enough by way of specifying, whilst an intention (kzsd) is short
of a design to slaughter it? There are two views regarding it, the
correct one being that it isnot enough, for a sacrifice is only one of
the institutes of the Prophet, as has been already stated, and is in
itself a thing by which nearness (to God) is sought; it is therefore
necessary to entertain a design (ntyah). The Imém and al-Gazzali
have, however, elected the doctrine that it is enough. If we say
that it is enough, it is desirable to make the design anew.

(Side-information.) It is desirable for a person setting aside a
sacrificial animal to slaunghter it himself with his band, but it is
(also) allowable for him to entrust that duty to another person. Itis
allowable to entrust it to any person whose act of slanghtering is
held in the light of being a lawful one, butit is better that that person
should be a Muslim and a jurisconsult, so that he may know of the
proper time (for it) and the necessary conditions about it. But it is
also allowable to appoint on one’s behalf a person out of any people
believing in a revealed Scripture. Malik, however, states that it iz
not allowable, and that what he may slaughter is only a sheep or goat
for meat. Al-Muwaffak b. Tihir of the Hanbali school states on the
authority of Abmad in the same way.

It is desirable that a third (of the sacrificed animal) may be
eaten (by the sacrificer and his people), a third given away
as a present, and a third given awayin charity; butin another
statement it is said that a half may be eaten and the other

1 A sheepor goat, also a camel, and a bull or cow slaughtered as a sacrifice.



HAYAT AL-HAYAWAN 115

half given away in charity. If, however, the sacrificer eats
the whole of it together, according to our religious doctrine, he must
pay a penalty of the value of the part which is sufficient for him
(to give away) and which is the smallest part; but some say that he
need not pay a penalty, and some others say that he must pay a pe-
nalty equal in valne to the part which is desirable for him (to eat),
namely, a third ora half. It is not allowable to sell any part of it
or to give any part of it to the butcher as his hire, but the hire (pro-
visions) for slaughtering must be given by the sacrificer (separately),
in the same way as the hire (provisions) for reaping.
(Side-information.)  Know that the learned say that the keeping
of (the meat of) a sacrificed animal above three days is interdicted.
With regard to the question if it is allowable to eat the whole of it,
there are two views, one of them being in the affirmative; it is given
by Ibn-Suraij, al-Istakhri, and Ibn-al-Kass and elected by Ibn-al-Wa-
kil on the ground that, because it is allowable to eat niost of it, 1t i3
allowable to eat the whole, whilst the reward (of sacrificing it) is to be
obtained by (merely) the spilling (shedding) of blood with the in-
tention of the design (‘¥4 13.43). Tbn-al-Késs has based this opinion
onan-Nass (the declaration of ash-Shafi'i). Al-Muwatfak the Hanbali
has given this opinion on the authority of Ab&-Hanifah, but the
correct one of the two opinions is that it is absolutely necessary to
give away in alms a quantity sufficient in the sense of that word
(Goaill). '
(Side-information.)  If one says, “I have set aside this sheep or
goat as an animal to be sacrificed, or as a vow,” that he would sacri
fice that very sheep or goat, he has lost his ownership of it and has no
longer the power of using it as he pleases, hy way of selling it, or
making a present of it, or changing it or even a pact of ity hut there
-isa view given on the authority of the Shaikly Aba-cAlf, namely, that
he does not lose his ownership of,it, until it is slaughtered and its flesh
given away in alms, the case being analogous to this :—if he savs,
“Ibind myself to free this sluve,” he does not lose his ownership I
him, wntil he actually frees him. According to Abfi-Hanifah, he
does not lose his ownership of the sheep or woat, but it is not allow-
able for him to sell or change it. If he vows to free a certuin slave,
it i3 not allowable for him to sell or change that slave, though he

does not lose his ownership of him. Aba-Hanifah, however, states



116 AD-DAMIRI’S

that it is allowable for him to sell the slave and to change him. If
he sells the sheep or goat, it ought to be taken back if it be in
existence (at the time of sacrifice), but if the purchaser kills it or it
dies while it is in his possession, he is bound to pay the price of it,
from the day of taking delivery of it to the day of its death. If two
men slanghter each other’s animal intended for sacrifice, without
each other’s permission, each one of them must pay a fine equal
to the difference between the prices of the two animals, in which case
each animal makes satisfaction as a sacrifice.

(Side-information.) Al-Mah&mili states that one stabs in the
neck (nahr) in the case of camels, and cuts the throat (dhabh) in the
case of sheep and goats, but it is allowable to stab both, camels
and sheep and goats, in the neck, and to cut the throats of both,
camels and sheep and goats. The place of stubbing, according to the
institutes (of the Prophet) and choice, is the pit above the breast-
bone (al-labbah), and that of cutting the throat is the lowermaost
part of the junction of the two jaws. Ina complete cuiting of the
throat, it is necessary to cut the trachea (wind-pipe), the esophagus
(food-pipe), and the two external jugular veins, and theleast amount
of catting required to satisty the conditions of lawful slanghtering
is that the wind-pipe and the food-pipe must become visible.

(Side-information.) If an animal intended for sacrifice gives birth
to a young one, it is necessary to slaughter its young one with it,
whether it has been specified or is (only) in trust (dhimmah) afier the
sacrificer’s specifying it. The sacrificer may drink such of its milk
as may remain after satisfying its young one;—so the Kadi Said
al-Harawi says.

(Proverbs.) “ Every sheep or goat is suspended by its (own) leg.”
The first one to say it was Waki® b. Salamah b. Juhair b. Iyad,
who socceeded Jurhum in the government of the Sicred House.
He bLuilt a lofty palace in the lower part of Makkah and kept
in ita slave-woman ecalled Hazwarah, from whom the Hazwarah
which-is in Makkah is called; he placed in the palace a lad-
der, and used to assert that he was in the habit of uscending
it to converse from it with his Lord. He used to sy a gi‘eat
many good maxims, and the learned men of the Arabs used to
say that he was one of the truthful ones. When his death drew
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near, he collected his sons and said to them, “ Hear my exhortation,
‘ Follow him who follows the right way, and relinquish him who errs ;
every sheep or goat is suspended by its (own) leg’” Ii has
Dow passed into.a proverb, meaning that every one i3 rewarded

according to hisaction. * * Nor shall one bearing a burden bear -
the burden of another.”*’” ‘

( Properties. ) If theskin of a sheep or goat be taken when it is

just skinned and put on a person beaten with lashes, it will benefit
him and relieve his pain.

< ;; i (ash-Shamurk).— A young (male) domestic fowl a few

days before it lays eggs;—so it is suid in al=ffurassa’. Its sobriquet is
@bl~ylde. It is an arabicized word from (the Persian) shdh murg,
meaning the king of birds.

el (ash-Shdlin).—([The gerfalcon].s Pl shawdhin and

.shaydhi‘n. Itis not an Arabic word, but the Arabs nse it. Al-arazdak
says :—

‘“ Anger (or heat) passes not away from him quickly, nor does it
become less ;
Nuwairah’s  anger (or activity) contends with gerfalcons (ash-
shaydhin),”
The lines are given in a version with the word ash-shawdhin.
‘Abd-Allah b. al-Mubérak says :—

A man opens a shop for trading in,
But you have, verily, opened for yourself a shop for religion,
Between columns—a shop without a lock to it ;
You purchase with religion the property of poor people,
And have made of your religion a gerfaleon (shdhin) to chase with,
But the owners of falcons (ash-shawdhin) never prosper.”

Some of his verses resembling these lines have been already given
ander the letter win the art. ;jla1, Among his other sayings
is this:—* We learnt knowledge for this world, but it has led us to
our leaving off the world.”

1 Al-Kor’dn VI-164. 2 In BEgypt Falco lanarius. In Palesting  this
name is applied to the long-legged buzzard Buteo ferox, the lanner being
called sakr shdhin. )



118 AD-DAMIRI'S

- There are three varieties of ash-shdlin, namely, shdhin
(gerfalcon), katdmi, and aniki. Truly speaking, the gerfalcon isa
species of the hawk (as-sak»), but it is cooler and drier than it in
temperament, and on that account its motion in alighting from above
is a rapid one, and on that account also it pounces on_its prey in a
direct way, without hovering over itin circles; but it is cowardly
and backward (in attacking); notwithstanding which, it is greatly
addicted to chasing, sometimes on that account striking itselt on the
ground and dying. Its bones are harder than those of all other birds
of prey, and some state that it is like its name (in nature), thatis
to say, (the beam of ) a balance, because it is neither able to bear the
slightest oversatiation nor the least degree of hunger. The best (prais-
ed) one of its kind in descriptive characters ought to be large in the
head, wide in the eyes, wide in the breast, Full in the upper part of the
breast, broad in the middle, strong in the thighs, short in the legs,
scanty in plamage, thin in the tail, and if its’ two wings be drawn
over it, no portion of them ought to be redundant; if it be a bird of
this description, it would chase the crane and other birds.

It is said that the first one to chase with it was Constantine, for
whom gerfalcons used to be trained and taught to hover over him
in circles when he mounted (his horse), thus shading him from the
sun ; they used to come down one moment and go up another mo-
ment (over him). When he mounted, they used to stand round
about him, and one day it happened that he had just mounted (his
horse), when a bird baving sprung from the ground, one of these
gerfalcons pounced upon it; so he took it and having liked it
trained it for the chase.

Its lawfulness or unlawfulness will be given under the letier

in the art. eI,

[The author here gives a copy of one of the Rasdil (epistles)
written by him from al-Madinah to Féris-ad-din Shabhin, consisting
of a series of metaphors taken from astronomicul names in his praise,
which is omitted here on account of its length and its being uncon-
nected with the sabject of this article.]

The interpretation of it in dreams also will be given in the

art. jhal.
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L eadn (ash-Sha_bab).—-A bull advanced in years (fllllégrO‘ﬂvn);
s0 also ash-shabdb and al-mishabb. v :

<041 (ash-Shabath).:—The spider. 1t is said in al-Muhkam that

it is a certain small creeping animal having six long legs, yellow in
the back and in the outer side of the legs, black in its head, and blue

-in its eyes. ‘Some say that it is a certain small creeping animal
having many legs, big in the head, wide in its mouth, and high in
the hinder part (of its-body), that perforates (rips) the ground and is
the same as the animal called shakmat-al-ard. Pl. ashbdth and shib-
thdn. Al-Jawharf states that ash-shabath is a certain small creeping
thing having many legs; one ought not to call it ash-shibth in the
sing. ; the pl. is shibthdn, like kharab, pl khirbdn.

(Lawfulness or unlawfalness.) It is unlawful to eat it, be«
cause it is one of al-hashardt (the creeping things of the earth).

G- o .
wlias)) (ash-Shibthdn).—Tbn-Kutaibah states in Adab al-kicis
that it is a certain small creeping animal found in sand; it is so called
on account of its adhering to the thing it creeps on. A poet says:—

“'The steps of shibthdn are death to them.”

(Lawfulness or unlawfulness.) Itis unlawful to eat it, because
it is one of the creeping things of the earth, which cannot be eaten.

&:X:f:-” (@sh-Shibdi').—The scorpion. Pl. ash-shibGdi'; so Abi-*Amr
and al-Asma‘f say. It is relatedin a tradition, “Whoever bites his
shibdi is secure from sins, ” that is to say, his tongue,
meaning thereby, “ he is silent and does not discuss any subject with
those that are in the habit of discussing and does not sting people
with it,” because one that has bitten his tongue does not speak, the
tongue being here likened to the injurious scorpion.

Lp:;;il ! (ash-Shabarba s).—Like safarfal. A small he-camel.

d.‘;:-.l I (ash-Shibl).—The whelp of the lion, when it has attained
the age to seek its prey.—PL ashbdl and shubil.

3 Probably Galkodes called in * Omén bii-shabak—G. arabs.
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el -4
533501 (ash-Shabuwak).—The scorpion. Pl shabawdt. A rdjiz
says:i—
% A scorpion has commenced to tremble
And to cover its hind part with flesh and contract itself and turn
its tail.”

bys&l (ash-Shabbit).— [A species of Cyprinus or carp.] Like
safdd. A certain species of fish. Al-Laith states that as-sabbif is a
dialectical variety of the word. It is slender in the tail, wide in the
middle, soft to the feel, and small in the head. The females of this
species are few in number and the males many, and on that account
its eggs are scanty.

_Some of the fishermen state that when it gets mught in a net
and is unable to get out of it, it knows that nothmg but- jumping
‘would save it; it therefore draws back the length of a spear, then
squeezes itself and jumps, sometimes jumping into the air a height
of more than ten cubits, and thus perforating the net, it gets out of
it. Its flesh is very excellent, and it is found largely in the Tigris.

L:»J | (ash-Shujd’), also ¢ 2 (ash-Shijd).—A certain large
serpent that jumps at a nder and (also) at a person on foot, and
stands up on its tail, sometimes reaching the head of a rlder. It is
found in deserts.

It is related that Malik b. Ad-ham went out (one day) for
the chase, and when he reached a barren part of the country, he
became thirsty. He had a party of his followers with him, and they
went in search of water, but did not succeed in getting any. So,
he alighted, and a tent was piiched for him. IHe then ordered his
followers to search for water and game; they therefore went
in search of them and found a dubb, with which they came to him.
He said to them, “Roast it, but do not cook it completely, and then
suck it; perchance you may be benefited by it.” They did that.
They then found a shujd which they wanted to kill, but it went to
Malik in his tent, upon which he said, “ [t has sought my -protection,
give it therefore protection,” which they accordingly did. He
and his followers then went forth in search of water, when an
unknown voice from an invisible speaker addressed them thus:—

“ O men, O men, you will find no water at all,
Uatil you urge your camels to undergo fatigue this day ;
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Take the road on the right, where by the sand-hill is water,
Water which is deep and a spring which clears away disease;
And when you will have satisfied your want of it,
Give your camels to drink out of it and §ll your skins with it.”
He and -his folluwers thereupon followed _the direction which the
voice had described to them in verse, and they came upon a deep
spring, from which they guve water to drink to their camels and
store:] up some for themselves astravelling-provision. When they had
done that, they could not sce any trace of the spring; hut the same
unknown voice again addressed them saying :— )
“ () Malik, may God causs your reward to be good on our account !
"This is my parting farewell and salutation to you:
Do not withhold the doing of kinduess to any one,
For if aman withholds kindness. it is also withheld from him :
Good lists, even if a long time pa%ses over a man’s death,
- Whilst he is blamed for evil while he lives.”

It . is related in the two Suhfhs, on the anthority of Jabir,
Aba-Huraivah, and Thn-Mas‘td, that the Prophet said, “There is not
a man that does not pay the poor-rate on his property but will have
before him ou the Day of Judgment a bald-headed (e 7Y shwyds,
having two collections of the poisonous foam at the sides of its mouth
{wla123), from which he will run away, but it will follow Lim, until
it twists itself round his neck.” In the version given by Muslim it
is said, “It will follow him with its mouth wide open, and when it
comes near him, he will run away from it, but it will cry out to hiin,
‘Take your treasure which yon have stored up,” and when he sees
that there is no escape from it, he will insert his hand into its mouth,
upon which it will bite it (L¢+-4313), as u stallion-camel bites (its food);
it will then seize the two projecting portions of his jaw under the
ears (&xie3¢))” that is tosay, the two corners of his month (413 a.2),
“and say to him, ‘I am your property, I am your treasure;’ it will
then recite this verse of the Kur'fa, “Aunid let not those who are nig-
gard of what God lias given them of His grace, count that it is best
for them ;—nay, it is worse for them. What they have been niggard of
shall be a collar round their necks upon the resurrection day.”v”

¢ 3 Y1 (al-akra‘) is one, the hair of whose head has fallen off and
whose head is white by reason of the poison. © Ws231 (az-zabibatdn)

1 Al-Kur'dn II1-175 and 176.
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are the two collections of foam (wWss,—rishatdn) on the two sides
of the mouth, from the great quantity of the poison (in it); there
may be collections like them in the corners of the mouth of a man
when he speaks much. Some say that it means the two spots .in its
eyes, and that the variety of serpents in which this descriptive
character is found is the most malignant. Others state that they are
the two canine teeth projecting out of its month. legsdz=1t will eat it
or bite it (the hand); the action conveyed by the word 42/l (al-kadm)
is performed with the edges of the front teeth, whilst that conveyed
by the word ‘véé" | (al-khadm) is performed with the whole mouth;
some say that al-kudmis eating dry things, and that al-khadm is eating
moist things. A R

The Arabs assert that when a man has been long hungry, a
serpent appears in his belly, which they call ask-shwjd and as-sarar.
Abd-Khirash says addressing his wife :—. : ‘

‘I turn away the serpent of my stomach (shujé‘ al-bain),—had you only
known it !-—
And render easy for others of your family than myself, the getting
of food;

I drink in the evening plain cold water, and turn back,.
Whilst food has a particular relish in the eyes of one living on little.”

A poet says:—
“He looked down as looks the serpent ash-shujii,
And had he seen his way to plunging his bold canine teeth (5 Lili), be
would have bitten (struck).”

‘This is a dialectical peculiarity of the Beni’l-Harith h. Ka‘b, namely,
the retention of the ! of the dual number in the two cases, the accusa-
tive and the genitive; it is also the rule of the Kifis. As an example
of it are the words of God, *These twain ure certainly two magicians
(whald yida yl).”

(Interpretation of itin dreams.) In a dream it indicates a bold
son, or a wife (woman) perfect in experience.

abf . !
y9y=*1 (ash-Shubrdr).—Like suhniin. A certain black bird
larger than the size of a sparrow, that sings different airs;—so Tbn-

1 When the poison is collected in its poison-sacs. 3 Al-Kur'dn XX-686.
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Sidah and others.say. How beautiful are the lines of the Shaikh, the
very learned, ‘Al¥’d-din al-Biji, who died in 714 A.H.! ’

“Lhrough the bulbul, the nightingale, and the shuhrpr,
- The heart of one whois sad and beguiled with a vain hope is
clothed with joy ; - : : ’
Rise up quickly and snatch the pleasure
Which the hand of the Omnipotent has beneficently granted.”
A poet has suid excellently in describing it :— ,
*“ A garden, the branches of the trees in which are full of flowers, the
birds in which are singing, '
WVith the duty of watering which the cloudsare entrusted,
And over which the singing shuhriir has cass a shade ;
You think it to be a small-black piper, whose flute is made of gold.”

How beaatiful is his word usaiwid, which is the dim. of aswwd !
Another poet has said excellently :—
** He has on hia rosy cheek a mnle,
Round which the violet of his cheeks encircles,
Like a shubsdir hiding in a thicket,
Onut of fear of the bird of prey pouncing from the pupil of his eye.*’

Its lawfulness or unlawfulness is like that of the sparrow, which
will be given hereafter.

(Interpretation of it in dreams.) In a dream it indicaies a
writer of a sultdn possessing a knowledge of grammar and good man-
ners ; sometimes it indicates o sagacious and eloquent son or a boy
learning in a school.

[ - o=

e )’33 o= (Shahmat-al-a d).—A zertain worm that, if & man
touches if, contracts and becomes like a bead. Al-Xazwini states in
al-Ashka@l that it is called al-khardt, and that it is o long red worm
found in moist localities. Az-Zamakhshart states in Ralt’l-abrdr that
it isa small worm speckled with red spots looking like a white
fish, and that the hand of a woman is likened to it. Hurmus states
that it is assmall animal with a pleasant smell ; fire does not burn it :
it enters fire from one direction and comes vut of it in another
direction.

(Properties.) He who paints himself with its fat will not be
injured by fire, even if he enters it. IFf it be taken, dried, and given
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to drink to a woman in difficult labour, she will deliver immediately.
Al-Kazwini states that, if it be roasted and eaten with bread, it will
dissolve stone in the bladder: If it bedried and given to eat to one
suffering from jaundice (or scrofula), it will take away bis yellow
colour. If its ushes be mixed with oil and painted on the head of
a bald man, it will cause hair to grow and remove the baldness.

Its lawfulness or unla.wfulneas and the interpretation of it in
dreams are like those ofa worm (sy®/1). It hasibeen already men-

tioned under the leter o .that it is not eaten, because it is one of
the filthy things.

13401 (ash-Shadhd). ——Dotr-ﬁxes they also hght on camels. N.
of mnity shadhdh.

ul_,-dl (ash-Sharrdin).—Certain insects reaembhn«r mosquitoes,
which cover the faces of men.

u;-m“ (a.sh-Shzquk) -—'.lhe same as the green magpw (ash-
shakwm./c)

),3-;'5“ (ask-Shurshir).—Like ‘ugfitr. A certain bird like the
sparrow, of un ashy colour with some mixture of redness ;—so
Tbn-Sidah says. It bus been already mentioned under the letter o
that it is same as abi-barikish.

(Lawfulness or unlawfulness.) It is lawful to eat it, because it
is included in all the passerine birds.

I (ualz-Shm ) & J«J V (ash-Shirg), and ¢ ;-Jl (ash-Sharag) —

A small frorr It will be dmcubed in the art. &M' under the
letter (.

P .
u-‘.‘g' &)1 (ash-Sharanba).—Like habanta. A certain well-known
bird ; the Arabs of the desert know it.

),;:-Jl (ash-Shasar.—The young one of the gazelle; and so
also ash-shdsir;—so Abia-* Ubaidah says.
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ol (ash-Shatrd), also 1301 (asi-Shird”).—Clrtain blae o
red flies that light on camels, asses, and dogs, causing them consider-
able injury. Some say that they are flies like the dog-tlies.

It is related in as-Sirah that the believers in t]ne.vplurality‘ of
gods encamped at Uhuad on Wednesday, and that when the Apostle
of God heard of that, he took counsel with his companions, and
called ‘Ahd-Allah b. Ubayy b. Saldl, whom he never used to call
before, and took counsel with him too. ‘¢ Abd-Alldh b. Ubayy
replied and so also did most of the- Helpers, « O Apostle of (God,
stay in al-Madinah and do not warch out to them, for by God, we
have never (before) gone forth out of it to meet an enemy without
the latter having obtained the desired object from us

, and an enemy
has never entered here against ns without our

having obtained the
desired object from him ;—how then when you are with us! Ieave

them alone, O Apostle of God. LE they remain, they will be in.an .
evil plight, and if they march in here, the men will fizsht with
and the women and children will throw stones at them
them, after which, if they retreat, they will retreat disappointed.”
The Apostle of God was pleased with this connsel, hut some of his
comppanions said to him, * Let us march out against those dous, so
that they may not observe that we have held hack from them from
cowardice, and that we are weak.” The Apostle of God then said,
“I have dreamt of a cow in the act of being slaughtered, which I
interpret to mean a good thing; and I have dreamt of the end of
my sword being broken, which [ interpret to indicate a defeat:

; and
I have dreamt of my being clad in a strong coat of mail, which I
interpret to mean al-Madinah. I you are of the opinion of staying
in al-Madinah, do so.” The Prophet himself wished that the enemy
should enter the city and fight in the streets; but such of the Mus-
lims as were not present at the battle of Badr aud whom God
had favoured with the hope of being present at Uhud said, * Let us
go forth to meet the enemies of Gud.” The Apostle of God
therefore went inside his house and put on his coat of mail, When
they saw that he had put ou his armour, they said (among them-
selves), “Bad is what you have done! We counsel the Apostle of
Geod, whilst he receives a revelation!” They therefore said to him, “Do
what you think proper, O Apostle of God,” and apologized to him.

them,
from above
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He then said, “It does not become a prophet to wear his coat of
mail and then to lay it down, until he fights (with the enemy).”

The unbelievers remained encamped at Uhad on Wednesday
and Thursday, and on Friday the Apostle of God marched out
against them, after saying the Friday congregational: prayer with
his followers. Early on Saturday morning, the middle of Shawwal
3 A.H., he reached a branch of the hill of Uhud. His followers were
seven hundred in number. Placing ¢Abd-Allih b. Juobair, the
brother of Khawwit b. Jubair, at the head of the archers, who were
fitty in number, he said to them, *“ Remain at the foot of the hill
and scatter (over the enemy) showers of arrows, so that they may
not be able to-turn our flank, and whether we grin the victory or
‘they, cease not from doing that, until I send you (a word), for we
shall be continunally _victorious so long as yon remain steadfast in
your position.” ’

Kuraish then advanced, with Khalid b. al-Walid at the head of
their right wing and ‘Tkrimah b. Abi-Jahl at the head of their left
wing, and with the women beating timbrels and singing poems.
They then fought, until the battle waxed hot, when the Apostle of
God took his sword and said, *“ Who will take this sword, give it its
due, and strike with it the enemy, so thatit may saveus ?”” Abd-Duja-
nah Simék b. Kharashah thereupon took it, and when he took it, he
wrapped round his head 2 red turban and commenced to walk in an
elegant and self-conceited mauner, twisting about his body, upon
which the Apostle of God said, * Verily, that is a walk which
(God hates, excepting in this place.” Abw@-Dujdnah then clave with
it the heads of the unbelievers, whilst the Prophet and his followers
attacked them and broke their ranks. The followers of ‘Abd-Alldh
b. Jubair then shouted out, “Plunder, plander! By God, let us go to
the people and take our share of the booty.” When they therefore
went to them, their faces were turned awny. Az-Zubair b. al-*Aw-
wim states that, when the archers saw that the general body of the
enemy’s army had gone away, and that their own comrades were
engaged in plundering, they also advanced with the desire of obtain-
ing some hooty. When Khalid saw the simmall number of the archers,
and that the men were busy plundering and their flank was thus
exposed, he shouted out to the cavalry of the unbelievers, and then
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‘attacked the followers of the Apostle of- God from their rear and
‘defeated them. ‘Abd-Alléh b. Kami’yah threw a stone at the Prophet,
which broke one of his lateral incisor-teeth and his nose and wounded
his face, causing him to feel very weak. His companions having in
the meantime become separated from him,lie stood up near a rock in
order to climb it, bat being attired in two coats of mail, he could
not climb up ; so, Talhah sat under him, and (with that support) the
Apostla of God managed to climb it, until he was firmly settled on it.
Hind and the women who were with her waited (in the field of

“battle) and mutilated the dead, cutting off their enrs and noses,
so much so that Hind made necklaces of them and gave them to
Wahshi; she then tore out the liver of Hamzah and chewed it,—but
not being able to swallow it, she spat it out.

‘Abd-Allih b. Kami’yah bad advanced with the intention of
slaying the Prophet, but Mug‘ab b. ‘Umair, the bearer of the Apo-
stle’s standnrd, having repelled him from the Prophet, he (Ibn-Kami’-
yah killed him (instead). Thinking that he bad slain the Apostle of
God, he returned, saying, “I have slain Muhammad,” upon which
the cry, “ Verily, Muhammad is slain,” went forth. It is said that this
crier was Iblis. The men then retreated, and the Apostle of God
commenced to call them to the worship of God. but only thirty men
gathered together and defended him, so that they kept the unbelie-
vers from him. The hand of Talhah was wounded when he defended
with it the Apostle of God, and an eye of Katadah was wounded at
that time, so that it lay hanging on his cheek, but the Apostle of God

having replaced it in its proper 'place, it became even better than
it was originally.

- When the Apostle of God turned away, Ubayy b. Khaluf al-
Jumaht overtook him, saying, “I am not saved, if Muohammad is
saved;’” upon which the men said, “ O Apostle of God, shall not one
of us tarn round upon him?” He replied, “ Leave him alone,” until he
came quite close. Ubayy used to meet the Apostle of God before
that and say, “I have a mare which I feed every day on a furk® of
dhurah®, sothat I may slay you mounted on it,” and the Apostle
of God used to reply, “ But [ shall slay you, it Grod wills it.”  When

' A certain measure of capacity.—See Lane’s Lex. 2 A species of millet
—Holous sorghum of Linn. .
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therefore he approached him at the battle of Uhud mounted on his
mare, the Apostle of God took the javelin from al-Harith b. as-Sim-
mah and shook it so violently that the followers of the Prophet (we)
were scattered away from it, in the same way as the sha‘rd’ flies fly
away from the back of n camel, when it shakes itself. He then
gave him a stab with it in his neck, which seratched a mark on it
butnot a large one. Ubuyy therenpon fell from his mare, bellowing
like a bull and saying, *Muhammad has killed me.” His friends
then carried him and took him to Kuraish; his blood, however, did not
flow out but collected inside, so they said to him, *“ No harin will come
to you.” But he replied, “Indeed not! If this stab was inflicted on
the Rabi‘ah and Mudar (clans), it would have killed them. Did-he
not say, [ shall kill you’? By God, had he (only) spat on me after
those words, he wonld have killed me.” The enemy of (tod remained
not more thana day and died in a pl.Lce called Sarif. H.lasn.u b.
Thabit al-Ansari says regarding him :—

~ “He had, verily, iuherited deviation from.the right coarse from his-

father ;
Ubayy,—when the Apostie came before him to combat,—

You came to him carrying decayed bones (in your body)

And threatened him, but you were ignorant of his power.”
The Apostle of God said, “The greatest torture among men is for him
who slays a prophet or whom a prophet slays,” because it isa well-
known thing that a prophet does not kill anybody, nor does such
a thing happen, unless he is the worst of men.

us
STyl (ash-Shagwd’).—The eagle, so called, becaunse its upper
mandible exceeds the lower one (in length). A poet says :—

“An eagle dwelling between the most difficult place in a mountain and
the highest parc thereof.””:

o uz

g 341 (ash-Shafda‘).—A small frog;—so Ibn-Sidah says.

U.\.m...J! (ash-Shifnin).—Like al-yishnin. A certain cross-breed

ploduced “between two species (of birds) which can be eaten, Al-
Jihid reckons it among the specios of pigeons. Some say that it is
the same as what the vulgar call al-yamdm. Its note (voice)

- N
3 Lane’s Lex, art, (33w .
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when cooing is like thatofthe musical instrument ar-rubdb, and
there is a melancholic tone in it.* PL shafdnin. ' Their voices are
melodious when they are mixed. together. It is a part of its nature.
that, if the male loses its female mate, it always remains single, -
until it dies ; and likewise the female, if it loses its male mate. If
it becomes fut, its feathers fall off, and it then refuses to tread. An-
other thing in its natare i that it prefers seclusion. It js given to
flying away from, and guarding against, its enemies.

(Lawfulness or unlawfulness.) It is lawful to eat it with all.

(Properties.) Its fleshis hot and dry, and on that account this
species ought not to be eaten, unlvss the birds are young and such
ns have put forth feathers after the first feathers (al-makhrdiif).
The hlood produced from its flesh is hot and dry, but a large
quantity of oil improves it. The eating of its eggs with olive oil
increases the sexnal power. If the oil of roses be added to its mute
(dung) and then a- womin uses it -externally (as a pessary), it will
prove beneticial in pain of the womb. If one applies its blood to his
generative organ, it will have an aphrodisiacal effect, and if he dies,
his wife will not marry again. Among the remedies beneficial in
ophthalmia and swelling of the eye is this one :—To drop into it the
warm blood of a shifatn or the blood of a pigeon and then to place
over the eye outside it cotton-wool moistened -with the white of an
egg mixed with some oil of roses. It is a tried and beneficial
remedy.

o (ush-Shifk).—Al-Kazwini states that it is one of the

diabolical beings, baving the appearance of half a human being. It
is asserted that wn-nusnds is a cross-breed between a shik% and a
human being. It presents itself to a man in his travels.

- It is related that ‘Alkamah b Safwén b. Umayyah went out
one night and reached a certain place, where a shikk presented himself
to him, upon which ‘Alkamah said to him, “ 0 shifk, what is there
between mw and thee ? Put away thy sword from me into its
seabbard. Wouldst thou kill one who would not kill thee 7’ The
shikk replied, “ Come on, and bear patiently whut is decreed for
youw.”  They then struck each other and both fell down dead.

9
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‘As to Shikk and Satih, they were the two great soothsayers,
the former half 2 human being having ane hand, one faot, and one eye;
and the latter without any bones or fingers, so that he could be
folded up like 2 mat They were both born on the day that
Turaifah the soothsayer, the wife of ‘Amr b, ‘Amir, died; she
sent for Satth on the day she died before her death,” and when he
was brought before her, she spat into his mouth and informed
'(him) that he would be her successor in the matter of her knowledge
and her profession of soothsaying. His face wason his chest, and
he had neither a head nor a neck. She also sent for Shikk, and after
treating him in the same way, died. Her grave is at al-Jubfah.

The HAafid Aba'l-Faraj al-Jawzi states that Khalid b, ‘Abd-
~ Allah al-Fihri was one of the chi}dren of this Shikk.

- It is related in the Sirak of Ibn-Hisham, on the authority of
- Ibn-Ish@k, that Malik b. Nasr al-Lakhmi (once) saw a dream which
- - terrified him ; so he sent for all the soothsayers, magicians, and
astrologers out-of his subjects. - They accordingly collected together
round him, and be ‘said to them, “I have seen a dream which has
terrified e, and jn consequence of which I have hecome frightened.”
They said, “Relate it to us,. so that we may inform vou of its
interpretation ;” but he said to them, “If I relate it to you, I
ghall not be satisfied with what you may inform me as its
interpretation, nor would I believe any one in regard to its
intepretation but him who knows the dream before I relate jt.”
They then said to one another, “This, which the king desires, -
gannot be had from any one but Shikk and Satih.” When
they informed the king of it, he sent (for them) a person who
_brought them to him. He then asked Satih about it, and he re-
plied, “O king, you have dreamt that you saw a skuil which came
out of darkness and ate up everything having a skull.” The king said,
“You have notat all erred; how would you interpret it >” Satih
said, “I swear by the scorpions, serpents etec. (hanask) between the
two bluck stony tracts that the Abyssinians will invade your land and con-
quer all that part of the country which is between Abyan and Jurash.”
The king thereupon said, “O Satth, that causes us to be painfully
angry ; but when will it happen, in my time or after that?” He re-
plied, “Yes, some time after that ; more than sixty or seventy vears will
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elapse (before it takes place); then after that, they will be slain,
and some will go forth out of it fleeing.” The king asked, * Who
will effect that, numely, slaying and driving them away?” He re-
plied, ¢ Ibn-Dhi-Yazan, who will march against them from Aden and
not leave any of them hebind in al-Yaman. The king nest asked,
“Will his sovereignty be permanent or will it come to an end?”
He replied, “Yes, it will come to an end.” The king then asked,
*“Who will cause itto come toan end?” He replied, “A pure
prophet, to whom a revelation will descend from his Lord, the high. ”
The king asked, “And out of whom will this prophet he?” He
replied, “Qut of the descendants (children) of Galib b. Fibhr h.
Milik b. an-Nadr; he will be the king of his people to the end of
time.” The king usked, “O Suatih, has time then gotan end ?”” Ha
replied, “ Yes, on the day on which both the ancient and modern
ones will all collect together, and on which the doers of good actions
will be happy and the doers of evil actions will be miserable.” The
king then asked, *“Is what you say true, O Satih?” He replied,
‘Yes, by the redness of the sky after sunset, and by the darkness of
the night, *“ And by the moon when it is at its full,”* what I have
informed you is verily true.”

The king then had Shikk brought bLefore him, and asked
him in the same way as he had asked Satih. Shikk told him, “ You
have dreamt that you saw a skull which came out of darkness, and
that it fell between a garden and a hill and ate everything having a
breath (in it).” When the king heard Shikk’s words, he said to him,
“You bave not at all erred; how do you interpret it?” Shikk
replied, “I swear by the men between the two black stony tracts that
the Kthiopians will invade your land, vanquish yonr women (all
possessing soft fingers), and conquer that part of the country which
‘extends from Abyanto Najran.” The king then said, “O Shikk
by your father, that causes us to be painfully angry; but when
will this happen, in my time or after me?” He replied, * Yes,
it will happen some time after it; and then one having a great mis-
sion will deliver you from them and cause them to taste great humi-
liation.” The king then asked, *“Who will that one having a great
mission he?” He replied, “A youth out of the youths of al-Yaman;

3 Al-Kur’in LXXXIV-18.
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he will come out of the house of Dhit-Yazan.” The king next asked
him, “ Will his sovereignty be permanent or will it come to an end ?’
He replied, “Yes, it will be broaght to an end by an apostle who
will be the last of the apostles and who will bring Truth and Justice
among the people of religion and grace: he will be the king of his
people till the Day of Judgment (Uai/1 52).” The king next asked,
“And what is the Day of Judgment?’ Shikk replied, “The day
on which the persons in anthority (rulers—wilis), will be recompensed
(for their actions), and calls coming from the sky will be heard by
the living and the dead, on which people will be gathered together
for the appointed time (of judgment), and on which the pious, the
doers of gool actions, will prosper.” The king then asked, “O
Shikk, is what you say true ?” He replied, “ Yes, by the Lord of the
sky and the earthand of what there is between them ruised and lower-
ed, what I have informed you is true, and there will be no failare
(breach) in it.” It entered the king’s mind as being true, on account of
the agreement he found between Shikk’s and Satih’s statements. He
therefore prepared the people of his house and departed with them,
out of fear of the sovereignty of the Abyssinians.

It is also related on his (Ibn-Ishak’s) authority that on the night
on which the Apostle of God was born, the palace of Kasrd shook, and
there fell down from it fourteen of its acroterial ornaments. Kasra
Nushirwin thereupon became impatient, took it as a bad omen, and
came to the conclusion not to keep it a secret from the leading men
of his kingdom. He therefore caused to be present before him the
high priest of the Magi, who was the head man of their wise men and
from whom the fire-worshippers used to tuke the decrees in the matter
of their religious law, the ordinury priests who were their kidis, the
attendants at the fire-temples, who were among them like the agents
of the priests, and the genernl (al-sbuhbud), who was the protector
of their forces and the chief of their nobles. He caused to be present
before him also Buzurj-mihr his minister, who was his highest
wazir, the satraps who were the guardians of the confines of hostile
countries, and the governors of provinces. He informed them all of
the shaking of the palace and the falling down of its acroterial
ornaments. The high priest suid, “I have dreamt, as if camels led
horses; they crossed the Tigris and seattered themselves in the country
of the Persians.” At the sume time, his people told him of the (sucred)
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fire having become extinguished that night. This frightened him
and those that were present in his assembly ; they looked upon it
as a great calamity, and did not, see the meaning (reason) of it; they
became frightened and went away from the king talking about the
affuir. The post then brought to Kasri from all his dominions the
news of the extinguishing of all the (sacred) fires that night, and he
received also the news that the water of the lake at SAwah had dis-
appeared. He therefore collected the leaders of his religion and
dominion, and after informing them of all the news he had received,
asked them for such explanation as they had to give regarding it.
The high priest said, “As to my dream, it indicaies some great.
event which will take place at the hands of the Arabs.”

Kasrd then wrote to An-Nu‘mén b. al-Mundhir, ordering him to
send him the most learned man out of the Arabs in his country.
So, he sent to him ‘Abd-al-Masih b. ‘Amr al-Gasséni, who hadlived a
long life. . When he approached Kasra, the latter asked him, * Have
you any knowledge regarding what I desire to ask you?” He
replied, “ Let the king (first) inform me regarding that of which he
desires knowledge, and if I lave any knowledge of i, I shall
communicate it to him.” Nushirwin thereupon said, “ 1 want some-
body who would know of my case before I mention it to him,” upon
which ‘Abd-al-Masth replied,  This knowledge, a maternal uncle of
mine, who lives ir. the eastern part of Syria and who is called Satih,
has.” Kasrd said to him, “ Go to him;” so, ‘Abd-al-Masih went away
and came to Satih, whom he found on the pointof death. He saluted
him, but Sutith not having returned the salutation, ‘Abd-al-Masth
spoke in a loud voice :—

“ Is the chief (yitrif) of al-Yaman deaf or does he hear?
O master of enchantment, do you know who (is come) and from

whom ? »
Thereupon Satih apened his eyes and said, “‘Ahd-al-Masih on a
strong and fleet camel (g24<) has come to Satth, who is on the brink
of his grave ( & 74/1).  The king of the Beni-Sisén has sent you, on
account of the shaking of his palace, the extinguishing of the (sacred)
fires, and the dream of the high priest, in which he saw hardy camels
leading Arab horses, crossing the Tigris, and becoming scattered
about in the country of the Persians. O ‘Ahd-al-Masih, when the
recital of the Kur'in comes, and the possessor of the staff is sent,
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and the water of the luke at Sawah sinks into the earth, then Babylon:
will not be the place for horses to remain in, nor Syrin the place
for Satih to dwell in; and the kings and queens of their (Sasdn)
dynasty to the number of the acroterial ornaments will have ruled.
And ull thiat is coming; is coming !” Then Satih died, and ‘Abd-
al-Masth mounting his dromedary returned to Kasri and informed
him of what Satth had said. Kasra therenpon said, * Until fourteen
of our sovereigns shall have ruled, there will be a long period
(of affairs).” But ten of them ruled in four years, and the remaining
number till the latter end of ‘Uthmaun’s reign.

Bdbil is Babylon in al-‘Irik, which is so called from the phrase
tabalbul al-alsun (confusion of tongues), which occurred in it at’the
time of the falling of Nimrod’s tower, that is to say, the difference in
the languages. Ibn-Mas‘lid states that Babil is the land of al-Kafah ;
but some say that it is thie mountain Dambawand.

Kasra was the first slain person who had (himself) retaliation on
his murderer, asthe Hafid Aba’l-Faraj al-Jawzi suys in Kitdb al-
Adhkiyd®. It liappened in this way :—Kasrit was informed by his
astrologers that he would be slain, and he therefore said, *“I shall,
verily, slay my slayer.” He then took u deadly poison and placing
it in a siiiall box wrote onit, “This is a truly tried aphrodisiac ; if
such and such a weight of it be used, éne would have erection, and
be able to bave sexual intercourse such and snch a number of tines.”’
When his son slew him, be bastened and opened his treasures, and
found that little box sealed; he then read what was written on it and
said, **With this Kasra used to fortify himself for sexual intercourse
with women.” He thereupen opened it and used some of it according
to the directions, and died. Kasrd was thercfore the first slain per-
son who had (bimself) retaliation on his slayer. It has been already
menticued under the letter s in the art. #:13J1, on the authority
of the Kdmil of Ibn-al-Athir, that Kusra lad three thousand wives
(woinen) and fifty thousund horses.

- g.:g .
Gihahd) (ash-Shakahtub)—Like sajurjel. A ram baving four
borns. Pl shakdhit and shakdtil.
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ui&iiﬂ (ash-Shakadhdn).—The male chameleon ;—so Ibn-
8idah says. Italso means (the lizards) ad-dabd (the mastiguer),
alwaral (the monitor), af-fiihan, and sémm abrag, and (the serpent).
ad-dassdsah.* N, of unity shakadhal.

GLEN1 (ash-Shakirrdk) and SUiEI| (ash-Shikirrdk)*.—[The.

green woodpecker and the common roller.—Lane.] So it is given
in al-Muhkam and by Ibn-Kutaibah in  Adab al-Kaitib., Al-
Batalytsi states in ash-Sharh that the word with ‘a Fasrah
- under the (# of G1,ikJ! is a form more in accordance to analogy,
for the measure c)l’f' is found in the formation of nouns, for

instance, tirmdh and shinkdr, while the mensure ¥ with a fathah
is not found ; he adds, “We have read the word as shikirrdk

in al-Garid I’l-AMusannaf.” Likewise al-Khalil has mentio_nad. it,
- and hasstated that there are three dialectical forms of it, namely,

shikrdk, shakrdk, and shukrdk, and that sometimes it is called
sharakrik.

It is & swall bird, and is called (also) al-akhyal. It is hand-
gome, of a green colour, and about the size of a pigeon; its green
is of a pleasing character, and it has blackness in its wings. The
Arabs regard it a8 a bird of evil omen. It has winter and summer
quarters and is very common in the country of the Greeks, Syria,
Kharasin, and adjacent places. Itis speckled with red, green,
and black spots. It is gluttonous and malicions in its nature,
aud steals the young ones of other birds. It always keeps itself
aloof from men, and betakes itself to high hills and tops of moun-
tains, but it hatches its egys in cultivited and populated places

in high localities, where hands cannot reach them ; its nest is
highly stivking.

The commentators of al-GFunyak and al-Jahid state that it is a spe-
cies of crows, and that by nature it is chaste in treading; it eries much
for help when any bird annoys it, in which case it strikes the other
bird and cries out, as though itself were the one that was struck.

! InEgypt Eryz jaculus. 2 In Palestine the roller, Coracins garvula.
In ‘Omin the Indian roller, C.indica, is called dd . )
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(Lawfulness or unluwfulness.) Ar-Rilyini and al-Bagawi have
decided it to be unlawful to et it, on account of its being considered
a filthy thing, and ar-R&fif has copied it on the authority of as-Sai-
marf, Among others who hold it to be unlawful is al-‘Ijli, the
commentator of al-Gunyak of Ibu-Suraij, and al-Maward} has decid-
ed it and al-‘sk‘ak’ to be nnlawful in al-Hdwi and given the reason
for it that those two birdsare regurded by the Arabsas filthy.
That is the statement of most of the authorities, but some of the
religious doctors have stated it to be lawful.

(Proverbs.) “More ominous or inauspicious than an akhyal (a
green magpie),” which is the same as ash-shikirrik.

(Properties.) If any gold be deficient in touch aund be there-
fore melted and the contents of its gall-bludder poured over it, the
gold will become of a red colour and increase in its touch, in the
same manner as, if the contents of the gall-bladder of a fox be pour-
ed over it, it wonld become deficient in touch. If its bile be used
for dyeing (hair), it will blacken it. Its flesh is hot and causes
externally symptoms of heat; it is very diflicult to digest, but it
removes any heavy (thick) wind which may be in the intestines.

(Interpretation of it in dreams.) In a dream it indicates a
handsome woman possessing beauty.

Bpmyiil (ash-Shamsiyah).*—Abd-Hayyan at-Tawhidi states that

it is a certain species of serpent, red and lustrous; when it becomes old
and is affected with pain in the eyes and becomes blind, it betakes
itself to a garden fucing the east, where when the sun rises, it exposes
its sight energetically towards it for an hour, and when the rays of
the sun enter its eyes, its blindness and darkness of vision disappear.
This it does continually for seven days, by which time it finds its

* In some parts of ‘Omdn, Coracias gnrrula is called by this name. In
Palestine ‘aX‘ak is Garrulus atricapillus. In al-*Irdk Corvus pica is called ‘ak‘ak.
2 In ‘Omin ash-shamsak isthe name of a certain species of lizard, Lacerta
jayakari, which is known by this name ouly in some parts of it ; in other parts
of it, it is called ‘adhrah, and in ‘Omén Proper and on the Jabal Akhdar range,
it is called bas. .
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sight to be perfect. Another kind of serpent also, when it becomes
blind, seeks the green plunt of fennel, which it uses as a col-
Iyrium ; it is then cured, as has been mentioned befure.

vﬁzﬂ (ash-Shunkub).—Like kunjudh. A certain  well-known
species of birds.

ai (Shah).—1bn Sidah states that it i5 « certain bird resembl-
ing the gerfulcon («sh-shikin), that seizes the pigean (as a prey), but
is not the snme bird (as the gerfaleon), and that it is 2 Persian word.

,-':'i“ (ash-Shahdm).—The kind of goblin called as-sitldh ;
—s0 al-Jawhari and others suy. The word §¥2=lhas heen already
given under the letter (o !

UL::}:U V' (ush-Shalomdn ?).—A  certain. species of aquatic
birds, having short legs, pichald in colour and smaller than al-luklak
(the sturk).  In one of the bocks on strange things, it is said to be a
certain spocies of hirds.

Fagsl (ash-Shtihah).—1bn-as-Falah states in al- Fatdwed that it
is the same as the kite, which has been already described under the
letter ¢ .

Sy 1 (ash-Shawy' 7).—The hedgehog, which will be described
hereafter under the letter 3.

L& .
waya) 1 (ash-Shawshub),—The same s the louse, the scorpion,
and the unt, every one of which will be described under its proper
letter. -

vs
by2) 1 (ash—Shawl).—A certain species of fish, but not the sume
as ash-shabbit ;—so al-Juwhari says.
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S ™ ] .
¢l 2= (Shaw! bardh).—The same as the jackal ;—so it is said
by al-Jawhari, who adds that the fine particles which are seen

floating in the light coming throngh an aperture (window) aré
called shawt bdtil.

J _,'.‘.':J ! (ash-Shitwul).-—She-camels whose milk has dried up and
udders have contracted, and who have passed seven or eight months
since the time of their bringing forth. N. of unity shd’ilah, the pl.
being an anomalous oune. From it is derived (the expression)
IR I 543, that is to say, the she-cumel has become such as is
termed a shd’ilah. It is said in a proverb, “Two stallion-camels do
not meet among she-camels that have passed seven or eight months
since their bringing forth.” ‘Abd-al-Malik b. Marwdn quoted it at
the time of his sluying-*Amr b. Sa‘id al-Ashdak, and the medning of
it resembles that of the words of God, “ Were there in both
(heaven and earth) gods beside God, both would surely have been
corrupted.”®  Az-Zamakhshari has mentioned this under that verse
in al-Kashshdf. Ash-shivwal will again be mentioned under the letter
G in the art. J=21.

iya (Shawluh).—One of the numes for the scorpion, which is
so named, becuuse of thut being the name of the part of its tail
which it raises, namely, its spine. The word for it and the subject
in connection with it will be given under the letter ¢ .

Craerd) 201 (ash-Shaikh al- Vuloidi).;—AbA-Hamid and al-

Kazwini in ‘djd'ih al-makhlikdt state that it is a certain animal
baving a face like that of a human being, a white beard, a body like
that of a frog, and hair like that of a cow ; it is of the size of a calf,
and comes out of the sea on the night before (of) Saturday and -
remains {on lind), until the sun sets on the night before (of’) Sunday.
It hops about like a frog and then enters the water, and ships cannot
overtake it.

(Lawfulness or unlawfulness.) It is included among the
different species of fish, as has been already mentioned.

1 Al-Kur'in XXI-22. = F orskal gives yahid a8 a species of Chetodon.
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(Properties.) Itis said that if its skin be placed on a gouty
purt, it would take away the pain in it immediately.

L 1% 1 : .
o wledsdJt (ash-Shuidhumdn).~—The wolf, which has been already
described under the lotter 3 .

0z
wasdI 1 (ashShai guduin).—The mule ant.

831 (ash-Shayt).—Like al-bay. The whelp of the lion, which

’ . .
has been already described in the art. =¥ under the letter t.

‘oé-"-':ﬂ (ash-Shim)." —A certain species of fish. A poet suys :—

* Say to the vile ones ont of Azd, ‘ Do not boast -
Of ash-shim, al-jirriihs, and al-ken‘uds.’ 7

L3S .
pe22d1 (ash-Shuiham).—Like ad-daigum. The male of hedge-
hogs.  Al-Atshi says :—
“If the reasous for enmity between us becume stronger,
You will, verily, go awav from me on the back of a hedgehog.”

Al-Asma‘f suys that «sh-shahdm is the same as ws-si*ldh.

Aba-Dhu’aib al-Hudhali the poet states, “ When we heard
the news of the Aposile of God being ill, [ felt much grieved and
remained awake, thinking the night to be the longest one ; neither
would its darkness clear away nor would its light show itself; I
remained measuring its length until the time of early dawn, when I
slept, upon which an unknown voice said to me :—

* A great calamity has befallen al-lslim,
Between the date-palms and the fortified houses:

‘The Prophet Mubaimmad ia dead, and our eyes
Are shedding tears for him in drope.’

t Most probably what is called in Maskat and on the coast of ‘Oman gene-
rglly ag-gim (n. of un. stinah)—Curanz crumenophthalmus, s+ A species of sel,
the generic name for which in Maskat is al-muzaf. s Cybium commersonii.
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Thereupon I jumped up from my sleep in fright and looked at the
sky, when [ saw none of the stars but Sa‘d adh-Dhdbih*. I inter-
preted it to mean the slaughter which would take place among the
Arabs, and I learnt (from it) that the soul of the Apostle of God
was seized by the angel of death or that he had died of his disease.
" So, I mounted my she-camel and went, and when the morning came,
I wanted something to draw an omen from. Isaw that a male
hedgehog (shaiham) had seized a serpent, which kept winding itself
round its body, and that the former bit it, bit by bit, until it ate
the whole of it. I drew an omen from it, and said (to myself) that
the male hedgehog meant grief, and the winding of the serpent the
turning away of the people from the truth and their rebelling against
the successor of the Apostle of God. I then interpreted the eating
of tho serpent by the hedgehog to mean the success of the successor
of the Appostle of God in that affair. T stirred my camel, until when
I came to al-Gabah, I drew an omen from a bird, which informed
me of the death of the Apostle of ‘God. A raven then presenting its
right side to me croaked, which alse gave me the same information
as the previous omen. I then sought refuge with God from the
evil which had presented itself to me on the road. I proceeded
to al-Madinah, where there was a clamour of crying, like the clamour
of the pilgrims when they say the talbiyah® in the state of Ardm.
I asked, * What is the news ?” and was told that the Apostle of God
had died. I then went to the mosque and fpund it empty;so, I
went to the house of the Apostle of God, but found its door closed.
I was told that he was lying dead and covered over with a piece of
cloth, and that his household were alone with his dead body.
I nest asked as to where the people were, and was told that they
were in the shed of the Beni-Sa‘idah, whither they had gone to the
Angér (Helpers). 1 went then to the shed and found Abd-Bakr,
‘Umar, Abi-*Ubaidah b. al-Jarrih, and a party of Xuraish there.
I saw that the Angdr had among them Sa‘d b. ‘Ubidah and also
some poets, namely, Hassin b. Thabit and Ka‘b b. Malik. I went to
the side of Xuraish. The Ansdr then spoke, and long were both
the discourse and the reply. Then spoke Abid-Bukr, and to God be
attributed the goodness of him as a man who does not lengthen

1 Two 8:ars in one of the horns of Capricornus, For further explanation, see
Lane's Lex. art. aaw, 3 Saying, “At Thy service, &e..”
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his speech and knows the places of distinguishing what is true and
what is false in dizcourse ! By God, he spoke sach words as none
could hear without following him and inclining towards him. Then
spoke ‘Umar in a manner less elognent than that of Aba-Bukr, and
he then said to Abi-Bakr, “Streteh out your hand, I shall take the
pledge of allegiance to you.” Abi-Bukr then stretched out his
hand, and “Umar took the pledge to him, and the people then took
it. AbG-Bukr then returned, and I returned with him. [ was then

present at the prayer which was said over the body of the Prophet,
and also at his barial.”

5 2 02 . . . -
digare 3l (abi-Shubkidnah).—It is said in al-Aurassa® that it is
a certuin species of bird found with asses and cattle ; it eats flies.
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&

i ,.-A.” (as- S dbak). -—[A nit]. Anegg of alouse. Pl su’db -

and #i'bin which latter is pronounced by the vulgar without a
‘hamzah as sthin, but the correct form is mth a hamzah. TIbn-as.

Sikkit states that the word is used thus, u',-o &-f) usd, pL #Fbdn, with
a hamzah,and &=y wde 8i=his head abounded with nits,with a hamzah.
Al-Jahid states thatI_\_.'is b. Mu‘dwiyah says that as-sthdn are the
_males of the louse, which is one of those animals whose males are small-
er in size than their females, like the white faulcons (az-zardrik)and
hawks (al-buzeih), the latter being the females of the former; hut what
he has mentioned is not true.

Khaitamah b. Sulaimén relutes in his 3usnad, at the end of the
twenty-fifth chapter, on the anthority of Jibir b. ‘Abd-Allih, that the
Apostle of God said, “Seales will be placed on the Day of Judgment,
wherewith will be weighed good and bad actions; he whose good
actions will overbalance his bad actions by the weight of a nit will
enter Paradise, and he whose bad actions will overbalance his good
actions by the weight of a nit will enter the fie of Hell. ” The Pro-
phet was thereupon asked, “ O Apostle of God, what about those
whose good and bad actions will be equal?” and he replied, “They will
be the occupants of the wall between Paradise and Hell ( G '_y‘l)
‘ They cannot enter it (Paradise) although they so desire.” * »

(Lawfulness or unlawfulness.) Ash-Shafii states that the law-
fulness or unlawfulness of nits is the same as that of the lonse for
one in the state of thrdm ; if he happens to kill any of them, it is
desirable thut he should give in alms, even if it be a mouthful. It

is stated decisively in ar-Rawdah that they are the egzs of lice, as
has been mentioned by al-Jawhari and others. It has been already

mentioned in the art. & =1 diml=) | that combing hair with a comb
made of tortoise-shell has the effect of removing nits, on account of a
peculiar property in it.

i Al-Kurin VII-44.
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. (Proverbs.) *He counts thingg like nits, when there are in his
(own) eyes things like a jar.” Al-Maydini states that it is applied
to one who blames another for a liitle thing, when there are many
faults in himself. Ar-Riydshi says:—
#0 you who blame me’ for my form,

Do_you tind fault with anything in yourself p

How can you see the mote in your friend’s eye,

And forget the mote in your own eye, which is a large one !

i )lg-:!l (ag-Sdrikh),—The domestic cock.

. Al-Bukhiri, Muslim, Abd-Dawud, and an-Nasd’i relate, on the
authority of Masrdk, who said, “I asked ‘A’ishah regarding the
practice of the Apostle of God, and she replied, * He used to love the
continual doing of good actions.’ I then asked her, “What time
did he use to pray ?’ and she replied, * When he used to hear the
cock (as-sdrikh), he used to rise up to pray.’”  An-Nawawi states
that as-sdr:kh here means the cock by a general agreement on the
part of the learned, and that it is so called, on account of its ceryin
out much at night. Ab&-Himid states in al-Thyd’ that that
time is a sixth of the night and not less than it.

Al (ag-Sijir), called also 52Ul (asmSufdriyah).i—A cor-

tain well-known bird of the passerine kind; its peculiar characteriatic
is that, when the night approaches, it betakes itself to a branch of a
iree, suspends its feet from it, hangs down its head, and then keeps on

crying out the whole night, until the morning dawns and da

y-light
shows itself. Al-Kazwini states that it cries out, out of fear of the

sky falling over it. Another authority states that it is the same as
at-tunawwit, which has been already described under the letter < 3 if
it hasa nest, it construetsit like a pouch (purse), and if it has no

nest, it fsnspends itself from branches in the manner we have
described.

( Lawfulness or unlawfulness.) - It is lawful to eat it, because it
is a species of the passerine birds,

* In Lane’s Lex. this word is given as #2,3laJ1,
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( Proverbs.) “Morecowardly and more confused than a sdfir.

As to the proverb, * There is no whistler (sdfi#) in the house,” AbQ-
“Ubaidah and al-Asmnd state that the meaning of it is in the sense of
the measure &:.Jy22< (one to be called by whistling), in the same way
as the expressions “33lo'e” and « #3 " mean (respectively)
“water poured forth” and “a hidden secret.” Other authorities,
however, state that it means, there is no one in the house to whistle.

(Interpretation of it in a dream.) A sdfir in a dream indicates
confusion (perplexity), concealment, and trusting oneself on the
support of powerful men, out of fear of an enemy, beeause it is said
in the proverb, * More confused or perplexed than n edfir,” as has
been already mentioned.

ol | (as-Sudaf). —[Shell-fish]. 1bis a species of marine ani-
mals.

It is related in a tradition of Ibn-‘Abbis that, when it rains,
(pearl-oyster) shells open their mouths; they are the covering of pearls.
N. of un. sadafah. A s-snoddif are camels that come to other camels
which are already at the drinking-trough and wait at their rumps,
watching for the departure of the drinkers that they may goin. In
this sense a rajiz says :—

«The expecters, the hangers behind, as-satwddif.”

(Properties.) The property of a pearl is that it removes palpita-
tion, sxpels biliousness, clears the blood of the heart and the liver, and
brightens the sight, for which last purpose it is mixed in collyriums.
If it be melted, until it becomes of the consistence of a tremulous
liquid, and then with it patches of alphus be painted, it will remove
them at the first application, without any necessity of another applica-
tion (of it).

; As to a dream about peurls, it may be interpreted in several ways ;
they may indicate boys and girls, and sons, riches, and good words.
He who dreams of having bored a straight hole through a pearl will
explain the Kur’dn correctly. He who dreams of having an unstrung
pearl in his hand may rejoice with the good news of getting a boy,
if he has a pregnant wife; but if he has not a pregnant wife, he will
come to be in possession of a sluve-boy, onaccount of the words of God,
« And round them shall go boys of theirs, as though they were
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hidden pearls.”s He who dreams of having extracted a pearl
and sold it, will forget the Kur'dn; if he =gells it without
extracting it (from the shell), he will become firm in his
actions among men. He who dreams of scattering . pearls,
and of people picking them up, will preach to peuple, and
his preaching will be of service to them. He who dreams of
having » pearl in his haud may rejoice with the good newa of
bis ge: ting a male child, but if he bas no wife who is pregnant,
he will purchuse a slave-girl, and if he is unmarried, he will
marry. lle who dreams of having taken so many pearlsout of the
sea that they cun be measured out aud weighed with large sealen,
will obtain immense wealth from a man who is counected mth
the sea. Jamdsb states that he who counts pearls in a dream will
meet with trouble, and he whois given pearls (in a dream) will
obtain happiness. A necklace of pearls indicates a beautiful and
handso:me woman, and svmetimes a necklace of pearls indicutes
a matrimonial tie.

(Properties.) Al-Kazwiui states that a (pearl) shell used as
a poultice, is useful in gout and rheumatism. If it be rubbed with
vinegnar, it checks hemorrhage from the nose. The animal in it
is useful in a dog-bite. 1In its burnt state used as a dentifiice, it
brightens the teeth, and used asa collyrinm it is beneficial in ulcers
in the eye; if it be applied over a place in an eyelid in which there
i8 a redandant growth of hair, after exhncliug the hair from it, it
will provent lnur tfrom gluwlng on it again ; it in (nlao) vseful in
burus from fire. It a clean piece of it be.tied to the body of a
e!uld. it will cut its teeth without pain.  Another authority
states that, if a shell iuside which the animal moves ab.ut,
having a covering on the top resembling a stone, be rubbed t. a
fine powder and spunkled on the face of a sleeping person, he
- will remain quiet and not move about for a long time, which is a
safer thing than cannabis (for that purpose). As a remedy for
checking  epistaxin, a shell may be tauken, then rubbed fine
t«»geﬂwt with opopunax, and used as o poultice over the nose.

(Interpretation of a shell in & dream.) He who dreams of
having a shell in his haud will turn away from a thing Le has

v - Al-Rur'in LII-24.
10
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determined upon and cancel his determination, whether it be a
good or bad oae.

UA:JI (as-S1dd).—[The owl] A certain well-known bird. The
Arabs assert that it is formed out of the head of a slain . person, and
that it cries out in his head, if his blood has not been avenged by re-
taliation, saying,  Give me to drink, give me to drink,” until his
slayer i3 slain. On that account, it is also called sddi and sdd%, mean-
ing @ thirsty one. Itisthe male of the owl, and the pl. is asda’.
It is called ébn-jabal, ibn-tid, and (pl.) bandé-radwa.

Al-‘Adabbas al-*Abdi states that as-sad4 is a certain flying thing
[cricket];-that creaks at night and hops and leaps (or flies); it is
considered by the people to be the locust al-jundah, but it is as-sada
(a cricket); and as to al-fundabd it is smaller than it.

A s-sadd (an echo) also means the voice that returns from a
voice, when it is nttered and when it finds something to obstruct it:
The lines of the lover of Laild al-Akhyaliyah are already given under
the letters w and 3 (Vol. I, p. 347). An echo is a voice that returns to
one from mountains and other things. Ab&'l-Mahésin b. ash-Shawwa’
~ says beautifully regarding a person who could not keep a secret :—

# ] have a friend who epeaks nothing
But slander aud absurd things ;
Out of men he is the one most resembling an echo;
If one tells him of a thing, he repeats it immediately.”

e says, “310e eo=Nis echo became dumbor he perished, or may he
perish I and “3} o0 &l pol—may God cause his echo to become dumb 1
that is to say, “May God destroy him1” for, when a man dies, the
echo does not hear anything from him to respond to. In this sense is
the saying of al-Hajjij to Anas b. Milik, *“I mean you—May God
canse your echo to retarn no sound (become dumb) 1™

It is related, on the authority of ‘Al b. Zaid b. Jud‘dn, that
Anas having paid a visit to al-Hajjaj b. Yasuaf ath-Thakafi, the
tyrant, the destroyer, the latter said to him, “O you scoundrel, you
old constant mover about in intrigue—now with Aba-Turdb, another
time with Ibn-az-Zubair, another time with Ibn-al-Ash‘ath, and still
another time with Ibn-al-Jarid,—I swear, by God, that I shall, verily,
strip you in the way that the lizard dabb is strippel, and pull you
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away in the way that a lamp (clot) of gum is pulled away, and drag
you away in the manner that the branches of the salamah tree are
dragged together after being tied, for beating the leaves off them : a
wonder on the part of those avil-doers, the misers, and apostates 1”
Anas thereapon asked him, “ Whom does the Amir mean 2” Al-Hajjaj
replied, * T mean yon.—May Godcause your echo to become dumb !

‘All b. Zaid states that when Anas went away from him, he said,
“I swear, by God, that were it not for my son, I would bave given
him a proper reply.” He then wrote to *‘Ahd-al-Malik b. Marwén,
complaining of the treatment he had received at the hands of al-Hajjaj.
‘ Abd-al-Malik thereupon wrote a letter to al-Hajjij, and sent it to him-
by Isma‘l b. ‘Abd-Allah b. Abi’l-Muhéjir, the enfranchised slave of
the Beni-Makhzim, who proceeded (with it) to al-Hajjaj. He first,
however, went to Anas and said to him, “The Commander of the
fuithful considers al-Hajjaj’s treatment of you, a great and serious
affair, but I assure (advise) you that nobody is equal to al-Hajjaj in
the estimation of the Commander of the faithful. He has written to
him to come to you, but I am of opinion that you should go to him,
aud he will apologize to you, and you will come away from him after
receiving an honourable treatment from him and with an appreciation
on his part of yonr proper worth.” He then went to al-Hajjaj and
gave lum the letter of ‘Ahd-al-Malik, upon reading which his face
fell, and he commenced to wipe the perspiration off his face, and to
say, * May God pardon the Commander of the faithful! I had not
thought that he would reduce me to this state” Tsma4l said, * Al-
Hajjij then threw the letter to me, and thinking that I had read it,
said, ¢ Let us go to him,” that is to say, to Anas, upon which I said,
‘No, but he will come to you ;—may God render your state propiti-
ous!’ [ then went to Anas and said to him, ¢ Let us go to al-Hajjaj.’
He therenpon came, and al-Hajjaj welcomed him and said, ‘O Aba-
Hamzah, you were in a hurry with your reproof, for my treatment
of you was nok the result of rancour ; but the people of al-*Irdk do
not like that God should have sovereignty over them so as to stand
as evidence (against them). Notwithstanding this, I desired that the
hypoerites and transgressors out of the people of al-Traik might.
know that when I attacked you, it was un easier thing (for me) to do
30, in regard to them, an- that I could be quicker with them. We
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cherish good feelings towards you, such as would please you.’ Anas
replied, ¢ I was not in a hurry with my reproof, until all the people
got an oppertunity ( to laugh at me) and not only a few select oues,
and until you called us, whom God has called Helpers, evil-doers.
You allege thut we are misers, when we are those that were generous
to them (the Rofugees). You ullege that we are hypocrites, when we
have followed the houss (of the Prophet) and the Faith from before.
You allege that yon have adopted me as a means of access to the
people of al-‘Irak by holding us lnwful in respect of me what Gud has
declared as unlawful for you, but betwesn us and yoa God is the
Judge. Ile is the one to be most plensed with a subjecé of approba-
tion anl the one to be most displeased with a subject of disapproba-
tion ; upon Him depends the recompense of men und the reward of
their actions, “that He may punish those who do evil for what they
have done, aud may reward those who do good with good.”* Verily,
by God, had the Christians, notwithstanding their belief in a plo-
rality of gods and their infidelity, seen a man who had served Jesus
only one day, they would have honoured and venerated him; how
then does the fact of my havinyg besn in the service of the Apustle of
God for ten years not secure that for me? If we receive kindness
from you, we shall thank you for it ; but if we have the reverse of it,
we shall wait patiently until God gives us relief.” Isma*fl said that
the letter of ‘Abd-ul-Malik to al-Hajjdj was as follows:—“Yon
are a man whose affairs have risen to a high piteh, s0 as to over-
whelm you, until you have exceeded your proper measure. By God,
O you, the zon of one who used to stuft her vaerina with the stones of
raisins (el-mustaprimuh), I have thought of biting you with the teeth,
in the manner that lions bite foxes, aund of striking you vchemently
with the hand such a stroke that you would wizh that you were
straitened for your exit out of your mother’s womb. The news of
your treatment of Anas b, Milik has reached me, and L thisk that
you wanted to try-the Comumander of the faithful, to find out if he
possesses uny spirit, so that if otherwise, you would proceed further.
Muy the curse of Grod rest on you and your ancestors, narrow in the
eyes with scanty hair on the eyebrows, and sleader in the shunks!
You huve forgotten the position of your ancestors at at-T&'if, and the

v Al-Bur’in L1II-32.
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mean and ignoble state in which they were, when they used to dlg
welly in the watering-places with their hands and to carry stones on
their backs.  When this, my letter, reaches you, and you will have
read it, do not cast it from your hand, until you meet Anas in his
house and apologiza to him ; otherwise the Clommander of the faith-
ful will send youa one who will drag you upside down, until he takes
you to Anas, who will then decile your case. The Commander of
the faithful is not ignorant of your news ; “ to every propheey is a set
time, and in the end ye shall know.”* Do riot act agninst the letter
of the Commander of the Eaithful, but bonour Anas and his son ;
otherwise I shall send you one who will expose your faults and give
cause to your enemy to rejoice over your aflliction. And salutation
to you!”

Anas died in 91 or 92 or 93 A. H. at al-Basrah, and was the last
of the Prophet’s Companions to die there.

t:;:.n (@s~Surrdkh).—Like kattdn. The peacock, which will
be described under the letter &,

Jalsy )‘j': (Sarrdr al-lail).—[The cricket]. The same as al-
Jjudjud, which has been already given under the letter z- 1t is larger
than al-jundeh, and some of the Arabs call it ag-sad.

s 2 i
z! yall (as-Surrdh).—Like rummédn. A certain bird known
to the Arabs ; it is eaten.

,,:,.;Jl (as-Surad). s—Like rufab. Ab@-‘Amr b. as-Salah states
that it is a word with none of the letters bearing a dot, of the
measure of ju‘al. Its sobriquet is abi-kathir. It is a certain bird
about the size of the sparrow, that preys upon sparrows. Pl. sirddn;—
g0 an-Nadr b. Shumail says. Itis parti-coloured, has a large hesdd,
and is found among trees ; it is half white and half black, with
a large beak and large toes; it is not seen anywhere but among

v Al-Kuar’dn VI-66. 3 In ‘Owméin and W. Palestine the shrike—ZLaniuse
Sallaz or L. auckeri. 1t is called in ‘Uméan sarad and also bi-iraid.
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date-palms and trees, and nobody iy able to seize it. It is of an
evil disposition and greatly given to keeping aloof (from men).
It feeds on flesh. It has several modes of whistling ; it whistles
for every kind of bird it wants to prey upon, in its own way, and
thus calls the birds of that kind near it; when they collect round it,
it pounces upon some of them, and having a strong beak, when it
pecks one of them, it splits it lengthwise immediately and eats
it ; this is always its habit. Its places of habitation are trees and
the tops of forts and castles.

(Information.) The Imim, the very learned, Ab&’l-Faraj al-
Jawzi has copied in al-Mud-hish, with regard to the words of
Grod, “And when Moses said to his servant, * I will not cease until I
reach the confluence of the two scas, or else I will go on for years.””
from Ibn-‘Abbds, ad-Dahbik, and Mukatil, who said that, when
Moses had learned soundly the Pentateuch and knew what was in
it, he said to himself, *“There has not remained on the carth anybody
more learned than myself,” without, however, speaking to anybody
about it. He then saw ina dream that God had as though opened
the flood-gates of the sky, until all that was between the east and
the west was drowned. He then saw a pipe on the sex in which was
a suradah; it used to go to the water which had drowned the land,
and carry it in its beak and then throw it into the sea. When the
Speaker with God (Moses) woke up, he was frightened with the
dream. Gabriel then came to him and asked him, “O Moses, why do I
see you sorrowful ?’ upon which he informed him of the dream.
Gabriel said, “ You alleged (to yourself) that you comprehended all
the knowledge, and that nobody remained on the carth more learned
than yourself. But God has a servant who can impart to you some
knowledge out of his knowledge, like the water which the suradak
carried in its beak and threw into the sea.” He said, “O Gab-
riel, who is this servant " and he replied, *“ Al-Khidr b. ¢Amil,
out of the offspring of at-Tayyib,” meaning thereby Abraham the
Friend (of God). He then said, “Where am I to seek him »”* and
Gabriel replied, * Beyond this sea.” He then asked, * Who will

+» AlKarfe XVUI-59.
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guide me to him ?” and Gabriel replied, * Some of your provisions
for the journey.”

They said that owing to Moses’ eager desire to meet al-Khidr,
he did not (even) appoint his substitute in the tribe, but went away
immediately (after him). He accordingly said to his servant
(young man) Yisha* b. Nan « Will you be my help ?”” and he replied,
“ Yes,” upon which he said to him, “Go and fetch for us provision
for the journey.” So, Joshua went and brought some cukes of bread
and an old salted fish. They two then proceeded to the sea and waded
through mud and clay, and were fatigued and weary, until they
reached a rock projeeting into the sea beyond the sea of Armenia,
which was called the rock (fort) of protection (Kal‘at al-hirs). They
came to it, and Moses then went away to perform the partial ablution
for prayer ; then jumping over a place, he found one of the springs,
of Paradise in the sea. He performed ablution with the water out
of it, and as he returned his beard was dripping with water. Now
Moses had a good beard, and nobody had a beard better than his.
As he shook his beard, a drop (of water) out of it fell on that salt-fish,
whilst the water of Paradise does not fall on any dead creature
without its being restored to life; so, that fish revived and junping
into the sea went away, its course in the sea becoming a free and
dry one. Now Joshna had forgotten about the fish he had brought.
“When they had passed by, he said to his servant, ¢ Bring us our
dinners, for we have met with toil from this journey of ours.’” * He
then mentioned to him the affair of the fish, upon which Moses said,
“That is what we want.” They therefore roturned, retracing
their steps, upon which God ordered the water through an
inspiration, and it accordingly became solid and a free course
up to the height of Moses and that of his servant; the fish then
proceeded before them, until it came out on land, its course becoming
for them -a Dbeaten path upon which they walked. A voice from
heaven then cried out to them, * Leave off the beaten path, for it is
the road of the devils, leading to the throne of Iblis, and take the
road on the right hand.”  They therefore took the road on the right

i Al-Kurin XVII-61.
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band, until they reached a large mountain, near which was a place
for prayer. Moses said, “ How beautiful is this place ! It ought to
belong to the pious servant (of God).” They had not waited long
when al-Khidr came and proceeded to that place and spot. VWhen
he stood on that spot, it hecame agitated into one of a agreen coloar,
They (Ibn-‘Abbas, ad-Dahbak, and Mukitil) stated that he is
~ named al-Khidr, becaunse directly he stands on a white spot it
becomes green. Moses said to him, * Salutation to you, O Khidr !
and he replied, * Salatation to you, O Moses, O prophet of the
Beni-Isri’il! ” Moses therefore asked him, “ Who informed
you as to who I am ?” und he replied, *He who guided you to my
place informed me of it.” Then there occurred of their affair what
took plaee and what the great Kur’an has related. Meniion has
alrcady been made about them under the letter ¢ in the art. @,aJtl,
where we have copicd the difference of opinions in respect of
al-Khidr’s name, his pedigree, and his prophetic mission.

Al-Kurtubi states that this bird is called wg-surad as-smowcdm,
We are informed in the Mu‘jam of ‘Abd-al-Gani b. Kini‘, on the
authority of Aba-Galid Umayyah b. Khalaf al-Jumahi,® who said,
“The Apostle of Gaod having seen me with a surad on my hand,
said, ¢ This was the first bird to fast.”” It is (also) related in one
version that it was the first bird to fast on the day of ‘Ashird’ (the
10th of al-Muharram). The Hafid Aba-Masa has also extracted it in
the same way, but the tradition is, like the name of the authority (for
it), a difficult one (galid) to comprehend. Al-1fakim states that it is
ene of the traditions fabricated by the slayers of al-Husain. ‘Abd-
Allah b. Mu‘dwiyah b. Mash has related it on the authority of Aba-
(Galid, who said, “The Apostle of God having scen me with a
surad on my hand, said, ‘This was the first bird to fast on (the
day of) ‘Ashird’.’” 1t is, however, afalse tradition, and the
relaters of it are unknewn persons.

2 Ifind the following marginal note in one of ths copies :—* [u some of
the copies instead of ¢ Abd-al-Gani the name of * Abd-al-Bakt is given, and
instead of Abd-Galtl Umayyah, the name is given as AbQ-G il Muslim b,
Umayyal, and in some Salawak b. Umayyah.”
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(Information.) It is said that, when Abraham went forth from
Syria to build the (Sacred) House, there were with him the swift
wind (us-Sakinah) and a surad, the latter to guide him to the spot
and the former to point out the measurements (extent) of it. When
he reached the spot of the House, the Saktaak (swift wind) stopped
there, and cried out, * Build, O Abraham, over the extent of my
shadow.” A party of the commentators of the Kur'an stute that
God created the spot on which the House is situuted two thousand
years before creating the carth; there was a white foam on the
water, and the earth was spread underncath it. When God sent
Adam down to the earth, e felt lonely and complained (of it) to God,
who then sont down to him the edifec in Reaven corresponding to
the Ka‘bah ( jsexel1 22a/1), which was built of a ruby out of the
‘Tabies of Paradise and had two gates of green emerald, the eastern
and western gates. (God placed it on the spot of the Sacred House
and said to Adam, “O Adam, Thave sent down to you a House that you
may cireuit it, in the same way as my throne is circuited, and that
you may pray near it,in the same way as prayers are said near my
throne.” God then sent down the Black Stone, the whiteness of which
was (then) greater than that of milk, but which subsequently became
black by the touch of the menstrual blood in the Time of Tgnorance,
Adam then proceeded walking from India to Makkah, and God ap-
pointed for him an angel to guide him to the House. Adam there-
upon performed the pilgrimage and observed the ceremonies of it ;
when he had finished doing that, the angels met him and said, * May
your pilgrimae have been sinlessly performed ! O Adam, we have,
verily, performed pilgrimage to this House before you by two thou-
sand years.” Tt is related that Adam performed forty pilgrimages,
going from India to Makkah walking, and that the House remained
in that condition till the time of the Flood, when God raised it up to
the fourth heaven and sent down Gabriel, who hid the Black Stone in
Mount Aba-Kubais to preserve it from being drowned.

From that time to the time of Abraham the spot of the House

* remained vacant, and then after Lis son Ishmael was horn to him,

God ordered him to build a house in which His name might be re-
membered. Abraham thereupon asked God to point out to him the
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spot for it, and God sent to guide him to the spot of the House, as-
Sakinah (swift wind), which meuns a violent wind (khajij) with two
-heads and resembling a serpent. Some say that al-khajij means a
violent wind, shining, glistening intensely, having a head like that
of a cat, a tail like its tail, two wings of pearls. and emeralds, and
two eyes with rays (of light) in them. °‘Ali said ‘that it means a
violent shining wind, with two heads and a face like that of a
human being.

God ordered Abraham to build (the House) where as-Sukinak
would settle ; he therefore followed it, until they (two) reached
Makkah, where as-Sakinak environed the spot of the House, as a
serpent environs (a thing ). This is what ‘Ali and Hasan have
stated ; but Ibn-*Abbis has said that God sent a cloud of the size of
the Ka‘bah, which kept on going, and in the shaude of which
Abraham kept on walking, until it took him to the honoured
Makkah, where it ‘stopped at the place of the Great House, upon
which a voice out of it cried out to Abraham, « Build on the place
shaded by it ; do not exceed it or fall short of it.” Some, however,
state that God sent Gabriel, who guided him to the spot of the
House, and others say that his guide was a surad, as has been men=
tioned bofore.

Abraham used to build, and Ishmael used to bring stones to
him. He built it out of five mountains—XMt. Sinai, Mt. Ziba
(near Jerusalem), Mt. Libanus, which are mountains in Syria, and
Mt. Ararat, which is 2 mountain in Mesopotamia, the Ffoundations
being built by them two out of the stones of Mt. Hird’, which
is a mountain in Makkah. When Abraham reached the spot of the
Black Stone, he said to his son Ishmael,* Bring me a beautiful stone
which may prove to be a mark for the people ; ” so, Ishmuel brought
him a stone, but Abraham said, * Bring me a better one than this.”
Ishmael therefore went to look for one. In the meantime Mt. Abd-
Kubais cried out, “ O Abraham, I have with me a deposited trust
for you, take it,” upon which he took the Black Stone and placed it
in its spot. ‘

Some say that the first one to build the Ka‘bah was Adam, and
that it was ruined, and all traces of it were lost at the time of the
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Flood ; then,God showed it to Abraham, who built it up, which
is the meaning of the words of God, “ And when Abraham raised
up the foundations (82153) of the House,” : that is to say, laid its
Joundations, sing. §32 G, but al-Kisa’i states that-it means its walls.

(Lawfulness or unlawfulness.) It is truly speaking unlawful
to eat it, on account of what the Imam Ahmad, Ab#-Dawud, and
Ibn-Méjah have related, and what ‘Abd-al-Hakk has confirmed op
the authority of Ibn-*‘Abbds, namely, that the Prophet has prohibited
the killing of the bee, the ant, the hoopoe, and as-swrad, the prohibi~
tion to kill it being a proof of its unlawfulness, and also on account of
the Arabs taking an evil omen from its voice and its appearance-
Some, however, state that it can be eaten, because ash-Shafii has
declared the payment of a penalty for it by one in the state of
thrdm, if he kills it, to be obligatory;—so Malik says. The Imém,
the very learhcd, ‘the Kadi AbG-Bakr b. al-‘Arabi says that the
Prophet prohibited the killing of it, becanse the Arabs unsed to take

an evil omen from it; he therefore prohibited the killing of it to
remove from their minds what was fixed in them as a Dbelief in its

being of an evil omen, and not because it is unlawfnl. Al-*Abbadi
has also mentioned it in af-Tabakde.

(A wonderful anecdote.) Mansr b. al-Husain al-Abi las re-
lated in Yathr ad-durar that a son of a Badawi having gone on a
journey and returned, the father asked him, “ What did you see on
the road ?” He replied, “I went once to the water-skin to drink,
upon which a surad eried out, * Leave it, or you are not my son ;. -
so I left it ; then after a time, feeling thirsty, I went to it a second
time, but the surad cried out, ¢ Leave it, or you are not my son Y
so I left it again; and then after that, my thirst having increased,
I went to it a third time, upon which the surad cried ont, * Cut it
lengthwise with your sword, or you are not my son,” and I accord-
ingly cut it.” The father then asked him,  Did you see the
serpent in it ?” and he replied, “Yes,” upon which the father said,
“ God is most great !”

i Al-Kur’dn [[-121.
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He states that a son of a Badaw! having gone on a journey and
yetumed, the fauther suid to him, * Inform me of what you sawon
the way.” He replied, “I saw a bird on a hillock, and a surad
said to me, ¢ Muke it fly awny, or I am not your father;’ so I made
it fly away.” The futher next asked him, “ What next ?” and he
replied, “It alighted on a tree, upon which the swrad said, ¢ Make
it fly away, or I am not your father ;” so I did accordingly:” The
father then asked, “ What next ?” and he replied, “ It then alighted
on a stone, upon which the surad said, ¢ Turn the stone over, or ¥ am
not your father ;’ so I did that.” The father thereupon said, “Give
me my share of what you found under it.” There was a treasare-
trove under it which his son had taken, and so theson gave him his
share of it.

{Interpretation of it in a dream.) In a dream it indicates a
hypocrite, one ' who exhibits sabmissiveness on his part (in religion)
during the day, and commits unlawful actions at night. Some say
that it indicates a high-way robber, onec who amasses much wealth
and does not mix with anybody.

_y;,::” (asSursur),r called also ag-Sursdr.—A certain animal
‘having in it some resemblance to a locust, that leaps and creaks with
a fine sound, mostly at night, on which account it is called sarrir
ael-lail (cricket). It is a species of bandt wardin and has no wings.
Same say that it is the same as al-judjud (cricket), and it has been
already mentioned that al-Juwhari has given the meaning of ai-
Judjud as sarrdr al-lail (cricket). Its place is only known by follow-
ing its voice. Its places of habitation are places of moisture, and its
colours are diversified, some being of a black colour, some of a blue
colour, and some of a red coloar. It is al-jundab (large locust) of
deserts and barren places. '

(Lawfulness or unlawfulness.) It is unlawful to eat it, on
account of its being considered foul.

1 Forskal gives the name sursur for the Egyptian coc'wroach— Prlyphaga
{Blatta-Forsk.) zgyptiasa.
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(Propertics.) Avicenna staies that mixed with wild caraway it
is beneficial in piles, tremors, and poisons of vermin. If it be burnt,
rubbed to a fine powder, and added to antimony, and then used
as a collyrium, it sharpens the sight, and if it ke used as a collyrium
mixed with the bile of u cow, it is beneficial in a watery running from
the eye.

v ey 3

wlye yadl (as-Saryardn).—A certain well-known smooth fish.

¢ =
daall (as-Se'f) '—A certain small bird. Pl SIGE.

5;:.:-” (as-Sua‘wah).—A cortain bird out of the smaller kind of
passerine birds, with. a red head. Pl safqw. In Kitdb al-¢

Ayn
and in al-Mubkam they are said to be small passerine birds,

Abmad relates in Kitdb az-Zuhd regarding Malik b. Dinar
that he used . to say, ¢ There are hl\cneﬂaes among men,
are varieties among birds; as a pigeon goes with a pigeon, a
duek with « ducl\, a satw with a guf0, and a crow with a crow, so
also o man goes with one of his own kind (likenesy).”

[ The author here gives some of the verses of the Kadi Abmad
b. Mubammad al-Arrujani.  The

as there

last two lines in one of the verses
are o arranged that they may lie read Lackwards without altering
the poxition of the words or sense.]?

[ The author then qguotes from Ibn-Kh.'s B. D.
between al-Tmad and the Xadi al-F fadil with regard tp similar
phrases, which can be read lthu\\dl’(]a without altering words or
sense, and also the lines reeited by al-<Tmad while they we
together-in the cavalcade of the bulum 1.

what passed

re one day

Al-Tmdd died on the 1st of Ramadan 597 A. H
and was buried in the cemet ery of the Safis.
7th of Rabi* [I, 597 A.H.
Mt. al-Mukattam.

. at Damuscus
Al-Fadil died on the

at Cairo and was buried at the foot of

Lts lawfulness or unlawfuiness, properties, and interpretation
in a dream are the sume as those of SPUrrows or passcrine birds,

t  The author gives it «vy~Suth, which is evndemly a mistake. 2 De Slane‘n
T. of Ibn-Kh ’s B.l». Vol. I, pp. L35, 136. 8 idem Vol. 111, P 3B
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-(Provetbs.) ¢ Weaker than a se‘weh,” in the same way as is
said, “ Weaker than a was‘ak.” '

iy; lial) (ag-Sufirtyak).—The bird called by the name of at-

tabashir, which has been already described under the letier w.

JE,:J I.(as-Safar).—The Arabs of the Time of Ignorance used
to believe in the existence of a serpent in the belly sticking to
its shardsif (cartilages of the ribs), that word meaning the sides of
the ribs which are over the belly. It is called as-sarar ; when it
moves, a man becomes hungry, and it hurts him when he is hungry ;
it transgresses ; but al-Islim has cancelled that belief.

Muslim relates on the aathority of Jabir, Abd-Hurairah, and
others that the Prophet said, ¢ There are no transmission .of a disease
such as mange or scab from one to another by iis own agency
(“adwa), no auguration (of good or evil—tiyurah), no owl (of the dead
man—Ahdmah), no serpent in the belly (sayur), and no goblin (gi4l).”
The meaning of ‘adwd is what one fancies of the transmission of a
disease, such as mange and scab and other diseases, from a person
having it to another person by social iniercourse or other causes.
It is rclated in an authentic tradition thai a Badawi having said to
the Prophet, “You have said that there is no transmission of disease;
how then, if 2 mangy camel gets among the sound ones, the laiter
are found affected ?” The Prophet replied, ¢ Who gave the disease
to the first one 7 He removed from his mind the imagination
about the transmission of disease (by itself) and informed him that it
ig God who is the canser (of it). Under the letter | in the art.
s bt , a tradition about a leper, resembling this one has been
already given. Thc meaning of af-fiyarah will be given hereafier
under the letter b, As to ags-safur, there are two explanaiions
about it, one of them being that the meaning of it is the post-
ponement by the Arabs (of the Time of Ignorance) of holding sacred
the month of al-Maharram to the month of Bafar, being the nas’
(embolism of a month) which they used to practise ;—so Malik and
Aba-Hanifah say. The other explanation is that it means the
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serpent, in which the Arabs used to have a belief, as has been men-
tioned before. The ImAm an-Nawawi states that this is the correct
explanation, upon which all the learned are agreed, and that
Muslim has given it on the authority of Jabir, the relater of the
tradition ; he depends upon it. But both this and the first explana-~

tion are possible, the belief in both the sajars being a false one and
without any foundation.

a8all (a5-Sifrid)' —Like rbid. Al-Maydéni has copied from

Abd~Ubaidah to the effect that it is a certain hird out of the ignoble
kind "of birds. It is said in a proverb, “ More cowardly than a
sifrid.” A poct says :—

“Yon see him like a lion in the time of peace,

But in a battle he is more cowardly than a wif) il.”
Al-Jawhari states that as-sifrid is a certain bird which . the vulgar
call abi’l-malih. Tt is stated in al-Muragsat that ahd’l-malih is the
sobriquet of the partridge (al-kabj), the nightingale, and a certain
small bird called as-sifrid, which is like the sparrow ; it is included
in the general class of passerine birds.

%3N (as-Sakr).—[The hawk]. The bird with which one
hunts or catches game ;—so al-Jawhari says. Ibn-Sidah says that
as-sakr is any bird that preys or catches game, out of the birds called
al-buzdh and ash-shawdhtn. Pls. askur, sukar, sukirah, sikdr,
and sikdrah. Sibawaih states that 3 isadded in a plural of this
kind for giving stress as in butilah. Fem. sakrah. .As-sakr is the
same as al-gjdal ; it is also called al-katdmi. Tis sobriquets
are ahi-shijd, ab@’l-asba’y, ab@l-hamrd’, abi~‘amr, abi~“umrdn,
and abi-“twdn.

An-Nawawi states in Shark al-Muhadhdhab that Abi-Zaid al-
Ansari al-Marwazi has said that the birds called al-buzdh, ash~sha-
wdhin, and others (like them), that prey or hunt (game), are called

sukir, sing. sakr, fem. sakrah, and zakr by conversion of s into

3» and also sekr by conversion of (e into L-. As-Saidalini states

3 Called in ‘Omidn sufrid —Crex pratensis.
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in Sharh al-Mukhtazar that there are three variations in the case of
all words having a «» and a (3 in them, as al-busdk, buzdt, and
al-busdt, but Ibn-as-Sikkit denies it in the case of the word basak,
saying that it means it became long or tall ; God has said, *And
tho tall (w!dely) palm troes,” * that is to say, raised high.

Ahmad relates in his Musnad, “ Xabisah has informed us,
saying, ¢ Ya‘kdb b. ‘Abd-ar-Rahmin b. Muhammad b. ‘Amr b. Abi-
‘Amr has informed us, on the authority of al-Muttalib, who had it
on the authority of Aba-Hurairah, that the Prophet said, “(The
prophet) Dawud was a very jealous man, and therefore, whenever
he went out, he used to lock up (all) the doors of the house, so that
nobody could go in to his people, until he returned. Ho went out
one day, and the house was locked up (as usual) ; in the meantime
his wife, having gone to look after the house, found a man standing
in the middle of it. She thercfore asked those that were in the
house, ¢ Whence did this man enter, whilst the house is locked up ?
Verily, by God, we shall be disgraced !’ Dawud then came, and,
finding the man standing in the middie of the house, asked him,
¢Who are you?® upon which he replied, ‘I am he who is not
afraid of kings and is not restrainel (from entering; by mcans of
curtiini’  Dawad thereupon said, ‘Thea by God, you are the
angol of death.  Weleome to the order of God ¥ He then remained
in his place until his scul was seized. When his body was washed
and shrouded, and the business (o preparing the body for Lurial) was
finished, the sun shione upon his body ; so, Sulaimdn xaid to the birds,
¢ Shade over Dawnd,”-upon which they so much shuded over him,
that the carth became dark to Sulaiman. He thercupon said to the
birds, ¢Draw in your wings, wing by wing.””  Aba-Hurairah stated,
«The Apostle of God then commencad to show us how the birds did
that by contracting his hand.” < That day the hawks with lonz wings
(al-iadraliiyak) overpowered in shading him.”’” The Imim
Ahmad is the only one who has extracted this. trudition ; his autho-
rities are excellent, and the men on whose authority it is related
are trastworthy. The meaning of “1a ;2 1138<,3 &4's <ald is that the

2 Al-Kur’in L-14,
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hawks with long wings overpowered in shading him that day ; sing.
madrahi. Al-Jawhari states that it means a hawk having long wings,
which meaning is rendered plain and distinet by what Wahb b.
Munabbih has related, namely, that the Prophet said, “The people
assembled round Déwud’s bier and sat in the sun on a hot day ; the
persons that accompanied his bier that day were forty thousand monks
with woolen hooded cloaks over them, beside other men, and as they
felt the heat, they called out to Sulaimin to construct over them
a protection (from the sun), on account of their suffering from the
heat. Sulaimén thereupon went out and called the birds, which
having answered his call, he ordered théem to shade over the people-
They therefore arranged themselves so close to one another from all
the sides that all the wind was cut off, and the people were very
nearly dying from the sultriness of the weather. They therefore
complained to Sulaimén of the sultriness, upon which he went forth
and called out to the birds, saying, ¢Shade the people only on the
side of the sun and keep away from the side of the wind,” which
they accordingly did, so that the people were in the shade, and the
wind also blew over them. That was the first (; wonderful) thing of
the kingdom of Sulaiman they saw.”

(Information.) Ad-Dahbdk and al-Kalbi state that Davigd
ruled, after his slaying Gloliath, for seventy years, that the Beni-
Ierd’il had never been united under one king, excepting under
David, and that God ecaused to be united in him the kingly and
prophetic offices, which were never before his time wmited in one
man, but the kingly office nused to be in one tribe and the prophetic
in another ; that is the meaning of the words of God, “And God

. gave him the kingdom and wisdom.”! Some say that it means
knowledge with action, and thut every one that knows and acts may
be said to have wisdom given him. Thn-‘Abbas states that David
was the sifrongest one out of the kings of the earth in sovereignty ;

* thirty-six thousand men used to watch his (prayer-) niche every
night. That is the sense conveyed by the words of God, “And we

strengthened his kingdom.”* Mukatil states that Solomon was 2

1 ALKur’in 11-262. 3 Idem XXXVIII-19.
11
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greater king and more judicious than David, and was thankful
for the blessings of God, whilst David was more devoted to divine
worship than he. David died when he was a hundred years old;
the age of Solomon when the kingdom came into his hands was
thirteen years, and he died when he was fifty-three years of age.

The bawk is one of the four birds of prey (al-jawdrih), namely,
the hawk (as-sakr), the white falcon (ash-shdhin), the eagle (al-ukdb),
and the falcon (al-bdzt); they are also described as the animals of prey
(as-5ibd’), the animals trained to hunt (ad-duwdrt), and the birds that
contract their wings in order to alight (al-kuwdsir). There are three
species of the hawk, namely, the (common) hawk, Auwwinj, and
yuw'y’. The Arabs call any bird that preys on or seizes game,
excepting the vulture and the eagle, a sukr, and they call it also
al-akdur, al-ajdal, and al-wkhyal. It holds among the birds of prey
the smme position that the mule does among beasts, because it en-
dures fatigue more patiently, puts up with coarse food and hurt
more quietly, is more easily tamed, and is more forward in attacking
all the birds out of the crane and others. Its consiirution or tempera-
ment is cooler and moister than that of all the birds of prey that
have been hitherto described, and for this reason it can be trained
to chase the gazelle and the hare, and cannot be trained to chase
birds, for they escape it. It is quieter in its nature, quicker in
associating with men, and more contented than the falcon. It eats
the flesh of quadrupeds ; and on account of iis cold temperament,
it does not drink water, even if it has to remain a long time without
it, and for that reason it is described to have a stinking and fetid
mouth. As a natural characteristic of it, it may be mentioned that
" it does not betake itself to trees or tops of mountains, but dwells in
caves, caverns, and fissures in mountains. The hawk has two palms
to its (two) feet (hands), and so has a beast of prey two palms to iis
(two) forefeet (hands), because it prevents with their aid anything
which it has seized (from escaping).

The first one to hunt with it was al-Harith b. Mu‘awiyah b.

Thawr, and the reason of his taking to it was that, having one day
come across a hunter who had pitched his net for catching sparrows,



HAYAT AL-HAYAWAN 163

he saw that a hawk darted down on.a sparrow and commenced to
eat it. Al-Harith was surprised at it and ordered it to. be taken ;
it was then placed in a house, and a person to feed, train, and teach
1t chasing was appointed to look after it. While one day it was
with him, and he was going on, a hare suddenly. appeared; upon
which the hawk flew to it and seized it. In consequence of it,
al-Hirith’s astonishment increased, and the Arabs adopted it after
him (as a bird of chase).

The second variety or species. of hawks is al-kawinj, which.
holds. the same relationship to as-sakr as az-zurrak does to the:
falcon (al-bdzt) ; only that it.is hotter (in temperament) than it,
and on that account lighter than it in its wings, and less stinking
than it ; it catches game out of the game of water and is mable. to
eateh a young gazelle. '

The third species is al-yu’yw’, which the people of Bygpt and
Syria  call al-julum, on occount of the lightness of its wings and
their quickness (in flying), and because al-jalam (shears) is a thing
to cut with. It is a small bird with a short tail, and its temperament,
in comparison with that of the sparrow-hawk (al-bishuk), is cold and
damp, for it is more patient in its nature and more sluggish in
its movements; it does not drink water unless compelled hy neces-
sity, as the sparrow-hawlk does, but it is more stinking than the
sparrow-hawk. Tts  temperament, in comparison with that of
the common hawk, is hot and dry, and on that account it is
bolder thun the hawk. It is said that the first one to train it and to
hunt with i was Bahram-gor, and the cause of his tking to it was
that, having seen a yu’yw’ attacking a lark, then deluding  it,
rising und falling with it, and not leaving it, until it had scized it,
he was astonished with it and ordered it to be taken; he then trained
it und chased with it. An-Nashi says, giving a deseription of it ;—

“ A trained and active yu'yw,
As though its two eyes at the time of examination were really
Two carneliau ring-stones placed in a pouch.”
Abd-Nuwas says deseriptively of ft:—
** He goes out in the worniug, while yet the morn is in its darkness,
Like the edge of the full-moon at the time of its setting (returning),
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" With a yu’yw’ which would please him who sees it ;
Among ya’4’yi (hawks) there is no yu'yy’ like it ;
Of a blue colour, its eyes deceive it not;
Were a hunter only to see what it sees,
He would ransom it with his mother and purchase it ;
That is what God has given us as a favour,
Blessed be God who has guided it rightly ! »

(Information in the matter of polite accomplishments.) The
Imim, the very learned, at-Turtlshi relatesin Sirdj al-Muldk, on
the authority of al-Fadl b. Marwin, who said, “Iasked the am-
bassador (messenger) of the Xing of ar-Rtm (the Greeks)
regarding the conduct of their king, and he replied, ¢He has
bestowed unsparingly of his beneficence' and drawn his sword, so
that the hearts (of men } are drawn to him out of desire and out of fear ;
the obtainment of gifts has rendered easy (to bear) the grief of an
exemplary punishment ; both hope and fear are tied together in his
hand.” I then asked him, ¢ How is his justice ? and he replied,
¢ He redresses grievances, restrains the wrong-doer, and gives every
one having a right his due ; the subjects are in the two states of
happiness and satisfaction.” I then asked him, ¢ What is his
respect (dread) among them ?’ and he replied, ‘It is pictured in
their hearts, and eyes are closed towards him.” The ambassador of
the King of Abyssinia saw me listening attentively to him and
paying attention to him ;—the ambassadors were in the habit of taking
their quarters with me ;—he therefore asked his interpreter, ¢ What is
it that the RAmi ambassador has been saying P and he replied, ‘ He
has been describing their king and his conduct’ He then spoke
to his interpreter, who said to me, ‘The Abyssinian says that their
king is one possessing patience and moderation when it is in his power
(to punish), forbearance at the time of anger, and power at the time of
contention for a victory; he is ready with a punishment when crimes
are committed ; he has, verily, clothed his subjects with the goodness
of his happiness and subdued them with his rigorous punishment ; they
see him like the seeing of the new moon in imagination, and fear him

- with the fear of death as a punishment ; his justice is sufficient for
them, and his power of subjugation protects them ; jesting does not
serve him, nor does unmindfulness deceive him ; when he gives, he
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does so copiously, and when he punishes, he causes pain. The people
are of two kinds, either hoping or fearing ; the hoper is not disappoint-
ed in his hopes, nor is the fearing one distant from destruction.’ I
then asked him, ‘In what feeling of respect (dread) do they hold
him ?* and he replied, ‘ Eyes do not raise their lids towards him,
nor do the eye-balls make their pupils follow him, as though his
subjects were birds over whom are fluttering chasing hawks.’ I
related these two things to al-Ma’mén, who asked me, ‘O Fadl, what
is their value (price) in your estimation? upon which I replied,
* A thousand dirhams.” He said, ¢ Their value in my estimation is
more than that of the khilafah. Do not you know the saying of
‘All, ¢ The value of every man is what he knows.” ? Do you know
of any preachers or orators that know to deseribe any of the rightly
directed and guided regents (khalifahs) of God like this? I
replied, ‘No.” He then said, ‘I order to be given to them two, twenty
thousand dindrs as an advance, and I make a promise between myself
and them (to give them more) on their retarn ; for, were it not for the
rights of al-Islim and its people, I should consider the giving to
them of (all) the contents of the public treasury as short of what
they deserve.””

Al-Fadl b. Marwién had administered the oath of allegiance on
behalf of al-Mu‘tagim (to the people) at Bugdad, while the latter
was in ar-Rim with al-Ma’min.  Al-Mu‘tasim therefore calculated
on his support in it und appointed him his wazir; but he became
independent in the affairs of the state, so that the khilafah wus
al-Mu‘tagin’s only in name and al-Fadl’s in reality. It is related
that al-Fuadl having one day taken his seat for the administration of
public affairs, and the memorials of the people having been presented
to him, he saw among them a piece of paper on which were written
these lines : —

*“You have acted inordinately like the Pharaohs, O Fadl b. Marwén,
take warning ;
- Before you were al-Fadl, al-Fadl, and al-Fadl—
"Three princes who have now gone their way,
Aud whom fetters, imprisonment, and murder have destroyed.
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You hdve acted among men tyrannically,
And will hereafter suffer as those three before you did.” »

The writer ‘meant (by the three al-Fadls) al-Fadl b. Yahya
al-Barmaki, al-Fagl b. ar-Rabft, and al-Fadl b. Sahl. Al-Mu-
‘tasim used to order gifts to be given to his boon companions
and his singer, but al-Fadl did not use to carry out the order, on
which account al-Mu‘tasim bore rancour against him and turned him
and the people of his house away, appointing in his place Muhammad
b. ‘Abd-al-Malik az-Zayyét. - Al-Fadl was a person of blameworthy
qualities ; so whenhe was turned away, the people were rejoiced
(over his fall), so much so that one of them said regarding him ;—
“ Verily, the soul of al-Fadl b. Marwén is erying over him,

For there is none known to cry over him among men.

He, verily, befriended the world, withholding its gocd (from others),

But has now parted from it, a cruel tyrant.

Let him and all those like him go to the fire of Hell!

For what thing of his we miss, are wa to grieve ?”

When al-Mu‘tasim turned away al-Fadl b. Marwén, he said,
“He disobeyed God in his obedience to me, and God has therefore
given me power over him.” Al-Mu“asim then took his wealth,
but did not do any harm to his person. Some, however, say that he
took from his house a million dindrs, and household furniture and
utensils worth another million dinars, and imprisoned him for five
months, after which he set him at liberty. He served after that
several other khalifahs, and died in 250 A.H.. One of his sayings
was, “ Oppose not your enemy while he is facing you, for his facing
you will aid him against you, and attack him not when he has tarned
his back, for his turning away has given you what would be enough
for you in his case.”*

(Further information, also in the matter of polite accomplish-
ments.) It has been already alluded to in the epistle which I have
given in the art. L1, in reference to the saying of Aha’l-
Hasan ‘Ali b. ar-Rami in his poem in which he says :—

1 See also De Slane’s T. of Ibn- Kh.’s B. D. Vol II, p, 476, » This
saying may also be translated thus, “Do not oppose your enemy in his state
of prosperity, for his prosperity will help him against you, and do not oppose
him in his state of adversity, for his adversity is enough for you.”
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“ This is Abd’s-Sakr, the unique one in his landable actions,
Out of the offspring of Shaibén, in the ‘Place where the lote-tree
and the mimosa flourish.

He is, as if he were the sun in his lofty mansion

Over men, and not (mere) fire over a mountain.”
The poet intends by al-burj his lofty palace, and as he las
likened him to the sun, he has likened his palace to the mansion (of
the sun). The poet’s object was to produce something more beautiful
than the following lines of al-Khans4’ with regard to her brother
Sakhr :—

“ Verily, with Sakbr, guidance in the right direction is perfect,

As if he were a mountain on the top of which is fire.”
Our shaikh Shams-ad-din Muhammad b. al-Tmad has sid, “I have
not come across the biography of Abi’s-Sakr, or the date of his death.
His father was a cousin of Ma‘n b. Z&’idah ash-Shaibini, and one
of the leaders of the army of the Commander of the faithful, Ja‘far
al-Mangtr. He was appointed to rule over glorious dependencies
and to govern magnificent provinces, and died before the vear 180
A.H.. He (the father) and his son Abd%-Sakr, who is alluded to in
the words of Ibn-ar-Rami in the above lines, * In the place where the
-lote-tree and the mimosa flourish,” used to live in the desert, those
heing trees found in the desert. Ab{’s-Jakr was a governor of some
of the provinces on behalf of al-Wathik Hardn b. al-Mu‘tasim and
after him, his son al-Muntagir ; he lived till the reign of al-Mu‘tadid
and that of his son al-Mu‘tamid. A residence in the desert is
what the Arabs take a pride in. The following are some of his
lines :—

‘The lighters of a desert-fire on high ground,
Become not townsmen, whilst among townsmen there is no glorv.?

I have not seen any other lines of his.”

Ab®l-Husan b. ar-Romi died in Bagdad in Jumada I, in the year
283 A. H., hut there is a difference of opinion with regard to it. The
cause of his death, according to what Ibn-Kh. and others relate, was
that al-Xasim b, ¢ Ubaid-Allah, the wazir of al-Mu‘tadid, being afraid
of his satires, secretly instigated Aba-Firds, who gave him a poisoned
biscuit to eat.  When he became aware of his having been poisoned,
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he rose up, upen which the wazir said, * Where are you going ?”’
and he replied, “To the place you have sent me to.” The wazir
said, “ Give my salutation to my father;” but he replied, «“ My
way does notlie in the direction of the fire of Hell.” He then
remained (i) for some days and died.

(Lawfulness or unlawfulness.) It is unlawful to eat the hawk,
on account of the general prohibition for eating any animal having
a canine tooth among the beasts of prey, and any animal having a
talon among birds. As-Saidalani states that there is a difference of
opinion with regard to the definition of the term, the beasts and
birds of prey (al-jawdrih), some saying that it means any animal
that wounds game with a canine tooth or a talon or a claw, and
others saying that they are the same as preyers  (al-kawdsib).
Tbn-‘Abbés states that al-jawdrih are the sune as the wild animals
that hunt or chase (as-sawd’id), which definition refers to the
meaning of preying (al-kash). All the beasts and birds of prey
(al-jawdrih) are unlawful with us, on accomnt of the general prohi-
bition mentioned above ; but Malik holds the docirine of their being
lawful, stating that whatever there is no Kur’anic text against is
lawful, and one of his disciples has gone even beyond it, estending
lawfulness to the dog, the lion, the leopard, the bear, the ape, and
other animals, and hus said with regard to the domestic ass that it is
(only) disapproved, and with regard to the horse and the mule that
they are unlawful, arguing on the strength of the words of God,
“Say, ¢ I cannot find in what I am inspired with anything unlawful
for the taster to taste ; unless it be dead (of itself), or Dblood that has
been shed, or the flesh of swine,—£for that is » horror—or un abomi-
nation that is consecrated to other than God. But he who is forced,
not wilfully nor transgressing,— then, verily, thy Lord is forgiving
and merciful.’”* Ash-Shafi1 has refuted this argument by saying,
“ that is to suy, out of such animals as you were in the habit of
eating,” as it (the verse) does not convey the meaning of permission
with regurd to what they were not in the habit of eating and of
considering us good, in the sume manner as it is nobt corveci thit

Al-Kur’in VI-146.
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the words of God, ¢ but forbidden you is the game of the land w%xi];.e
ye are on pilgrimage,”* apply to what was unlawful before, but it is
true only with regard to such animals as are generally chased.

(Proverbs.) “More offensive in the odour of the mouth (akihias)
than a hawk,” the word akhlay being derived from khulidy* of the
mouth, which means an alteration in its odour. In the same sense
is the saying of the Prophet, “Verily, the odour of the mouth ([c}'udz‘gf’?
of a fasting man is sweeter, in the estimation of God, thun that of
musk.” A dispute having occurred between the Shaikh Aba-Amr b.
ag-Jaldh and the Shaikh ‘Tzz-ad-din b. ‘Abd-as-Salém, as to
whether this sweetness of odour is meant to be both in this wor}n{d
and the next one, or specially only in the next one, the latter suid
that it is meant to be in the next world only, on account of the suying
of the Prophet, according to the version given by Muslim, namely,
¢ By Him in whose hand the soul of Muhammad is, the odour of the
mouth of a fasting person will be sweeter in the estimation of God
than that of musk, on the Day of Judgment,” whilst the Shaikh
Abii-*Amr b. ay-Salah said that it is meant to be both in this world
and the next one, pointing out many things in suppori of it. Among
them he mentioned what is given in the Musnwd of Ton-Hibban,
who was one of our religious doctors, jurisconsults, and relaters of
traditions, and who states one view in favour of the opinion of its
occurring on the Day of Judgiment, and another in favour of the
opinion of its being in this world, and relates in respect of this latter
opinion, giving firm and aathentic auathorities, that the Prophet said,
“Verily, the odour of the mouth of a fasting person, when it alters

.(for the worse), is sweeter in the estimation of GGod than that of
musk.” The Im&m Abil-Hasan b. Sufyin relates, giving his
authority as coming from Jabir, that the Prophet said, “ My sect
{nation) have been given five things in the month of Ramadén. As
to the second one, when the evening comes, the odour of their mounths
is in the sstimation of God sweeter than that of musk.” Tle Imém,
the HAfid Abd-Bukr as-Sam‘ani has related it in his Amalf and said
that it is a tradition delivered on respectable authority. Every one
of the relaters of traditions has clearly explained thal at the time

! Al-Kur'Sn V-97. + The autkor spells the word as khalir,
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of the occurrencs of the odour of the mouth, its description, namely,
that it is sweeter in the estimation of God than that of musk, is
confirmed. He (Aba-‘Amr) said, “The learned men of the east and
west have all given the same meaning as I have mentioned in explanation
of it. Al-Khattabi states that the sweetness of its odour has the mean-
ing with God, His sense of pleasure or satisfaction with it. Ibn-*Abd-
al-Barr states that its meaning is that it is in the estimation of God
more fragrant, nearer Him, and more valuable (higher) than the
odour of musk. Al-Bagawi states in Sharh as-Sunnah that it means
an ealogium of the fasting person and satisfaction with his act. The
Imam al-Kudari, an imam of the sect of Abt-Hanifah, has said simi-
larly in his book, with regard to the difference of opinion, that the
meaning of it is that it is more excellent in theestimation of God than
the best of odours. The Imém, the very learned, al-Bini, the author
of al-Lam‘ak and other books, and one of the old leaders of the
Maliki school has (also) said it. The Imam Aba-‘Uthman ag-3abint,
AbQ-Bukr as-Sam‘4ni, Aba-Hafs b. ag-Saffir cut of' the great imams
of the Shafi4 sect in their Amdli, Aba-Bakr b, al-‘Arabi of the -
Maliki sect, and others state the same thing, These are the imams
of the Muslims in the east and west, and they have not mentioned
anything other than what I have done, and none of them has given
the view of its being specially meant to be in the next world, though
their books contain all the well-known and strange views, and though
the version of the tradition, in which mention is made of the Day
of Judgment, is a well-known one in as-Sehih ; but they have
{(evidently) decided that it is an expression meaning pleasure or
satisfuction (on account of the fast) and its acceptance and other
things like these, out of those which exist in this world and the next
one. As to the reason of the Day of Judgment being mentioned
in that version, it is that that will be the day of recompense, and that
on that day will be seen the preponderance of the odour of the
mouth over that of musk, which is employed to expel any unpleasant
odoar, out of a desire to please God, because it is ordered to shun an
unpleasant (abominable) smell and to draw (near) a good odour, as
in mosques, at prayers, and other devotional ohservances. For this
reason, special mention is made in the version of the Day of J udg-
ment, as is made in the words of God, ¢ Verily, thy Lord upon that
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day is well aware.”  As to the other (remaining) versions, they
may be explained to mean that the excellence of fasting exists in both
the worlds” (End of the statement of the Shaikh Aba-‘Amr).
‘What is necessary to know is that in all matters in dispute between
these two shaikhs, the correct tling was what the Shaikh ‘Izz-ad-
din b, ‘Abd-ae-Salim stated, excepting in the case of this question,
in which the correct thing is what the Shaikh Aba-‘Amr b. as-Salih
said.

“More fetid («hkhar) in the mouth or breath thana hawk.” A
poet says :—

“ He has the beard of a goat,
‘The beak of a vuliure,

‘And the odour of the breath of a lion,
With which is mixed the odour of the breath of a bawk.”

(Properties.) Avenzoar (Ihn-Zubr) states that the hawk has no
gell-bladder, and that if 2 man seizes it, it dies from fear. If ils
brain be applied locally, it excites the venereal desire. Abd-Sari
ad-Dailami states, in “Ayn al-khawdss composed by himself, that, if
the brain of a hawk be rubbed over black freckles, they will be
removed and cleared away, and that if it he rubbed over the ring-
worm, it will be removed.

(Interpretation of it in a dream.) Ibn-al-Mukri states that a
dream about a hawk indicates honour, power, a victory over enemies,
the accomplishment of hopes and the obtainment of position, child-
ren, spouses, slaves, legal concubines, valuable property, health,
the expulsion of griefs and anxieties, the soundness of eyes, and much
travelling and returning with great profits. Sometimes it indicates
death, on account of its chasing animals ; sometimes it indicates a -
prison, the act of marking or stamping, and scantiness of food and
drink. A trained one,in comparison to an untrained (stupid) one, in-
dicates an eloquent man, and similarly do all the birds of prey, because
they pass by an animal, break its bones, and tear its flesh. Whoever
sees any of these birds of prey not fighting will obtain a booty.
Any animal with which one hunts, suach as the dog, the lynx, and the
hawk, m1y be intarpretel to mean a brave son. He who is pursned

' Al-Kur'dn C-11.
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(followed) by a hawk will have a brave man turning round against
him, but if he has a pregnant wife, it indicates that he will huve a brave
son. Every one of the birds of prey indicates a male child. The
following is one of the interpreled dreams :—A man came to Ibn-
Sirfn and said, * I have dreamt that, as if I saw that a she-pigeon
alighted on the topinost part of the wall (of the town), and that a
hawk came there and swallowed it.”” He replied, “If your dream
Proves to be correct, al-Hajjaj will marry a dunghter of at-Tuyyér.”
It happened so.

‘J‘:;J’ (as-Sill).—A certain kind of serpent against which

charming is of no use. From it is taken (the proverb), *Sucha
one is as silent (k<) asa sill,” which was the description given
by the Imadm al-Haramain of his disciple Aba’l-Mudaffar Ahmad b.
Muhammad al-Khawaft. He was a very learned man out of the
People of Tas, an equal (in learning) of al-GGazzall ; he was wonder-
fully clever in discussing and skilful in using hitting expressions.
He died in 500 A. H., and he, al-Kiyad al-Harrasi, and al-Gtazzili
were the most important out of the disciplesof the Iméw al-Haramain,

ety (as-Sulab)—Like surad. A certain well-known bird :—
30 it is mentioned in al-‘Ubdb.

7o - yere . . . .
g‘-.“}f“ (as-Silinbdj).~Like sikintdr. A certain long and

slender fish ;—so it is mentioned also in wl-*C'ldb.

Jilan (@s- Sulsul).—The same as the collared turtle-dove gulled
al-fdkhitah ;—so al-Jawhari and others say. dAl-fakhkitah will be
described hereafter under the letter .

EAgionY (as-Sanndjah).—Al-Kazwini states in al-Ashkdl that
there is no animal larger than this one, und that it is found in the
land of Thibet ; this animal builds its den (Lhouse) over a space of
ground a league square, and any animal whose sight falls on it dies
instantaneously, but if its sight falls on other animals it dies. Other
animals know of this peculiarity, for which reason they present
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themselves before it with their eyes closed, so that its sight may fall
on them and it may die, for when it dies, it lasts as food for them for
a long period. This is one of the wonders of creation (existence).

I (the author) say that al-Hariri has employed the word
as-sanndjah in the forty-sixth Assembly, where he says, « Well
done, O dwarf (nugaish), O singer (sanndjak) of the army ! ” The
commentator of his assemblies (words) says that an-nugaisk means a
dwarf. It is related in a tradition that the Prophet happened to see
a dwarf (nugdsht), upon which he fell prostrate. The sanndjah of
the army is explained tomean the well-known drum (JabJ! )- I {the
author) say that the simile between the drum and the singer les in
the fact that men rejoice with (the sound of) it, in the same way that
men gathering round asinger do ; a singer is therefore called by that
name. Al-Hariri evidently said that of him to give an intensity of
sense. A s-sanndjah also means a player with a cymbal, an instru-
ment of music (play) made of brass, in which one of the picces is
strack -on the other.

The Hafid Ibn-‘Abd-al-Barr and others state that the first one
to be inherited in (the time of) al-Islém was ‘Adi b. Nadlah, and
that the first one to inherit was Nu‘man b. ‘Adt. ‘Adihad proceeded
for refuge to Abyssinia, where he died, and his son Nu‘méan in-
berited him there. ‘Umar appointed Nu‘mén as his official over
Maisn, but he did not employ any one beside him out of his tribe.
Nu‘mén endeavoured to get his wife to go forth with him, but she
refused, upon which he wrote to her the following lines :—

“ Who will communicate to the beautiful woman (hasnd") that her husband
is at Maisdo,
And is served with wine in a glass cup and a green wine-jar |
If I desire, the chief men of the village would sing for me,
" And players on cymbals would sing in every possible way.
If you are my boon companion, serve me (the wine) in a Iarge giass,
And serve it not to me in a small broken cup.

Perchance the Commaader of the faithful will be displeased with it,
Namely, our convivial meeting in the demolished palace, "
This having reached the ears of ‘Umar, he wrota to him, ““In
the name of God, the merciful, the zompassionate. H. M. ( ¢~)- The
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sending down of the Book from God, the mighty, the knowing, the
forgiver of sin and accepter of repentence, keen at punishment, long
suffering! there is no god but He! to whom the journeyis !’ I
have heard of your words,

¢ Perchance the Commander of the faithful will be displeased with it,

Namely, our convivial meeting in the demolished palace.’
Verily, by God, it has displeased me.” He then dismissed him
(from his service)) = When he went to ‘Umar, he said, “There
was (really) nothing out of this, nor was it anything but the excel-
lence of a verse I had- found, nor have I drunk it (wine)”” ‘Umar
replied, “I believe so, but youa shall never serve me as un official
(again).”” He then lived in al-Bagrah and used to commit raids in
the company of the Muslims until he died. His verse is eloquent,
and lexicographers quote it to show that nadmdn means a pot or
boon companion (radim), '

194l (as-Siwdr).—A herd of cows. Pl sirdn. It also means
td
a vesicle of musk. A poet has given together both the meanings in
his lines :—
** When a herd of cows presents itself, [ remember Laila,
And I remember her when a musk-vesicle gives out its smeil.”

v, 3 .
danyall (as-Suwma‘ah).—The engle, so called because it is
always found in the highest place it can reach ;—so Kurd* says
in al-Hujarrad. '

w ‘-!-.’:":*“ (us~Stbdn).—This word has been already given in the
early part of the present letter.

-
ox-all (as- Suyd).—The word is an infinitive noun used as a sub-
stantive, and is employed to denote any animal that is captured or
caught by the chase, &&. God has said, «0O ye who believe! kill not
gume while ye are on pilgrimage.”* Ab#-Talbak al-Ansari said :—
“1 am Abd-Talbah, and'my name is Zaid,
: * And every day in my weapons there is game.”

1 ALEursn XLe1-3. 2 Idem V-96.
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Al-Bukhari has classified (this subject) under separate heads in
the first part of the fourth quarter of bis book, and bas said that one
head refers to the sabject of what God has said, “ Lawful for You
is the game of the sea, and to eat thereof (8ol2k).”r “Umar hassaid
that the game of it is what is captured, and that the food out of it
(&~lab) iy what is thrown out. AbL@-Bakr has said that any
(sea-) animal floating (on its surface) is lawful. ILn-*Abbas has
said, “The food out of it (4«=lak) are the dead animals outof it, ex-
cepting such as are seized. The Jews do not eat the eel (« l-jirr1), but
we do.”  AbA&-Sharaih, a Companion of the Prophet, has said that
every animal thatis in the sea is (alrealy) lawfully slaughtered,
‘Atd’ says, “ As to birds (flying things), I am of opinion that they
ought to be lawfully slanghtered.” Ibn-Juraij said, “ I asked ‘AtA’,
‘Are the game of the rivers and the animals killed by torrents (= 35)
included in the game of the sea ?” and he replied, ¢ Yes,” and then
recited, * (The two seas are not equal :) one is sweet and fresh and
pleasant to drink, and the other is salt and pungent ; but from each
do ye eat fresh flesh.”*” Al-Hasan rode on a saddle made of the
skins of beavers (water-dogs). Ash-Sha‘bi said, ¢ Were my people in
‘the habit of eating frogs, I would have given them as food to them.”
Al-Hasan was of opinion that there is no harm in the turtle. Ibn-
‘Abbds said, * Eat of the gnme captured by a Christian or a Jew or
a Magian.” Ab@’d-Dardd’ has said in the discourse on the subject
of al-murri 8 that the slaughtering lawfully (f-.'.S) of wine consists

in (adding) fish (to it) and (then exposing it to) the san.

The words Jie)l@w #5 mean the animals that are killed in a tor-
rent, on accountof the saying, “ Verily, a traveller and his goods are

in danger of destruction (+=15),”+ As to his statement about al-murt
to the end of what he has said, he alludes (by it) to the description
of it as prepared in Syria, namely, that wine is taken, and salt and
fish are placed in it,and it is then placed in the sun; the wine is
changed into (a thing of) a bitter taste, becoming thus transformed,

3 AlKurdn V-97. % fdem XXXV-18. 33 certain kind of condiment
eaten with food to render it pleasant or savoury.—Lanve’s Lex. ¢ Said by
~ anjAmb of the desert.—Lane’s Lex. art, w.lj |
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in the same manner as it does in iis condition as vinegar. He states
that in the same way asan animal dead (by itself) is unlawful and
one lawfully slanghtered is lawful, are these things. The wine being
slaughtered means that it is rendered lawful, the slaughtering being
used metaphorically for rendering (it) lawful. Adh-dhabh originally

means splitting (ask-shakk).

The proper name of Abt-Shuraih was Hini’, and according to
al-Asilt he was Ibn-Shuraih, which is only an imagination. In
al-Istt‘dd by the Hafid Ibn-*‘Abd-al-Barr, Shuraih is said to have been
one of the Companions of the Prophet, and an inhabitant of al-Hijaz.
Ab@’z-Zubair and ‘Amr b. Dindr have related traditions on his
aunthority, both of them having heard him relate traditions on the
authority of Abt-Bakr as-Jiddik. He said, « Everything in the sea
is (already) slaughtered, God having (already) slaughtered for you
every animal that He has created in the sea” Ab@’z-Zubair and
‘Amr b. Dinér state that Shuraih was in existence in the time of the
Prophet. Abd-HA&tim states that he was a Companion (of the
Prophet).

The word as-sayd (game) in the first verse (al-Kur'dn V-96)
is in a general sense, but its special meaning i3 with regard to those
animals which are excepted and in regard to which the Prophet has
given permission to kill in the state of Jirdm. It is confirmed re-
garding the Prophet as having said, ** There are five noxious animals
which may be killed both in the state of ihrdm and otherwise,
namely, the crow, the kite, the rat and mouse, the scorpion, and a
rapacions dog (,sdaltlN) v Sufyin ath-Thawrd, ash-Shafi‘g,
Ibn-Hanbal, and Ibn-RAhwaik have taken the apparent meaning of
this tradition and do not allow a person in the state of irdm to kill
any but these animals. Milik has deduced by analogy from a
rapacious dog, the lion, the leopard, the lynx, the wolf, and any (other)
rapacious beast of prey ; but as to the cat, the fox, and the hyena,
according to him, a person in the state of iArdm is not to kill any of
them ; should he, however, do 40, he is to paya penalty for it. The
followers of analogy (followers of Abti-Hanifah) state that, if a heast

1 This term is also applied to alion, a lynx, a leopard, and a woif. —
Lane’s Liex. art. Lie,
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of prey first commences to attack a person in the state of iArdm, he
may kill it, but if he commences to attack it first, he has to pay its
price. Mujahid and an-Nakha4 state that a person in the state of
thrdm is not to kill any of the beasts of prey, ualess it is one out of
them that annoys (injures) him. It is confirmed regarding Ibn-
‘Umar as having ordered persons in the state of ihrdm ta kill serpents,
and the people are all agreed on their being permitted to be killed.
It is also confirmed regurding Ibn<Umar as baving permitted the
killing of the hornet, becaase it is in the same category with regard
to lawfuluess or unlawfulness as the scorpion. Malik says that the
killer of them must give away some food (as alms); and he has also
said similarly with regard to a person killing fleas, flies, ants, and
other animals of that kind. The followers of analogy state that there
is no penalty imposable on a person killing any of all these animuls.
As to the birds of prey, Malik states that a person in the state of iirdm
must not kill them ; if, however, he does so, he must pay a penalty.
Ibn-*Atiyah states that all animals of a' poisonvus nature, such as the
viper, ar-rutwild’, and others like them are in the same category as
serpents.

(Supplementary informativn.) Aba-Hauifah states that a
thiet’s hand need not be cut in the case of his stenling what is
originally permissible out of any game of the land or sea, or in the
case of his steuling any bird, but ash-Shald, Malik, Ahmad,
and the generad body of the authorities state that it must be cut,
ifitis a guarded animal and its price is a quarter diudr, on
account of all the evidence (being in favour of this view). If
a person in the state of /hrdm slaughters lawfuily any game,
it is unluwful for him (to eat it) in the state of ‘Ardm, au-
cording to a geuneral agreement about it amoug the learned.
But as regards its unlawtuluess for othwers, there are two state-
wents, the mwodern vue, which is the correct vne, being that it is
unlawful, a8 in the case of an auimal slaughtered by a fire-wor-
shipper (Majasi), according to which it is in the condition of an
animal that has died (by itself). The ancieut statement is that
itis lawful. Il a person in the stute of ihrdm breaks an egyg of
any gume or boils.it, it is uslawful for bLim, but with regard
to its beiug unlawful for others, there are two views, the better

12 )
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known one of which cousists of two statements, the better known
of which is that it is also unlawful. Ifa Majési or fire-worshipper
breaks it or boils it, it is lawful. [fa person in the state of
thr@m milks any game, the case is like that of breaking an egyg
of any game, '

(Side-information.) Ifaperson in the state of ihrdm shouts at
any game and it dies as the result of his shouting, or if any person
in the state of Zirdm shouts at any game in the sacred territory
and it dies as the result of it, there are two views regarding
it, one being that he pays a fine for it, because he would be
the cause of its death, and the case is a similar one to hig shouting
at a child which dies (as the result of it). The Imadm an-Nawawi
states that this is what is apparent. The second view is that he
has not to pay any fine, ihe case being'a similar one to shouting
at a man who has reached the age of puberty. If he hits any
game and it happens to full on any other gune or its yonng ones
or its eggs, which die as the result of it, he has to pay a fine for
all of them. '

(Side-information.) If a relation of a person in the state of
thrdm, having in his possession any gnme, dies, he may take,

-according to our religious doctrines, such a possession of it as to
be able to dispose of it in any way he likes, excepting hy killing
or destroying it.

(Side-information.) Ar-Rtyani states that some say that a
minor pilgrimage (al-‘umrak) in which no game has been killed
is better than a greater pilgrimage (hijjak) in which game has
been killed, bat the truth is that the greater piigrimage is
(always) better.

(Sidé-informaﬁon.) The gamne of the sacred territory of al-
Madinah is unlawful, on account of what Muslim has related out of
a tradition of Jibir, namely, that the Prophet said, “Abraham
consecrated Makkah, and I have consecrated al-Madinah and
(declared wnlawful) what there is between its two tracts of black
stones. No ‘iddh tree init is to be cut, nor any game in itisto be
killed.” Opinions differ as to whether or uot a fine is to bo paid
in the case of its game, as in the case of the game of Makkah. Agh-
Shafi‘? states in the modern sintement that there is no fine for it,
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because it is a place to enter which without being in the state of
ihrdm is allowable ; no fine need therefore be paid for it, as in
the case of the game of (the valley) Wajj of at-T#’if. It is related
in the Sunan of al-Buihaki with authorities of a slender nature
that the Prophet said, * The game of Wajj of at-Ta'if and its
‘iddh trees are sacred and unlawtul (to be kiiled and cut).” Inthe
ancient statement, however, itis said that the killer of game in
the sacred territory of al-Madinah and the cutter of its trees is
to be despoiled (of his things), which view an-Nawawi has elected
by way ot a proof. According to this, the apparent thing is the
constrnction put by the imdms, namely, that the despoiling is
not to be conditional on the killing (destruction) of the game,
but ie to be doue for simply catching it (by the chuse, ete.). 'The
despoiling is to be, according to most of the authorities, like the
degpoiling of a slaiu one ous of the unbelievers ; but some say
that he is to be despoiled only of his gurmonts, and otbers say that ;
clothes enough to hide his nakedness only are to be left with

him, which is the correct thing according to wr-Ruwdah and
Sharh wl-dfuhadhdhab.  The clothes are then to be the property of
the despoiler, but some say that they are to be tne property of
the beggars of al-Madinah as a compensation for the game, and
others siy that they belong tu the public treasury. KException
I8, however, made as regards the payment of a fine, in tiie cnse
of snch gaume an springs upon a person to attack him, in conse-
quence of which he kills it as a defeusive measure,

(Side-information.) If locusts’ are lying ull over the road,
and there is no escape from treading them, there is evidently no
fine to be paid (for them). [f an unbeliever enters the sicred
territory and kills any prame, he must pay a fine, but the Shaikh
Abd-Ishak states in @l- Huhwdhdhud, ** I am of opinion that it is
possibly not nseescury for him o pay a fine.”  Au-Nawawi, how-
ever, stares in the commentary of it that he was the only one out
of the religious doctors to ~spress thin posaibility and to bold
It am a view in the matier ot its explanation,  Bat Ihn-Kajj,
who lived years befure the awhor of wl-Muludhid b, Weving died
in the year $04 A, H., has copielit a8 a view put forth by our
religious dostors,



180 AD-DAMIRI’S

(Admonitions.) Know that, if any game dies from two chuses,
one a permisgible ove and the other an uulawful one, it is unlaw-
ful, being drawn to the side’ of uulawfuluess. In the same way,
if it dies from an arrow and a shot, or if the point (side) of a spear
hits it and the broad side of an arrow makes u mark on it in ite
passage, and it dies from the two causes, (it is unlawful); and
also in the same way, if an arrow is shot towards it and wounds
it while it is on a margin of the top of a house, from which it
tumbles down, or tumbles down into a well or into water, or on a
tree over the branches of which it is dashed, it is unlawful,
for it would not be known from which of the two canses it
may havedied. In the same way, if auy game falls on the edge
of a knife or anything else, itis unlawful. 1f an arrow is shot
and hits any game in the air, after which it falls on the
ground and dies, it is lawful, equally so, whether it dies before
reaching the ground or after it, or even if it be not kuown
whether its death occurred before or after its reaching the ground,
for there is no escape for it from falling on the ground; it may
be allowed in the same way as an animal is allowed without being
slaughtered (lawtully) when there is an excuse for it, and in the
same way as in the case of ayy standing game falling on its side
on accouunt of an arrow hitting it. But Malik says that, if it dies
after reaching the ground, it is not lawful, ‘I'here is no harm in
a little fluttering or trembling after the hitting of an arrow,
because it is like the falling on the ground. If it rolls from a
mountain from one side to another, thers is no harm, because it
is a thing that does not affect a thing like that so as to destroy it.
IE au arrow is shot at any game in the air so as to break its wing
without wounding it, and it then falls and dies, it is unlawful,
because it has not been woanded so as to cause its death. If the
wound be a light one, not likely to have any effect on & thing
like it (the game), but sufficient to prevent it the use of iis two
wings, and it falls and dies, it is unlawful ;—so the [indmn (al-Hara-
main) says. If the game fulls from the air after being hit and
wounded by an arrow into a well, it requires cousideration ; if
there be any water in the well, it is unlawful, and if there be uo
“water, it is lawful, for the bottom of the well is like the ground,
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but 6u the condition that it is not dashed against the walls of the
well. If the game be standing on a tree and an arrow hits and
wounds it, in consequence of which it falls on the ground, it is
lawful, but if it falls (first) on a branch or branches and then on
the ground, it is not lawful. The dashing against branches or
against a cliff of a mountain at the time of its falling from the
top is not like its dashing on the ground, for the former: is not a
necessary thing, nor does it mostly occar, whilst there is no
escape from the latter. The Imam has given two possibilities on
two views, on account of the frequent alighting of birds on
_ trees and their dashing against the sides of a mountain, if the
game be on the mountain. If an aquatic bird be shot, it requires
consideration ; if it be on the surface of water, and an arrow hits
and wounds it, in consequence of which it dies, it ia lawful, as the
water ia to it like the ground (in the case of other birds), bat
if it be-out of water, and then falls into it after being hit by an
arrow, there are two views (regarding it) mentioned in al-Hiwt,
one beiag that it is unlawful, for (fulling into) water after its
being wounded would lead to its death (destruction), and the
other being that itis lawful, for water does not cause it to be
drowned, as it mostly does not part from water, and its falling
into water is therefore like the falling of others on the ground,
which view is more weighty. Itis mentioned in ai- Tahdkib that
if the game is in the air over the sea, it requires consideration ;
if the shooter (of it) is on land, it is not lawful, but if he is on the
sea, it is lawful. If the bird is out of water and then falls into
it after being hit by an arrow, there are two views regarding its
lawfulness. Al-Bagawi in at- Tuhdhib and the Shaikh Abd-Muham-
mad in al-Mukhtasar have decided it to be lawful. All that which
we have stated is with regard to cases in which the game is not
converted by the wound into the condition of a lawfully slaught-
ered animal, but if it be so wounded as to cut open its windpipe or
gullet or any other thing, its lawfulness is complete, and it does
not matter what happens (to it) after that. If the game be
wounded in such a way that the wound does not kill it (outright),
and it disappears and is found dead afterwards, some say that it
is lawful, and others say that it is not lawful, of which the former
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is the correct opiniun, provided that it is converted by means of
that wounnd into the state of a lawfully slaughtered animal and
there is no mark (on its body) in consequence of its disappearauce,
for, if it is not converted into the condition of a lawfully slaught-
ered avimal (by the wound) and is found in water, or there is a
mark (on it) of its dashing (agninst a thing), or another wound
is fouud on it, it is not lawful. . According to our religious doctors,
there are three ways (of looking at it), one of which is that there
are two statements regarding its lnwfulness, the better known of
which is what the author of at-Takdlib has given, namely, that it
is lawful, whilst the people of al-‘Irdik and others are more in-
clined towards its nulawfulness ; the second way is that it is ab-
solutely lawful; and the third one is that it is abso]utei} un-
lawful. Ab#&-Hanifah states that, if one follows it immediately
after shooting it and finds it dead, it is lawful, but if he waits for
a short time and then follows it, it is not lawful. It is related on
the authority of Malik that, if he finds it on land it is lawful,
otherwise not. An-Nawawi and al-Guzzilf have confirmed its
lawfulness, on account of the traditions that have been reeeived
on the subject.

If one shoots without any expectation or thought or intention
of getting any game, for instance, if he shoots an arrow in the air
or in an open place or against a butt, which, coming across any
game, hits and kills it, there are two views with regard to its law-
fulness, the correct one, which is also the one explicitly declared
(by ash-Sbafi‘t), being that it is not lawful, because it was not his
intention to get the game either expressly or doubtfully; an ana-
logous instance to this would be any game falling iuto a net and
being killed by an iron iustrament or thing in it. A distinction
has to be made between such cases nud a case in which a man
thinks a certain thing (which is really game) to be cloth (aud
shoots at it); here there is an express intentiou in it ; and so also,
if he shoots at what he thinks to be a stone, but which is really
game, and kills it, it is lawful. Aund iu the same way, if he thivks
that a certain thing is an inedible game, and it turns out to be an
edible game, (it is lawful), because here he intends (to kill) a thing
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of the same kind. This is analogically deduced from the following
instance :—If one has two goats or sheep and slaughters lawfully
oune of them, thinking it to be the other, (it is lawful). In aé-
Tahdhib and other books, the view that it is not lawful is given,
because it was not his intention to get the game;—so Malik says.

If one raises a knife or a sharp iron instrument, or it there
bappens to be in his hand a sharp iron instrument, and it happens
to fall on the throat of a goat or sheep and to slaughter it, it is un-
lawful, because he will not have slaughtered it, nor is it his in-
tention to do o, aad what he obtains is simply through au act
- of the goat or sheep, or without an act of choice. It is said in at-
Tahdlib and other books that, according to Abd-Ishik, the goat
or sheep in the instance of a knife falling (accidentally) over it, is
lawful, and that there is no doubt that game comes under the same
category. In the same way, if oue has a sharp iron instrument in
his hand, which he is shaking about, and a goat or sheep happens
at the same time to rub its throat over it, whereby its windpipe
and gullet are cut by the double motion, it is unlawful, for its
death will have occurred through the conjoint action of the
slaughterer and the beust. The Kadi Aba-Said al-Harawi states
in al-Lubdb that if a blind man shoots any game, being directed
to it by a man with sound sight, according to our religious doc-
trines it is not lawful. ’

(Side-information.) In the matter of more than one person be-
ing engaged in the chase of game.' It has several phases, one of
which is that, if any game reccives consecutively two wounds from
two inen, the first one out of them may be either acute (quickly
despatching)-or chronic, or neither acute nor chronic. If it be neither
acute nor chronie, it (the game) is not lawful and is in a condition to
be abstained from. If the (second) wound be either an acute or a
chronic one, the game would belong to the second person, and there
would be no penalty on the first one for the wound inflicted
by him. If the wound caused by the first person be an
acute one, the game would belong to him, and the second one
would have to pay u fine for what' may be wanting in its flosh

1SR Lyplaoy ¥ it a crowd and company.



184 AD-DAMIRI{'S

and skin. If the wound caused by the first one bea chronic one, the
game is to belong to him, and as regards the second one, the matter
requires consideration. If the first one wounds it acutely in sach a
way as to cut its windpipe and gullet, it is lawful, and the second
person hasto pay the difference of its price between its condition
as a lawfully slaughtered animal and its condition as a chroni-
cally wounded animal. The Iméam (al-Haramain) states, ¢ The
distinction would become apparent, (if we consider) in the event of
there being settled life in it, whether it is safe from death, or it isin
a condition in which, (even) if it be not slanghtered it would die ; T am
of opinion that it does not become wanting in anything out of it by
its being slaughtered.” If the second person wounds it acutely,
but not in such a way as to cat its windpipe and gullet, or if he does
not wound it acutely, and it dies in consequence of the two wounds,
it is in the state of a dead animal, and it is therefore obligatory on
the second person to pay the price of the game as slanghtered game.
Tt is said in Kitdd at- Tuhdhib that some say that it is analogous to the
case of one wounding hisslave and another person also wounding him,
the slave dying from the two wounds, which is regulated by the
rule that, in the event of astranger wounding a slave, his price isto
be reckoned as ten (parts), and if another person (also) wounds the
slave and he dies, there are several views regarding it. Al-Muzani
states that each of them is bound to pay a mulet for the wound in-
flicted by him, and that the remainder of the price (of the slave) is
to be recovered in two equal shares (halves) from each of them ; but
some say that each one is bound to pay half the price of the slave on
the day of wounding him; whilst Ibn-Khayran states that -the
price is to be determined by adding together his price on the day of
his receiving the first wound, which is ten (parts), and his price on
the day of his receiving the second wound, which is nine (parts),
thus making up a total of nineteen parts, out of which ten are to
be against the first person and nine against the second one. Al-
Kaffal states that half the mulct of the wound inflicted by each one
of them is to be against him, and that the remainder of his price as
one (a slave) having two wounds is to be divided into two halves
(against each of them). :
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Another phase (way) of it is that, if the first person does not
overtake the game alive, its price as acutely wounded game is to be
against the second person, but if he overtakes it and does not
slanghter it lawfully, the fine for wounding it only is to be against
the second person according to one view, and according to another
view its price as acutely wounded game is -to be against him. If
two persons shoot at it and both hit it at the same time and kill it,
it belongs to both of them. If one of them hits it acutely and the
other one hits it in the slanghtering place, and it is not known
which of them was the first one to wound it, and each of them
claims that he was the first one to wound it acutely, they ought to
take an oath, and it—wil then belong to both 6f them, on account of
the possibility of the priority of the acute wound ; but if one of

them is the despatcher (of the game) but has not hii it in the place
of slaughtering, the game is unlawful.

(Side-information.) Know that whoever captures game bear-
ing a mark of possession (on it), such as being branded with a mark,
or adorned with ear-rings, or dyed, or clipped in its wings, cannot
take possession of it, because these marks show that it is already
possessed property and has probably got loose. There is no necessity
of taking into consideration the possibility that he (the possessor)
may have captured it in the state -of ihrdm, and after doing that

(putting a mark on it) may have let it loose, for such a possibility is
a distant one.

(Side-information.) Tf any game be cut lengthwise into two
halves, the whole of it is lawful. If, however, one of the members
of its body becomes separated from it and it dies in consequence of
it after a time but before slaughtering it, the separated or divided
member is luwful, according to one of the two views (on the subject),
as it would be in the event of the game dying immediately on that
account. If it be overtaken alive and slaughtered lawfully, the
original (game) is lawful, but not the separated portion. If any
game dies by the weight of the beast or bird of prey that catches it
(al-jdrihal), itis not unlawful according to one of the statements,
the weight of it being (thus) different from that of an arrow.
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(Side-information.) Any game may become one’s property in
several ways—by falling into his hands, or by being wounded, or by
its inability to fly or run, or by being caught in a net spread out for
that purpose. If a net falls from his hand (him) and any game becomes
attached to it, there are two views regarding it, and so also with
regard to fowlers’ snares and nooses which are set up, other snares,
and other things like those. -

(Side-information.) If one catches a fish and finds in its belly
a bored pearl, the latter is (only) a picked thing (luktah) ; but if it
be not bored, it belongs to him together with the fish. If one buys
a fish and finds in its belly an unbored pearl, the latter helongs to
Jim, but if it be a bored one, it belongs to the seller (of the fish), if
he claims it ;—so itis given in at-Tukdhidin an unvestricted way ; but
it is apparent that it may be said that the pearl belongs to the person
who catches the fish, as in the case of a treasure-trove found in the
ground, which belongs to the remover of the earth (from over it).

(End.) Ifone lets any game loose and leaves it to itself, does
his right of possession of it cense ? There are two views, the more
apparent one being that it does not cease ; but it is not allowable for
him to act thus, because it would be an act of the Time of Ignorance,
namely, of setting at liberty animals (as-sawd’ib) on account of Yows,
whilst it is due to it that it ought to be protected. The subject of
as-sd’ihah will be treated of _hereafter under the latter , and that
of chasing with a dog and a beast or bird of prey will be treated
of under the letter 5. If the game escapes from his hand, he does
not lose his right of ownership ; if any one takesit, he is bound to
return it to the first person, and there is no difference whether it
goes and joins the wild animals in the desert, or goes away at a dis-
tance from houses, or roams about in the town or round about it.
Malik says that so long as it is in the town or round about it, his
right of ownership does not cense, but when it joins the wild ani-
mals, his right of ownership ceases, and whoever takes it (after
that) has a right to (keep) it. It is stated on his (Malik’s) authority
that, if a long time elapses, his right to it ccases, but if it be soon
(after losing it), his right to it does not cease. It is (also) said on
his authority that his right of ownership ceases absolutely by its
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escaping. According to us it is a case analogous to the running
away of a slave or a heast.

(Supplementary information.) If any game becomes covered
over with mire in a field and is caught, there are two views regard-
ing it, the correct one being that there is no right of ownership of it,
because in watering the land it was not the intention to catch
game, whilst intention governs the right of possession. If one enters
a garden of another person and catches a bird in it, he has an
absolute right of ownership to it, and the owner of the garden has
no right as to a thing restrained, for a garden does not include a
‘right over birds. How beautifully has a poet said :—

* Some men come to be in a state of adversity, and others through them
come to be in the same state,

Whilst God causes some people to be prosperous through other people.

A man’s means of sustenance are not obtained through the excellenco
of his own plans, - : ’ ) )

But rank and position are obtained through fortune and luck,
In the sane manver as a skilful archer misses (his aim at) game,
- Whilst one who is not an archer shoots (at it) and gets it.”
(Information.) [The author here quotes, from the History of
Ibn-Kh., the account of the complaint made against al-Fadl b. Yahya,
when he was governor of al-Khurasén, to ar-Rashid, and the letter
written by the latter to him.]?

It is said that al-Fadl went one day to see his father Yahya
with a proud and self-conceited gait, inclining his body from side to
side, which Yahyd did not like on his part. He therefore said,
“ The wise have said, * Miserliness and ignorance with humility are
a greater adornment for a man than generosity and learning with
pride’  How wonderful it is for a good action to cover (hide) two
big bad actions, and how wonderful for a bad action to cover two
good actions !’

When al-Fadl and Yahya were in prison, the superintendent of
the prison one day happened to hear them laugh excessively ; he
therefore informed ar-Rashid about it, who thereupon sent Masriw
to inquire about it. He went to them and usked them (about it),

! De Slane’s T. of Ibu-Kh.’s B. D. Vol. II., p. 460.
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saying, ¢ The Commander of the faithful asks you, ‘ What is this
contempt of my displeasure 7’ » They then laughed more than before,
and Yahya replied, “ We desired to eat some sikbdj * and therefore
managed to purchase a pot, some meat, vinegar, and other things ; when
we had finished cooking and Preparing it, al-Fadl went to take down
the pot (from the fire), when the bottom of the pot fell down, which
caused us to laugh and to be astonished at the comparison of the
state in which we were with the one to which we are (now) reduced.”
When Masrir informed ar-Rashid about it, he cried and ordered a
table of food to be served to them every day, and also ordered a man
out of those in whose company they used to be happy to visit them
every day, to take his morning meal with them, to talk with them,
and then to go away. *

[The author here gives an instance of al-FadPs dutifulness to
his father, namely, that of placing the ewer of water on his stomach
to warm it so as to enable his father to have warm water.]?*

Yahyh died in prison in the year 183 A, H. (190 A. H—
Ibn-Kh.), and when ar-Rashid heard of his death, he said, My fate
is near his (in time) ;” he died five months after him.

b=

o2l (ag-Saidah)—A horse strong in neighing. Al-Jawhari
- states that as-saidah is the male of the owl. Its name is derived
from its ery, for it means crying out. A poet says :—

“ My passion of love is excited, if a dusky coloured dove,

Wif;h a ring round its neck, that cries out (C aj) early in the morning,

sings.”?

Al-Jahid states that the owl and ull other nocturnal birds do
not cease crying out at the time of early dawn. Saidah was also
the name of the she-camel of Dhw’r-Rummah, who says in praise of
Bilal b. Abi-Burdah b. Abi-Mas al-Ashéari —

‘I saw men asking rain for food,
Bus I said to Suidab, ¢ Ask Bilsl for forage.’”

These lines have already been given before in the art. s ¥ .

' A dish made of meat, wheat-flour, and vinegar. 2 This incident is
given briefly and sliyhtly differently in De Slane’s T. of Ibn-Kb.’s B. D. Vol. 1v,
p-112. % Jdem Vol II, p. 467.
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- - . .
@ Saal! (as-Saidan).—The fox, which has been already described
under the letter &. A4 s-saidan also means a king.

0 3
ot borall (as-Suidandni).—A certain small animal that makes

its dwelling inside the earth and conceals it from men.

a-all (as-Sir).—[ Anchovy.]* Certain small fish of which the

condiments called sihnihs and mwrri are prepared. There are some
who explain ug-sir to be the condiment sindh (itself).

It is related in the Swnan of al-BuihakKi, in the chapter in which
the subject of eating locusts is given, regarding Wahb b. ‘Abd-Allah
al-Mugalfirf, that he and ¢AbLd-Aliah b. “Umar having paid a visit to
Zainab, the daughter of the Apostle of God, she placed before them
locusts fried in clarified butter and said, 0 Egyptian, eat out of
this ; perhaps you like as-str better than it.” He said, «I said,
¢ We are certainly very fond of ag-sir.” ”

It is related in a tradition that a man having with him somo
st having passed by Silim b. ‘Abd-Al&h, the latter tasted some of
it and asked him, “ How do you sell it »’ The meaning of it in the
tradition is the condiment sithndh. Jartr says satirizing a tribe :—

“ When onion was added to their wr,

And then the salted kan‘ad® tish was roasted, they used to row.”

Al-Jawhart states that its meaning in the tradition is the condi-
ment sihndh either with the prolonged or short I. Tt is related that
a man having asked al-Hasan regarding as-sihndh, he said, Do the
Muslims eat as-sihndh ?” Tt is the same as is called as-sir, both the
words being non-Arabie.

1 This is the name applied to it in Egypt. It is called in ‘Oman barriyak
when fresh and kdshu' when dried,—Engraulis commersowinnus. In the Red
Sea and al-Yaman it is called balam— Engraulis bodlama (Clupea balama of
Forsk.), in al-Hijiz inatit, and in Mukalla’ wazuf. 7 In ¢ Omidn ag-sahndh ; it
is prepared by removing the heads of the dried fish, then poundiug the fish and
mixing * with it the powder of red chilies and the juice of fresh limes or
pounded dried limes. s "The shir-mdhi fish— Cybium commersonii.
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-(Properties.) Jabril b. Bakhtyisha says that the condiment
silhindh is made from spices ; it dries the stomach of its dampness
and moisture, preventing the formation of gas. It renders the smell
of the breath pleasant, and is beneficial in pain of the hip arising

from phlegm, and the stinging of scorpions, if it be applied (over
the part).

e R TR et e e
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e
wf..:ﬂ ad-Da’n).—[Sheep.] Such animals of the ganam kind
(ad-] i g
(sheep and goats) as have wool. Tt is the pl. of dd’in; fem.
dd’inahk, and pl. dawd’in. Some say that it is itself the plural, and

that it has no singular. Others say that its plural is da’tn like
Sabd, pl. ‘ubid.

(Information.) God has said, ¢ Eight pairs,— of sheep two,
and of goats two; say, *Are the two males unlawful or the two
females, or what the wombs of the two females contain? inform me
with knowledge if ye tell the truth.” ”*  The people of the Time of
Ignorance used to say, * ‘These cattle and tilth are inviolubie ;’* and
¢ What is in the wombs of these cattle belongs exclusively to our men
and is unlawiul for our wives.”””*  They also held that a she-camel
or a she-goat set ut liberty (wl-bahirah),* o camel set ac liberty on
account of a vow (us-sd’ihah),* a she-cumel or a ewe or a she-goat set at
liberty (al-wastlak),* and a stallion-camel set at liberty («l-kdmi)”* to
be unlawful or forbidden (for use), and nsed to consider some of them
unlawful for women. But when al-Islam and its institutions became
established, they disputed with the Prophet, and the foremun of those
that disputed wus Malik b, ‘Awf b. al-Ahwas al-Jushami, who said,
“ O Muhammad, you declare to be unlawful things which our fathers
used to do.” The Apostle of God replied,  You certainly held
certain kinds of goats and sheep to be unlawtul without any ground,
whilst God has created these five pairs for the purposes of eating and
deriving profit from them. Whence is this unlawfulness then ? Ts
it on account of the animal being a male or on account of its being a
female 7 Malik thereupon remained silent and ‘puzzled and did
not speak ; so the Prophet asked him, « Why do not you speak ?
upon which Malik sid, “ Nay, speak, and I shall listen to you.”
Had he said that the unlawfulness was on acecount of its being male,

VALRurin VI—144. 2 ldem VI—139. 3 Idem VI—140.

« Foran
explanation of these terms see Lane’s Lex.,
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it would have been necessary to hold all the males unlawful, and had he
said that the unlawfulness was due to its being female, it would have
been necessary to hold all the females unlawful, and had he said that
it was due to its being contained in a womb, it would have been neces-
sary to hold all unlawful, for the womb holds both males and females.
As to the specifying_ of the fifth or the seventh young one as unlawful
or holding some of them as unlawful and not others, whence

. . . s s 0B eq
was it derived? The vowel-mark of inflexion Lin zly51 é-isl.g (eight
ones of pairs) is a futhak, on account of its standing as a substitute for

i (to ride on and to carry loads on) and (% ;; (to spread when
slanghtered) (in the preceding verse), that is to say, He (God)
created of cattle eight in pairs, that is to say, sorts,—out of sheep
two, namely, the male and the female, the male being one (of
the species—zawy), and the female one. The Arabs call one sawy,
if it cannot be separated from the other. The subjects of al-bahirah,
as-sd’ibah, ul-wastlah, and al-hdmi will be treated of hereafter under
the letter  in the art. aaiJl.

God has bestowed a blessing on this species (of animals),
namely, sheep and goats ; they give birth to young ones once a
year, and as many as it pleases God are eaten out of them, and
yet the surface of the earth is filled with them, which state is
opposed to the case of the animals of prey, for they give birth to
youug ones both in winter and summer, and yet only one of them
at a time is seen in the distant parts of the earth. A proverb
expressive of the softness of their skins is employed, on account of
what al-Baihaki and at-Tirmidhi have related on the authority of
Abg-Hurairah, namely, that the Prophet said, “At the end of
time, there will be men who will delude (wsl=) the world in the
name of religion and whose tongues will he sweeter than honey,
but whose hearts will be the hearts of wolves,” In one version it is
said, “ whose hearts will be bitterer than -aloes, who will put on for
men the skins of sheep in softness, and who will purchase the world
ab the expense of their religion. God will (then) say, ‘Do they
deceive in my name, and do they embolden themselves ‘against me ?
I have sworn by myself that I shall, verily, prepare for them such
a trial as will leave the humblest of them confused.’ ”
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alia  aB =fe depeived him. Sl I3 YA =ile wolf
concealed itself to seize the prey, :

There is an opposition of nature between goats and sheep ; they
ought not therefore to be brought together for the purpose of
leaping. Asa wonderful part of their nature, it may be mentioned
that they may see an elephant and a buffalo, and, notwithstanding the
largeness of their bodies, may not be afraid of them, but if they see a
wolE, they are overtaken hy great fear, on account of an object God
has created in their nature. A wonderful thing in connection with
them is that n great number of ewes and she-gouts may give birth
to young ones during a night, and in the morning the pastor may
drive the dams ouf to pasture, returning with them in the evening,
when he leaves them and the kids and lambs together, upon which
every one of the kids and lambs goes to its (proper) dam.

A variety of sheep is imported from India in which there isa
lump of fat on the chest, two lumps on the two shoulders, two lamps
on the two thighs, and a lump on the tail. The lump of fat on the
tail of a sheep may become so large as to prevent it from walking. If
goats and sheep leap at the time of the falling of rain, the females
do not conceive ; if they do so when the northerly wind is blowing,
~ the young ones are males, and if they do that when the southerly

wind is blowing, the young ones are females. If sheep graze on
plants, the latter will grow again, but if goats graze on them, they
will not grow again. The Arabs call the shearing of (the wool of)
sheep jaz: and the shearing of (the hair of) goats halk.

(Lawfulness or unlawfulness.) They are lawful according to all.

(Proverbs.) “More ignorant than a pastor of sheep.”  “More
stupid than a pastor of eighty sheep.” “More foolish than one
seeking eighty sheep.” This is so employed, because sheep run away
from everything, necessitating their pastor’s collecting them together
on every occasion. It is said in as-Sahdh, * More foolish than the
asker for eighty sheep.” The origin of it is that a Badawi having
given some good news to Kasra which pleased him, he said, *Ask
me for whatever you wish,” upon which the Badawi replied, “I
ask you for eighty sheep.” Ibn-Khilawaih states that a man havin
satisfied some want of the Prophet, the Inttec said to him, «('

ome
to me in al-Madinuh.” The man therefore went to him, and the

13
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Apostle of God asked him, “ Which of the two would you like
better,—eighty sheep or that I should pray to God to ask Him to
place you with me in Paradise?” The Badawi replied, * Yes,
eighty sheep,” whereupon the Prophet said, “@Give them to him.
Moses’ woman was wiser than you, which incident occurred this
way :—An old woman having pointed to Moses the place where
the bones of Joseph were deposited, he asked her, ¢ Which of the
two would you like better,—that I should ask God that you may be
allowed to be with meVin Paradise or a hundred sheep (or goats) ?’
She replied, ‘Paradise.’” Ibn-Hibban has related this tradition,
and al-Hakim has related it in al-Mustadrak with a little variation
in it. Al-Hakim states that it is autbentic in its anthorities. 1t is
related on the authority of Ab#-Miash al-Ash‘ari, who said that
while the Prophet was dividing the plunder obtained from the tribe
of Hawdzim at Hunain, one of the men stood up before him and
said, “ You owe me a promise, O Apostle of God ;” upon which the
Prophet said, “You have said the truth, elect what you wish
for.” He replied, “I elect eighty sheep with their pastor.” The
Prophet thereupon said, “ They are for you, but you have elected
(for yourself), something small, whilst Moses’ woman, who pointed
out to him the place of Joseph’s bones, was, verily, wiser than you,
for when Moses asked her to elect, she said, *I elect that you should
cause me to be a young woman again, and that I may be allowed to
enter Paradise with you?’” It is said in al-Zhyd’, towards the end
of the subject of the thirteenth misfortune out of the misfortunes
caused by the tongue, that the people looked upon what that man
elected as a meaun thing, so that they employed it as a proverb,
namely, *“ More contented than the man who asked for eighty sheep
and their pastor.”

(Properties.) The flesh of sheep prevents the formation of hlack
bile, increases the seminal secretion, and is beneficial in poisons. It
is hot and moist, compared with the flesh of goats. The best kind of
itis that of a sheep a year old; it is beneficial to the stomach of a
person with a moderate temperament, but it is injurious to one
who lLabitually uses it at the evening meal ; the injurious eflects of
it may, however, be warded off by means of astringent soups. The
flesh of & ewe is to be disapproved, because it produces a bad kind
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of blood. The flesh of lambs gives a great deal of hot and damp
nourishment, but it gives rise to phlegm. A year old sheep is more
nourishing than ajyoung lamb, and the flesh of sheep is more delicate
in spring and more useful at all times than it. The flash of a
astrated ram increases the sexual power. If their blood be taken
while it is hot when they are slaughtered and applied over a patch of
leprosy, it will change its colour and remove it. I the fresh liver of
a he-goat be burnt and teeth are rubbed with it, it will whiten them.
If a horn of a ram be buried under a tree, the tree will yield
abundant fruit. If the bile of a ram mixed with honey be used as
a collyrium, it will prevent the formation of cataract (in the eye). If
its bone be burnt with the wood of common tamarisk («é-farfd’) and
the resulting ashes be mixed with the oil of wax prepared with the
oil of roses and then applied to 2 broken (bollow) part, it will cause
it to be united. If a woman uses the wool of a ewe as a pessary,
she will cease to conceive, If a pot in which there is Loney
be covered over with the wool of a white sheep, ants will not
come near it.

[
. _;'3 ;,A.' ! (ad-Dh’du’).»—Tt is the same bird as is called al-akhyal
(the green wood-pecker) ;—so Ibn-Sidah says, but Ibn-Duraid doubts
its correctness. :

i)l (ad-Dabb).*—A certain well-known land-animal, re-
sembling the monitor (al-waral). Lexicologists state that it is
one of the nouns having many significations. It is applied to a
tumour on the foot of a camel and also to a broad piece of
iron (with which a door or anything else is clamped). Ad-Dabb
iz the namne of a mountain near the mosque of al-Khaif, (which is)
at its bottomn. The Dabbah of al-Kofah aud the Dabbah of al-
Busrah are two tribes of the Arabs. Ad-dabb is the taking by a
milker of both the teats of u she-camel into his two hands (for the
purpose of milking). Ibn-Duraid says:—

1 In ‘Omdn digi—Coracias indica. 2 In ‘OmAn, Egypt, and Palestine
Uromastiz spinipes.
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“I taok hold of the spear with my band for stabbing him,

Ag a wilker seizes the two teats of a she-camel in the mode of milking

called ad-dabb.”

Its sqbriquet is add-hisl. Pls. dilib and adubb, like kagf, pl,
akuff; fem. dabbah. The Arabs say (proverbially), “I shall not do
it until the lizard dabd comes to water (to drink it),” because ad-
dab does not come to water (to drink it). Al-Khalawaih says in
the first part of Kitdh Laisa that ad-dabb does not drink water,
and that it lives seven hundred yeurs and upwards. It is said that

“it voids (only) a drop of urine every forty duys, and that no tooth
of its fulls; it is said that all jts teeth are one plate without any
division in it. The following is' one of the thinga represented by
the Arabs as if to have been said by animals:—A fish is supposed
to have said to a dubb, “Come to drink water,” upon which the
galb replied :—

My heart has become intensely cold,
It does not desire to drink (water),
It only desires the hard ‘ardd plant
And the cold silliydn plant
And the dense withering grass (‘unkash).”
On account of this opposition between fish and  ad-dalh, Hatim
al-Asamm has alluded to it in his lines:—
“How can I be afraid of poverty when God is the giver to me of the

means of sustenance,

And the giver of the means of sustenance to all these creatures in
times of difficulty and ease ;

He is responsible for supplying the means of sustenance to all the

creatures,
To ad-dabb in the desert and to fish in the sea.”

- - st
olll e and MWl = the country abounded with the

lizards called dibdb (pl. of dabb). fasd L_;e";f=lami abounding with
the lizards called dibdbd.

‘Abd-al-Latif al-Bagdadistates that the monitor (al-waral), ad~
dabb, the chameleon, the skahmat-ql-ard, and the gecko (al-wazag),
all resemble one another in form, and that the male dabb has two
organs of generation (penes), and the female two organs of
generation (vulve), like the monitor (al-waral) and the lizard
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al-hirdhawn (Stellio vulgaris). ‘Abd-al-Kahir states tbat ad-dabb
in a small animal nbont the &ize of u small young one of the
crocodile, with a tail like ifs tail, and that it assumes various
dolours with thé {(Variation in the) heat of the sun, it the same
way that the chameéleon does,

Ibn-Ab{’d-Dunya relates in Kitdd al-*Ukubdt, on the authority
of Anaa, who said, “ Ad-dubb, verily, dies in its hole from erna-
ciation, on account of the wrong-doing on tlie part of men.”
When Abt-Hanifah was asked regarding the penis of ad-dabb, he
replied, “It is like the tongue of a serpent, being one at its root
with two forks or branches.” When the female dubd wants to
bring torth its eggs, it digs a pit in the ground, lays the eggs in
it, and covers them with earth; it goes to themn repeatedly every
day, until the young ones come forth, which ocours in forty days;
it lays seventy eggs and more at a time, and its eggs resemble
those of the pigeon. =The (yvung) dath when it {first) comes out
of the hole is dim-eyed, and it sharpens the sight by exposing
its eyes to the sun. It feeds on breeze and lives on the eooluess
of the air, which it does when it becomes old and the moisture
(in it) has vanished and the warmth (in it) has become lessened.
There is affection between it and scorpious, on which account it
gives shelter to them in its hole, so that they may sting any
person seeking to capture it, when he introduces his hand into
the hole to seize it. It does not make its hole in any place but
a hard rock, out of fear of a torrent (washing it away) and any
person digging (it); for this reason, its claws are found to be
defective and blunt to enable it to dig with them in hard places.
Forgetfulness and a want of being rightly directed are a part of
its natare, and it is therefore spoken of proverbially to express
being puzzled or confusion ; on this account, it does not make its
hole in any place but near a hill or a rock, so that it may not miss
its way to it, when it goes forth in search of food. It is described
to be cruel, because it eats its (own) yonng ones, out of which none
but such as ruu away from it escape from it safely. A poet has
alluded to this in his lines:—

“You have eaten your sons in the way that ad-dabb does,

Until you have left your sons in a state in which they have no name
(number) at all.”
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It lives a long age, and in this respect gerpents and vipers
resemble it. It is a part of its nature that it returns to its vomit
like the dog, and eats what it has brought up from its stomach, It
lives for a long time after it is slaughtered aud its head broken ; it
is said that it lives for a night after it is slanghtered, and if (after
that) it be thrown into fire, it moves about. In winter it does nuot
come out of its hole, to which characteristic Umayyah b. Abf’s-
Salt has allnded in his lines (said by him) when he went to ‘Abd-
All&h b. Jad‘4n to ask a gift (from him):—

“Shall I express (to you) my want,
Or would your sense of shame be enough for me? It is your nature
to satisfy wants; ,
When a man praises you any day,
His act of praising you out of hia application is enough for him.
Generous, neither morning changes him
From hia good qualities, nor evening;
. He rivals wind (in speed) in generosity and glory,
When winter contines ad-dadd to its hole ;
. The whole of your land is one.of glory created
By the Beni-Taim, and you are its sky.”

(Information.) Ad-DArakutni, al-Baihakt, his shaikh al-HAkim,
and his shaikh again, Ibn-*Adf, have related, on the authority of
Ibn-Umar, that, while (one day) the Prophet was seated in an
assembly of his companions, a Badawi of the tribe of the Beni-
Sulaim, who bad captured a dubd and placed it in his sleeve to
take it to his resting-place, came there. Seeing the company round
about the Prophet, he asked, “Round whom have these people
collected?” upon which they replied, “ Round this one, who asserts
that he is a prophet.” The Badawi thereupon went up to him and

‘said, “O Muhammad, women have never held (in their wombs) a
more lying speaker than you; if it were not for (the fear of) my
being called by the Arabs a hasty man, 1 should slay you (now),
and render all the people happy by slaying you.” ‘Umar then
said, “ O Apostle of God, let me kill him;” but the Prophet said,
“No, do not you know that a humble person is very uear being a
prophet 7’ The Badawi then turned towards the Apostle of God
and said, “By al-L4t and al-‘Uzza, I shall not believe in you
until this dudd believes in you,” saying which, he took the dall
out from his sleeve ‘and threw it before the Apostle of God, and
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then added, “If it believes in you, I shall believe in you.” 'Ihe
Prophet thereupon said, “ O dabb,” and it replied in clear eloquent
plain Arabic speech, such as the whole company could understand,
“ At your service, .and to aid your cause time after time,
O Apostle of the Lord of the worlds!” The Prophet then asked
it, “Whom dost thou worship?” and it replied, “ Him whose
throne is in Heaven, whose sovereignty is on Earth, whose way
is in the sea, whose mercy is in Paradise, and whose punishment
is in the fire of Hell.” He then asked it, “O dabd, who am I?”
and it replied, ‘“You are the Apostle of the Lord of the worlds
and the last of the prophets; whoever believes you will be pros-
perous and whoever disbelieves you will be disappointed.” Upon
this the Badawl said, “I bear testimony that there is no deity
but God, and that you are truly His Apostle. By God, verily,
when I came to you, there was nobody more hateful to me on the
face of the earth than you, but by God, at this moment I love you.
more dearly than myself and my son. I wholly (all my hair and
skin, all my interual and external parts, and all iny hidden and
exposed parts) believe in you.” The Apostle of God thereupoun
said, ¢ Praise be to God, who has guided yon to this religion
which is high and than which nothing is higher! God does not
accept it but by means of prayer, and prayer is not accepted but
by means (of the recitation) of the Xur'dn.” The Badawi said,
“Teach me.”” The Prophet then taught him the Opening
Chapter® and the Chapter of Unity,* and the Badawf said, “ O
Apostle of God, T have never heard in the long (basif) or short
(wajiz) metre anything better than this” The Apostle of God
said, “These are the words of the Lord of the worlds and not
poetry. If you recite once, ‘Say, He is God alonel’s you
will have as though recited a third of the Kur'an; if you recite
it twice, you will have as though recited two thirds of the Kur’4n;
and if you recite it thrice, you will have as though recited the
whole of the Xur’sn.” The Badawi sid, “Our God accepts
a little and gives much.” The Prophet then asked him, “Have
you any property?” and he replied, “There is none among the
Beni-Sulaim poorer than myself.” The Prophet thereupon said te

1 Al-Kur'dn I. 2 Idem CXII. 3 Idem CXII-1.
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his Companions, “ Give him some ;” and they accordingly gave him
some, util they made him quite proud (of his wealth). ‘Abd-ar-
Rabman b ‘Awf said, “I give him a she-camel that has been ten
months pregnant, one that will overtake but not be overtaken, and that
Was given to m@ as a present in the Campaign of Tabik.” The
Prophet then said (to ‘Abd-ar-Rahmin); *“ You have desoribed
what you will give him, and I shall now desecribe to vou what God
will give you in compensation,” He replied, “0 Apostle of God,
yes, describe it.” The Prophet said, “You will have a she-camel of
white pearls, wide in the belly, with legs of green emerald and eyes of
red coral, and having on it a litter with brocade and satin embroid.
ered with gold on it. It will pass with you over the Bridge like
flashing lightning (that takes away the sight).”

The Badawi then went away from the Apostle of God, and a
thousand Badawis mounted on a thousand horses with a thousand
swords having met him (on the road), he asked them, ** Where do
you desire to go ?” They replied, “ We desire this one who has
been lying and asserting that he isa prophet.”” The (first) Badawi
then said, I bear testimony that there is no deity but God, and that
Muhammad is the Apostle of God.” They said, *You have
changed your religion.” He then nartated to them his case, and
they all said, *“There is no deity but God, and Muhammad is
the Apostle of God.” They then went to the Prophet and said
- to him, “0 Apostle of God, order us to do your behest,” and the
Prophet said, “Remain under the banner of Khilid b. al-Walid.”
No thonsand men (in a body) out of the Arabs or others joined
the Faith in the time of the Prophet but these. '

(Lawfulness or unlawfuluess,) It is lawful to eat ad-dald
according to all. It is said in al-Wasil that none of the creeping
things . (al-hashardt) excepting ad-dabd are to be eaten. Ibn-ag
Salah states in his Mushkil that this is not satisfactory, for ameng
the creeping things are included the jerboa and the hedgehog, both
of which have been mentioned (among them) by al-Azhari and
others. The two shaikhs have related on the authority of [bn-‘Abbis
that the Prophet having been asked, “Isit unlawful ?” replied, ¢ No,
bat it is not found in the land of my tribe, and I should find myself
louthing it.” Is is related in the Sunan of Aba-Diwud that when the
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Prophet saw the two roasted dabls, he spat out, upon which Khalid
said, “O Apostle of God, I ses that you consider it filthy.” He (AbG-
Dawud) has related the whole tradition. In the version given by
Muslim, it is said that the Prophet said, I neither eat it nor declare
it to be unlawful” Bat in another version, it is said that he said,
“Bat it, for it i3 lawkul, bdt it is not ny food.” All these versions
are quite clear on the subject of its being o permissible thing, and
the Arabs used to consider it a good thing, in ptoof of which are the
following lines of a poet :—

“I ate dibdb and did not abatain from them,
And I desired siips of the flesh bf sheep aud goats,
And the roast flesh of a lamb,
Which was served to me lukewarm ia the water of the mouth (teeth);
As to rice mixed with milk and your fish,
I have Hecome very ill from them ;
1 placed some butter over a date,
And both the food and the condiment were delicious,
And ] obtained from it a relish like that which you have obtained;
But I did not find in them any taste Yike that of au old Jubd,
Nor is there in he-goats a taste like that of the eggs of hens;
The eggs of hens are a cure for a craving for meat,
And the epgs of dibdb are a food of the Arabs,
Whilst their fat is in the heads of the Persians,”

[The aunthor herq explains the difficult words in the above lines.]

According to our doctrine, the eating of it is not disapproved,
which is opposed to the doctrine of some of the followers of Aba-
Hanifah. The Kadi ‘Iyad speaks of its unlawfulness on the author-
ity of one party, but the Imam the very learned an-Nawawi states,
1 do not think it to be true on the aathority of anybody.”

As to what is related on the authority of ‘Abd-ar-Rahmén b.
Hazansh, it is that he said, *“We alighted in a land abounding with
wany dibdb, and being hungry we cooked some of them. While the
pots were boiling, the Apostle of God happened to come there, and
he asked (us), ‘What is this?’ upen which we replied, ‘Dibdb which
we have found.” He thereupon said, ¢ A certain tribe (nation) of the
Beni-Isrd’il has been transformed into some animals of the earth, and
Tam afraid of these possibly being out of them. I neither eat them nor
prohibit them (to be eaten).” Tt is possible that this occurred before the
Prophet’s coming to know that a transformed being has no progeny.
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Itis related in the Sahih of al-Bukhari, on the authority of
Abt-Hurairah, that, when the Prophet went forth to (the battle of)
Hunain, he passed by a tree belonging to the believers in a plurality
. of gods, called dhdt-anwdt, on which they used to suspend their
arms. The Prophet’s followers therefore said, “0 Apostle of God,
assign for us a dhdt-anwdt like the one they have.” The Prophet
replied, “Celebrated be the praises of God ! This is like what the
nation of Moses said (to him), namely, **Make for us a god as they
have gods.”* Verily the ways of those who have gone before you
have been followed, span by span and cabit by cubit, so much so that,
if they have entered the hole of a dabb, you also do the same.” They
then asked, “The Jews and the Christians?”* and he replied, “Who
else (then)?” Ibn-‘Abbis said, “‘How like is this night to yester-
night ;' they were the Beni-Isra’il” Ibn al-‘Arabi states in ‘Aridat
al~-Ahwadht, “1 have thought over the mode of the application of
this proverb regarding ad-dabb, and many meanings have struck to
- my mind, the most likely one of which now is that, according to the
Arabs, ad-dabb is used proverbially for a judge of men, a judge
being a person to whom all men come on account of the various things
or cases that occur to them, so that nobody keeps away from him. The
meaning therefore is that their conduct was like that.”

- (Proverbs.) * More straying orlosing the right way than a dabb,”
which sense is also applied to the monitor (al-waral), which will be
described hereafter. “More undutiful (to kindred) than a dabb.”
Ibn-al-A‘rabi states that the femals is meant here, and that its undati-
fulness consists in its eating its young ones. “More long lived than
a dabb.” < More cowardly than a dabb.” “ More stupid than a
dabb.” “More guileful than a dash.” A poet says :—

“ More guileful than a dabb, (which) when a hunter (thief) comes,
Keeps prepared for bim a scorpion uear igs tail (pointed extremity).”
“ More knotty than the tail of a dulb,” because there are many knot-
like nodes in it- It is nsserted that a townsman having given some
clothesto a Badawi, the lutter said, [ shall recompense you for your
action by what I shall teach you. How many knots are there in the
tail of ud-dabb?” The townsman replied, ““Ldo not know;” upon
which the Badawi said, “There are twenty-one knots or nodes-in it.”

t Al-Kur'dn VII[-134.
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(Properties.) If a dabd passes forth between the feet of a man,
he will not be able to lie with women after that. If one eats its
heart, grief and palpitation (of the heart) will pass away from him.
IE its fat be melted and painted over the penis, it will excite the
sexual desire. Whoever eats it will not be thirsty for a long time.
If one carries about its two testicles with him, his domestics will love
him intensely. 1fits heel be tied to the face of a horse, no horse
will be able to go before it in a race. If a scabbard for a sword be
made of its skin, the owner of it will become courageous. If its
skin be made use of as a receptacle for honey, whoever sips that
honey out of it will have his sesual desire excited. Its globular

~dung is useful in white leprosy and freckles, if applied (exter-
nally), and in opacities of the cornea and cataract, if used as a
collyrium.

(Interpretation of it in a dream.) A dabb in a dream indicates.
an Arub, guileful in respect of the property of men and in respect
of the property of his friend. Some say that it indicates a man of
unknown origin (pedigree), and some say that it indicates a cursed
man, because it is one of the transformed beings. Some say that
it indicates difficulty (doubt) in the matter of earning, and some
say that hq who sees a dadd in a dream will fall ill.

Q‘;-z“ (ad-Dubn’y.—{The hyena.] A certain well-known beast.
One ought not to say dubu‘ah, because the male of it is dib‘dn, the
pl. of which is dabd‘in like sirhdn, pl. sardhin; the Female is called
(also) ‘dib‘dnah, pl. dib*dndt and dibd*, which latter is a plural for
both the male and the female, being like sabu’, pl. sibd* ;—s0 al-
Jawhari eays, bat Ibn-Barri says that with regard to al-Jawhari’s
words, “the female is called dil‘dnah,” that word is not known
(to be applied to the female). Among the questions in connection
with the word ad-dabu‘ is one of an interesting (delicate) nature ; i
is that, out of the rules of the Arabic language, which direct their
influence and which cannot be broken, is this one that, when a
mascaline noun and a feminine one come together, the influence of
the masculine overcomes that of the feminine, because it is the
original form of the noun, and the feminine is only a derived form
from it, excepting in two places ;—one place is when one desires to
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use the dual number of the masculine and fominine of ad-dibd*
{hyenas), he says dulu‘dn, which is done to avoid the additional letters
which woéuld bavé to be used, if the dnal were formed from the
mascaline noun. Tlie second plice is in the case of a ta’»ikh (date)
in counting it by wl-laydli (nights), which isa feminine roun as
opposed to al-ayydm (days), which is a masculine noun ; in this the
feminine overcomes the masculine out of respect for the one that pre-
cedes, the preceder of a month being its night. These are his
(Ibn-Barr’s) very words. Al-Hariri states in ad-Durrak that,
when the masculine and feminine of a noun come together, the mas-
culine overcomes (the feminine), excepting in the case of at-ta’rikh
(a date), in which the rule is reversed, and in forming the dual of
dabu* and dib*dn, the daal being dabu‘d@n. It is related on the
authority of Ibn-al-Anbari that the word ad-dabut is applied both
to the male and the female ; so has also Ibn-Hishdm al-Khadrawi
said in bhis book al-Iisdh ft fawd'id al-Iddh by al-Farisi, on the
aathority of Ab@’l-Abbas and others. But the well-known thing in
regard to the rule affecting it and other things is what has been
already mentioned.

The diminutive of ad-dabu is udaiba‘, on account of what has
been already mentioned under the letter [, from what Muslim has
related in the chapter on the subject of giving a slayer the plun-
dered property of a slain person, according to the version of Abu-
Katadah out of a tradition of al-Laith, namely, that Abd-Bakr said,
*No, not atall will he give it to a little hyena (udaiba’) out of
Kuraish and leave off a lion out of the lions of God.” But ale
Khattdbi has given a wonderfnl explanation (of it), saying that
al-udaiba® is u certain species of birds.

The following are some of the other names of the female
hyena :—jayal, ja‘dr, and hafsak  Its sobriquets are wmm<khanniir,
umm-furraik, wmm-‘dmir, umm-al-fubibr, umm-nawral, and those of
the male hyena are abd-‘dinir, abi-kaldah, and abi’l-hinbar. It
has been already mentioned under the letter [, that the female hyena

menstruates like the hare. &= i) ¥t <K=b—the hares menstruated.
A poet says:— :
“The hares menstrunated (Zthik) on the Hag-stones
(Blood), like the blood of war on the day of battle.”
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That is to say, they menstrgated (dahik) according to some. Ibn-
al-Asabi says, with regard to the lines of the son of the sister
of Ta’abbata~Sharran =
“The {ermale hyens menstruates! on account of the slain of Hudhail
And sees the wolf howling? (for cthers to ceme) ta them.”
(That is to suy) that, when the female hyena eats the flesh of men
and drinks their blpod, it menstruates, the blood causing it to
menstruate. A poet says ;—
«“The swords of Sa‘l caused the hyenas to grin (or menstruate),
On account of the slain which lay unburied and unwashed.”

Ibn-Durpid used to refute this explanation and say, “ Who has seen
hyenas at the time of their menstruation, so asto know that they
menstraate 7 The poet means that they snarl in order to eat flesh.”
But this is a mistabe on his part on account of his likening their
snarling to langhing. Some say that the meaning of it is that they
rejoice on account of the slain, so that when they eat them they
whine and snarl at one another, their whining beiﬁ‘g likened to
grinning or laughter. Some say that the poet intended by it that
the hyena is rejoiced aver the slain, the joy being likened to laughter
or grinning, for laughter comes from joy, as is the case with calling
al-‘inab (grapes) al-khamr (wine) U381 Jglmi=1the wolves scream
or howl ;—so Ibn-Sidah says.

It may be mentioned as a wonderful thing in connection with
it that like the hare it is one year a male and another a female,
impregnating (the female) in its male coundition and giving birth to
young ones in its female condition ;—so al-Jahid, az-Zamakhshart
in Rabtv'l-abrdr, al-Kazwiniin ‘d4j@"ib al-Makhlikdt and in his
book Mufid al-wldm wa Muldd al-lum@m, and Ihbn-as-Salih in his
Rihlah have mentioned on the authority of Aristotle and oihers. Al-
Kazwini states that there is a tribe among the Arabs culled ad-
Dabaytin; if one of them is in a crowd of a thousand men and a
hyena happens to come there, it makes for none but him alone. The
hyena is described to be lame, but it is really not so, only that a
seer fancies it to be so, the reason for fancying thus being the
suppleness (flexibility) of its joints and the presence of more moisture

1 Lane has transiated this word as “displays her teeth or grins.’’ Lane’s
Lex. art. WS, 3 dghag,
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in its right side than in its left side. It is addicted to digging up
(dead bodies from) graves, on account of its great fondness for human
flesh ; when it sees a man asleep, it digs under his head and seizes him
hy the throat and then kills him and drinks his blood. It is a very
immoral animal, for no animal of its own kind passes by it without
its mounting it. The Arabs employ it in a proverb in the sense of
destrastion, for when it falls upon sheep or goats, it becomes confused
and is not satisfied with what the wolf is satisfied. When a wolf
and a hyena come to be togetherin a flock of sheep or goats, the
latter (the flock) are safe, for they prevent each other (from seizing
the sheep or goats). The Arabs say in one of their prayers for
asking, “O God, send a hyena and a wolf!” That is to say,
« Bring them together among the sheep or goats, so that the latter
may be safe !” In the same sense are the lines of a poet :—

“My goats or sheep dispersed themselves one day, and I said

about them,
€O Lord, set a wolf and a hyena upon them!’™:

Al-Asma‘l having been asked, “Isthisa prayer in their favour or
an imprecation against them ?”* replied, “ It is a prayer for their
safety,” and mentioned what has been already said before. If a
Liyena treads over the shadow of a dog in moonlight, even if the
dog be on the top of a house, it falls down, and the hyena eats it. It
is described to be a stupid animal, which is so on this account,
namely, that hunters in pursuit of it say at the door of its den
certain words and capture it by means of those words,-as has been
already mentioned in the art. z23/1. Al-Jahid is, however, of
opinion that thisis one of the fabulous stories of the Arabs. A
female hyena (sometimes) gives birth by a male wolf to a whelp
called al-“isbd». A rijiz says:—

“Would that I had two sandals of the skin of a female hyena,
With thongs made from the skin of her vulva that they may not

get torn { 2
The bare-footed whose role is hurt by the rugged ground and stones

will put on any sandal.
(Lawfulness or unlawfulness) It is lawful to eat it. Ash-
Shafi'l states that the Apostle of God has prohibited the eating of
<very animal possessing a canine tooth, out of the animals of prey,

' Lane’s Lex. art. e 3 Idemart. ,3a
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for directly its canine teeth become strong, it acts wrongfully with
them towards another animal, seeking to seize it (as a prey) without
itself being sought (us a prey), its trangressions with its canine
teeth being the reason of the unlawtulness of eating it. The hyena,
however, does not feed itself by acting wrongfully and may some-
times live without (the wuse of) its canine teeth. "This has been

already mentioned under the letter ! in the art. owd!. The Imam
Ahmad, Ishik, Abd-Thawr, and the collectors of traditions state
that it is lawful. Malik says that the eating of it is disapprovable,
but the disapproval according to him does not amount to a sin on
the part of its eater ; he does not, however, decide it to be unlawful.
—Ash-Shafii argues on the strength of what is related regarding
Sa‘d b. Abi-Wakkas, namely, that he used to eat the hyena.
Ibn-‘Abbas and °‘Atd’ say the same thing. Abd-Hanifah states
that the hyena is unlawful, which is the statement of Sa‘td b. al-
Musayyab and ath-Thawri, who argue on the strength of its
possessing a canine tooth and of the Apostle of God having pro-
hibited the eating of every animal possessing a canine tooth out of
the animals of prey. Our proof is what ‘Abd-ar-Rahman b, Abi-
‘Amméar has related, namely, ‘1 asked Jabir b. ‘Abd-Allah re-
garding the hyena, ¢Is it game?’ and he replied, ‘Yes.” 1 then
asked him, ‘Can it be eaten?’ and he replied, ‘Yes.” I then asked
him, ‘Has the Apostle of God said so?’ and he replied, * Yes. ”
At-Tirmidhi and others bave extracted this tradition and said that it
is delivered on respectable authority and authentic. J#bir said that
the Apostle of God said, “ The hyena is game, the penalty (of
killing it in the state of ihrdm) is a full grown ram, and it may be
caten.” Al-Hikim has related it and said that it is authentic in
its authorities. Ibn-as-Sakan has also mentioned it in his Swhdh.
At-Tirmidbi states, “I asked al-Bukhari regarding it, and he replied,
¢Itis an authentic tradition.”” It is related in al-Buihaki on the
authority of ‘Abd-Allih b. Mugafful as-Sulami, who said, “1I asked,
‘O Apostle of God, what do you say about the hyena?' and he
replied, ‘I neither eat it nor prohibit it (being eatien).” I then asked,
* Why do not you prohibit it? I eat it’” This traditionis of
slender authority. Ash-Shafi’f states that the flesh of the hyena
was always sold between as-Juff and al-Marwah (in Makkah)
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withoot any manifestation of disapproval (of the practice) As to
what has been mentioned out of the tradition regarding the
prohibition of eating any animgl possessing a canine tooth out
of the animals of prey, it applies to such un animal as oblains its
food by means of its tooth, on the proof that the hare is lawful,
though possessing a canine taoth, hut it is so weak that it does not
transgress with if.
(Praverbs,) “More stupid than a hyena.” Out of the well-
known proverbs regarding it is what al-Baihaki has related at the
end of Shi*h al-Pmdn abopt Aba-‘Ubaideh Ma‘mar b. al-Muthapna
as baving asked Ynus b. Habib regarding the well-known praverb,
“Like the pratector of the female hyena.” He replied, * The
narrative regarding it is that a party (of Arabs) went out to hunt
on o very hot day, and while they were proceeding, a female hyena
presented itsell ta thew, so they wentin pursuit of it and followed
it, until they caused it to tnke refuge in the tent of a Badawi,
where it made for bim ; the Badawi thereupon went out to themn
and asked them, *Whag is your business (hera)?’ They replied,
*Qur game, the object of our chase (is here) He said, ‘No, not
at all. By Him in whose hand my soul is, you will not reach it
‘while the hilt of my sweord is firm in my hand,” They therefore
veturned and left him alone. He then went to a milch camel
belonging ta him, and milking it placed the milk and some water
near it. It kept on turning at one time to the milk to lap it and
another time to the water, until it felt to be alive (again) and eusy.
While the Badawi was asleep inside bis tent, it leaped on him, und
ripping open his belly drank his blood, ate his bowels, and then lefi
him. A cousin of his happened to come there, and finding him in
that state, turned towards the spot of the hyena, but did not see it
there. He thereapon said, ‘My companion (has done this), by
God!” and taking his sword and quiver he followed it ; he kept on
proceeding, until he overtook it and killed it; he then said the
following lines:—
¢ He who does kindness to one not worthy of it,
Meets with what the protector of the female hyena met with ;
He extended to it, when it sought protection near him,
Hospitality by giving it the miik of mileh camels sbounding in copipus
milk,
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And caused it to be satiated, until when it was filled,

It slit him open with its canine teeth and claws :

Say to one doing kindness, * 'This is the reward

Of him who does kindness to an ungrateful one.’”
Among other proverbs, al-Maydani says, i, ‘This is not concealed
(even) from the hyena,” applied to a thing which (all) people know,
the hyena being (considered) the most stupid of beasts.

(Properiies.) The author of ‘Ayn al-Khawdss states that the
hyena draws dogs, as a magnet draws iron. As an instance of it
it may be mentioned that,if a dog happens to be on the top of a
house on a shining moonlight night, and a hyena happens to tread
on its shadow on the ground, the dog will fall down from the top
of the house, and the hyena will eat it. If the body be anointed
with the fat of a hyena, it will cause (the anointed person) to be
secure from any injury on the part of dogs. If its gall-bladder be
dried and the weight of a ddnag of it be given to drink to a woman,
she will hate sexual intercourse and lose all sexual desire. 1If a
sieve be made of the skin of a hyena and seeds be sifted with it
and then sown, locusts will not injure them. Muhammad b.
Zakariyd ar-Razi has mentioned all this in his books.

*Utarid b. Muhammad states that the hyena runs away from.
the plent nightshade ; if the body of a person be painted
with its expressed juice, that person will be secure from any injury
on the part of a hyena. Ifa man holds the skin of a hyena (in his
hand), dogs will not bark at himi. Its bile used as a collyrium is
beneficial in dimness of vision and cataract in the eye, and
sharpens the sight.  If its right eye be pulled out, steeped in
vinegar for seven days, then taken out of it, an:{ placed under a stone
in a ring, whoever wears that ring will not be afraid of sorcery
or of the smiting of an evil eye, while he wears that ring ; if for a
person that is under a spell of sorcery that ring be washed with
water and the resulting water be given to drink to him, the spell
of sorcery will vanish from him ; it is also useful in inability for
sexual intercourse and other spells of magic. If the head of a
hyena be placed in a. pigeon-turret, the pigeons in it will increase.
He who holds its tonguein his right hand will not be barked at
by dogs or injured by them ; clever scoundrels and scamps do

14
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that. TLet him who is afraid of hyenas take in his hand a root out
of tha roots of squill, they will then flee away from him. If a sick
child (boy) be fumigated for seven days with the hair on the back
of a hyena, it will be cured. If a woman be given to drink without
her knowledge, the organ of generation of a male hyena ground
fine, it will take away from her the desire for sexual intercourse.
He who hangs on his person a piece of the vulva of a female hyena,
will be loved by men. The teeth of a hyena, if they be tied on the
arm, are useful in loss of memory and in toothache. If a dry
measure be bound with its skin and with that measure seed
be measured out, the plants springing from that seed will be
secure from all accidents (misfortunes). Ome of its wonderful
properties is that he who eats its blood loses all vain promptings
of the mind. If one holds in his hand a colocynth gourd, hyenas
will flee away from him. If the body be anointed with the fat of
hyenas, the anointed person will be secare from the biting of dogs.
Hunain b. Ishék states that, if the hair growing inside the eyelids
be pulled out and then the bile of 2 hyena, or that of a parrot, or that
of a lion, or that of a she-goat be used as a collyrium, it will dis-
appear (entirely) by the order of God. If its penis be dried,
reduced to a fine powder, and then eaten by a man as a dry powder
about the weight of two ddnaks, it will excite in him the sexual
desire, and he will not be tired of women. Another authority states
that, if half a dirham weight of the bile of a hyena be drunk mixed
with an equal quantity of honey, it will be beneficial in all diseases
that arise in the head and the eye, will prevent the formation of
cataract in the eye, and will have an aphrodisiac effect ; if the bile
be mixed with honey and used as a collyrium, it will clear the eye
and increase its beauty ; the older this mixture becomes the
better and more useful it is. Masurhawaih (?) states that using the
bile of 2 hyena asa collyrium is useful in watering (of the eyes) and
excessive flow of tears. One of its wonderful properties—one in
respect of which physicians agree—is that, if the hair of the right
thigh of a male hyena round about its anus be pulled out, burnt,
and mixed with olive oil after reducing it to a fine powder, and be
then applied over a person having an inflamed wound, it will cure
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him ; but let it be understood that it produces the disease in a sound
person, if the hair be froma female hyena ; it is a wonderful remedy
and has been tried numerous times.

(Interpretation of it in a dream.) A dream regarding the
hyena indicates the divulgence of secrets and entering upon what
does not concern (ono). A dream about amale hyena sometimes
indicates a handsome hermaphrodite and sometimes a tyrannical,
deceiving, and opposing enemy. Some say that a female hyena in-
dicates an ugly-looking woman with a low origin, an enchantress,
an old woman. ArtAmidfirus states that a hyena indicates treachery,
and that he who rides it in a dream will obtain power.

S 0% . Ve o - .

83 92t (abi-Dabbal).—The francolin (ad-dierdj) ;—so it is said
in al-Murassat. The art. E' ;o1 has been already given under the
letter o,

- O SN o .
plé _all (ad-Dirgdam) and &olé_yaJ} (ad-Dirgamah).—The lion.
How beautiful is what Abt’}-Mudaffar as-Sam‘dni has related on
the authority of his father, who said, ¢ I have heard Sa‘d b. Nayr, the
preacher, al-Haywéni, say, ‘I was once afraid of the Khalifah, on
account of a misfortune which had befallen me, and a vigilant search
was being made for me. I remained therefore concealed, and dreamt
one night, as if I were sitting in an upper room on a chair and in the
act of writing something, when a man came there and standing
opposite to me said, * Write what I dictaie to you” He then
recited the following lines : — '
« Drive away with your patience the accident of fortune,

And hope for the kindness of the One, the all-knowing Ope ;

Despair not, even if the distress of it presses (upon you)

And the disquietude due to its vicissitudes shoots you with arrows,

For He the Bigh has (ready) in the midst of it, relief,

Which is concealed from eyes snd minds;

How many have been saved between the points of spears,

And how many preys have escaped safely from the lion (ad-dirgdm) ! >
When the morning came, relief came to me, and my fear and distress

’

vanished.””
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~In Sirdj al-Mulik by the Imim, the very learned, at-Turthishi,
it is related on the authority of ‘Abd-Allsh b. Hamddn, who said,
“I was with al-Mutawakkil when he went forth to Damascus. One
day he went up to the town of Rugifah * of Hishdm b. ‘Abd-al-Malik
b. Marwan, where he looked at the palaces in it, and then coming
out saw an old convent beautifully built among fields and rivers
and trees; he entered it, and while he was going over it, he saw a
piece of paper stuck in its hall.  He ordered it to be pulled away
and found on it the following lines :—

“ Q house in the ¢onvent, which has become émpty,
And in which the north and west winds have fuil play,
As if fair, cheerful, and sociable ladies never dwelt in thee,
And besutiful-eyed damsels never walked jauntily in thy courts,
Nor the gons of iniquitous and lordly kings,
The least one of whom was among men a great one,
Who when they put on their coats of mail were lions,
And when they put on their crowns were moons,
And who were, indeed, lions (dardgim) on the field of battle,
And whose hands on the day of ngmg were seas !
Those nights when Hishd dwelt at Rusifah,
And his son was in thee, O convent, and he an amir,
When fortune was fresh and the khilifah soft (elastic),
And the life of the Beni-Marwan was in thee bright!

In another version the last two lines are civen thus ;:—
=

“ And thy garden produced herbs and plants and thy light was shining,
And the life of the Beni-Marwan in thee was bright ! »?

% Yes, indeed, God gave thee to drink of the pourings of the clouds
over thee,

After the evenings, in the mornings!

I remembered my people who are gone and cried for them,

Out of anguish, and one like me is fit for crying ;

I consoled my mind, which,

When it remembers my people, groans and sighs,

Perchance, had fortune, which one day tyrannized over them,

Been in their favour, turning about with things which minds desire,
The bereaved dnes would have been glad, and the miserable ones happy,
And the prisoner free from the straitness of his bonds.

Gently ! To-day will be followed by to-morrow,

And the vicissitudes of fortune are (constantly) turning about ! ”

t Note 5—De Slane’s T. of [bn-Kh's, B. D. Vol. I, p. 299.
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When al-Mutawakkil read it, he became frightened, took a<bad
omen from it, and said, ‘I take refuge with God from His evil
decrees ]’ He then called the owner of the convent, and asked him
regarding it and as to who had written it, but he replied, ‘I have no
knowledge of both.”” Another authority mentions that after his
. return to Bagddd, he remained only a few days and was then assassi-
nated by his son al-Muntasir. An account of his assassination and
the mode of it have been already given under the letter | in the
art. y 53!, in the account of the Khalifahs. Ibn-Kh. has mentioned
in his History, in the biography of *‘Ali b. Muhammad b. Abi’l-Hasan
ash-Shababushti *, that this incident occurred to ar-Rashid and has

added, *“ We do not know from what the appellation Shababushti
(Shabushti) is derived.”

- O -

28l (ad-Diryas).—The same as af-faihdj (a certain smnall
species of partridge), which will be deseribed hereafter under the
letter . Among the vulgar current proverbs is, “Lazier than
a diryas,” hecause it throws its excrement on its own young ones.

20 2
o428l (ad-Duglbits).—A young one of ath-thurmulch, which
has been already mentioned under the letter & to be the female
of foxes.

iy cage . . . . .
¢ 2a4)1 (ud-Difdi).—[The frog.] Like al-khingir. It is the
sing. of ad-dafddi. Fem. difdi‘ah. Some call it dirda’. Al-Khalil
says that there are no words in the (Arabic) language of the
measure fi‘lel but four, namely, dirham, Iijra‘, which means tall
or long, hible‘, which means a ghdton, and Kil'um (Bil‘am?),
which is a proper name.
Ibn-as-Salah states that the better known form of the word in
a philological point of view is with a kesrak under the &, whilst
the better known form in the speech of the vulgar is with a fatfah
on it, the vulgar having it from excellent (special) men ; some of the
1 Thia is evidently a mistranscriptioh, 'The name given by Ibn-Kh, is

Shéibushii, but this incident is not given ia ash.-Shabushti’s life in De Slane’s
T. of his B. D. Vol. II, p. 262.
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leaders out of the lexicologists, however, disallow it. Al-Batalyawsi
states in Sharh al-Kdtib that it is also called dufida, but it is rare.
Al-Mutarrizi states the same thing. Tt is said in al-Kifdyah that
the male of frogs is called wl-uljim. The frog is also called by the
names, abii-masth, abi-hubairah, abi-mu‘abbad, and wmm-hubairah.

There are several species of frogs, and they are reproduced
(some) by means of treading and (some) without treading. They are
born in stagnantand slowly-running water, and in stinking moist places,
and-also after heavy showers of rain, so as to give one an idea that
they fall from the clouds, on account of the large numbeys of them
that are seen on the tops of houses after rain and wind, but they
are not (then) the product of the male and the female ; God creates
them that moment as the _result of one of the natural yualities of
that land (earth). It is onc of the animals that have no bones in
them. Some of them croak and others do not ; such of them as
croak bring out their voice from near their ears. It is described to
have sharpness of hearing when it leaves off croaking and is out of
water. When it desires to croak, it introduces its lower jaw into
water, but when water enters its mouth, it ceases to croak. How
elegant are the words of one of the poets, who had been censured
for the littleness of his speech :—

“The frog said certain words,

And the philosophers interpreted them to be,

¢In my mouth is water, and con one
Who has water in his mouth speak ? > »

‘Abd-al-Xahir states that the serpent thu‘bdn is guided to (the place
of) a frog by its croaking ; it comes guided by its croaking and eats
it; he gives the following lines regarding it :—

“It places water in its jaws, which reaches to half the upper jaw (di.ai...)’

That it may croak, whilst its croaking leads to its destruction.”

&ﬁa{:‘; —He does not mean Dby it here equalizing or dividing into two
equal halves, but it is intended by it that the water reaches half of the
upper jaw. . &4l (53801 —He means by it that when frogs croak, the
serpent thu‘bdn is guided to them (by their croaking), and then
going to them eats them. A poet says regarding that :—
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“Frogs in the darkness of night answer one another,
But their croaking guides to them the serpent of the sea ( Js*’ ! &.3;..),”
;x'-“' §1a=the viper, which is a land animal, but which can live both
on land and in the sea, as has been already mentioned.

The sight of fire makes some frogs confused or puzzled, as it
does some of the wild animals, which, when they see fire, are
astonished at it ; even though they may be croaking, they become
silent dircctly they see it and keep on continunally looking az it. Its
first appearance in water is like a grain of millet, black in colour ;. it
then comes out of water and is like a du‘mils, then after that limbs
sprout out from it. Celebrated be the praises of Him who is
powerful to do what He pleases ! Celebrated be His praises ! There
is no deity but He!

In al-Kdmil by Ihn~*Adi, in the biography of *Abd-ar-Rahmin b.
Sa‘d b. ‘Uthmin b. Sa‘d al-Karad, the Prophet’s caller to prayer,
it is related on the authority of Jabir that the Prophet said, * Whoso
kills a frog must give as compensation a sheep or goat, whether he
be in the state of ‘Ardm or not.” Sufyin states that there is nothing
that remembers God more than it. Itis also related in the same
book, in the biography of Hammad b. ‘Ubaid, that he has related, on
the authority of Jabir al-Ju‘fi, who had it on the authority of
‘Tkrimah, who had it from Ibn-‘Abbas, that a frog having thrown
itself into fire out of the fear of Grod, He has requited (all) frogs with
the coldness of water and assigned their croaking as a celebration
of His praises ; he (Hammad) has said that the Aposile of God has
prohibited the killing of the frog, the bird surad, and the bee. But
Ibn-*Adi says, “I do not know of any tradition related by
Hammad b. ‘Ubaid besides this.” Al-Bukhari says that his tradition
is not trustworthy. Abt-Hatim says that the tradition is nota
trustworthy one.

It is rvelated in Kitdd uz-Zdlir by Abt-*Abd-Allih al-Kurtubi
that David said, I shall, verily, celebrate the praises of God
to-night in a manner in which none of His creatures has (ever)
done,” upon which a female frog called out to him from: a channel
for water in his house, “O DAwud, do you boast, in respect of
God, of your celebration of His praises, when I have remembered
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the name of God for the last seventy years, so as to have caused my
tongue to be dried up, and for the last ten nights I have neither -
tasted vegetation nor drunk water, on account of my being engaged
in repeating two formulas?” David thereupon asked it, “What
are they ?” and it replied, ¢ They are, ¢ O Thou whose praises are
celebrated ‘by every tongue and who art remembered in every
place!’” David then said to himself, “Itis not possible for me
~ to say anything more eloquent than this.”

Al-Baihaki relates in his Shi‘b regarding Malik b. Anas as
having said that the prophet of God, Dawud, having thought to him-
self that nobody could praise his creator in a better way than that
in which he praised Him, God-sent down to him an angel, while he
was standing in his prayer-niche with the tank of water by his side.
The angel said to him, “O Dawud, understand what this female
frog is uttering,” upon which DAwud listened to it silently and
found it saying, “Celebratedbe Thy praises! and with Thy praise
is the end of the knowledge of Thee.” Theangel then asked him,
“What do you think now?” and he replied, “By Him, who has
appointed me a prophet, I never praised Him thus.”

It is related in Kitdb Fudl adh-dhikr by Ja‘far b. Muhammad
b. al-Hasan al-Gariyyini (?), the Hafid, the very learned, regarding
‘Tkrimah as having said, “The cry of the frogis the celebration of
the praises of God.” It isalso related in the same book, on the
authority of al-A‘mash, regarding Abua-34lih, that having heard the
creaking of a door, he said, “Itis doing thatas a celebration of the
praises of God.”

(Information.) Ar-Ra’is Ibn-Sind states that, when frogs
become plentiful in a year, and more numerous than usual, there
will be an epidemic (of plague) after them. Al-Kuzwini states
that frogs lay their eggs in sand like the turtle ; there are two
varieties of them, the mountain variety and the water variety. Az-
Zamakhshar! has copied in al-Fd’ik, on the authority of ‘Umar b,
‘Abd-al-*Aziz, who said that a man baving asked his Lord to show
him the place of Satan in the heart of man, he saw in a dream in
the manner that a sleeping man does, a man like erystal glass the
interior of whose body could be seen from outside it, and Satan in
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the appearance of a frog with a proboscis like that of a mosquito,
whieh Satan had introduced throuzh the man’s left shoulder into
his heart to,' excite (in it) vain promptings ; but whenever the man
remembered the name of God, it receded. This will be again
related in the art. (s5,X)) in the words of as-Suhaili,

(Lawfulness or unlawfulness.) It is unlawful to eat it, on
account of the prohibition for killing it. Al-Baihaki relates in his

" Sunan, on the authority of Sahl b. Sa‘d as-Sa¢idi, that the Prophet
prohibited the killing of five animals,—the ant, the bee, the frog,
the bird surad, and the hoopoe. It is related in the Musnad of
Abfi-Dawud at-Tayilisi and in the Sunan of Abd-Dawud, an-Nasi'i,
and al-Hakim, on the authority of ‘Abd-Alldh b. ‘Uthmén at-
Taimi, regarding the Prophet, that a physician having asked him
about a frog for the purpose of putfing it into some medicine, he
prohibited him . from killing it, which shows that the frog is
unlawful to be eaten, and that it is not included among the aquatic
animals which are permitted (to be used). One of the jurisconsults
states that the frogis declared to be unlawful, because it wasa
neighbour of God in the water upon which was His Throne before
the creation of the heavens and earth; God has said, *And His
Throne was upon the water.””*

Tbn-<Adi relates, on the authority of ‘Abd-Allah b. ‘Umar, that
the Prophet said, “ Do not kill frogs, for their croaking is a cele-
bration of the praises of God.” As-Sulami says, “I asked ad-
Darakuini about it, and he replied that it is based on slender
authority.” T say that the correct thing is thut rhe relation of the
tradition ceases with ‘Ahd-Allah b. ‘Umar j—so al-Baihaki says, as

_has been already mentioned in the art. ik, Az-Zamakhshari
says that frogs say in their croaking, * Celebrated be the praises of
the King; the Holy one!” It is related on the authority of Anas,
“ Do not kill frogs, because they passed by the fire of Abraham,
carrying water in their mouths and sprinkling it on the fire.” In
Shif@ :-sudir by Ihn-Sab¢, it is related out of a tradition of *Abid-
Allah b. “‘Amr b. al-*45 that the Prophei said, ** Do not kill frogs,
for their croaking is a celebration of the praises of God.”

2 ALKur’8n XI-9.
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Among other orders regarding its lawfulness or unlawfulness,
it may be mentioned that it becomes unclean by its death, like the
other uneatable animals. A view is copied in al-Kifdyah, on the
aunthority of al-Mawardi, to the effect that it does not become unclean
by its death, about which our shaikh holds the opinion that it is
a mistake in copying, and says, ¢ This view is not mentioned in
al-Hdwi or any other of his (al-Mawardi’s) books.” If they die in
a little water, an-Nawawi states, “If we say that they cannot be
caten, they render the waler unclean, without any difference of
opinion.”  Al-Mawardi states that there are two opinions regarding
its uncleanness, one of them being that it causes a person or thing
to be unclean in the-same manner that other unclean things do, and
the other one being that it is excusable like the blood of fleas,
but the correct opinion is the former one.

When the ambassadors from al-Yamamah came to Aba-Bakr
after Musailamah was killed, he said to them, * What was your
leader (friend) in the habit of saying ?” They asked to be excused
from stating it, but he said, “You shall, verily, stateit;” upon
which they said, “He used to say, ‘O frog the son (daughter)
of a frog, how long (nuch) wilt thou croak? Thy upper part is in
water and thy lower part in mud ; thou neither preventest a drinker
(from drinking) nor renderest the water turbid !’”

(Proverbs.) ¢ More croaking than a frog.” Al-Akhtul says :—

“Frogs in the darkness of night answer one another,

But their eroaking guides to them the serpent of the sea”
This has been already given before. It is like the proverb,
* Bardkish has guided (the enemy) to her people.” Barakish was a
bitch, which, having heard the sound of the hoofs of horses, barked,
and thus guided by her barking (the enemy) to the tribe (in which
she was); the enemy then extirpated them. Hamzah b. Abyad
says i— ‘

* It (a punishment) cannct have overtaken me on account of a crime,

For neither my left nor my right hand has committed a crime ;

But a noble brother has committed it against me,
Whilst Bardkish committed a crimne againat her (own) people.”

(Properties.) Ibn-Jumay* says in his book al-frshdd that the
flesh of frogs causes nausen and a bloody diarrheea ; the colour of
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the body changes, the body swells up, and reason becomes confused
from its use. The ¢uothor of ‘dyn al-Khawdss states that, if the fat
of frogs from thickets be placed on the teeth, they may be removed
without pain, and that, if a bone of a land-frog be placed on the
top of a cooking-pot, it will prevent it from boiling. If a frog be
dried in the shade, pounded, and then cooked with marsh-mallow
(althea) and applied after the application of lime and orpiment, no
hair will grow on that part after it. If a frog be thrown alive
into some neat wine, it will die, butif it be then taken out and
thrown into some elean water, it will revive. It is copied from
Muhammad b. ZakariyA ar-Razi that, if a foot of a frog be hung
on the person of one suffering from gout, his pain will be relieved.
If a woman takes a water-frog and then opening its mouth spits in
it thrice and then returns it to water, she will not conceive. If u
cooking-pot be rubbed on its outside with the fat of a frog and if
atter that any inflammable substance of whatever kind be lighted
under it, it will never boil. If a frog be crushed and placed over
the sting of reptiles, insects, ete. (hawdmm), it will care it instanta-
neously. One of its wonderful properties is that, if it be split into
two halves from its head to its end and a woman then looks at
it, she will be overcome by sexunl desire and her inclination for
men will greatly increase. If its tongue be hung on the person of
sleeping woman, she will inform (in her sleep) of all that she may have
done while awake. TE its tongue be placed on bread and given to cat
to one who is suspected of having committed a theft, he will confess
it. If its blood be applied over a part from which hair is pulled
out, it will never grow on it (again); whoever applies it to his
face will be loved by people; if it be placed on a gum, the (corres-
ponding) tooth will fall off without any trouble. Al-Kazwini states,
“ YWhen I was in al-Mawsil, we had a friend living ina garden; he
built in it a sitting place and a tauk, in which frogs were then born ;
they amnoyed the residents of that place by their cronking, but
they were unable to stop it until a man came and said, ‘Place 2
metallic basin turned. upside down on the surface of the water.’
They did that, and therc was no more crouking heard coming from
them after that”> Muhammad b. Zokariyd ar-Razi states that,
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if a lJamp be placed in a drinking cup and that cup then placed on
water or in a water canal in which the croaking of frogs is heard,
they will become silent and their voice will not at all be heard.
(Interpretation of it in dreams.) A frog in a dream indicates

~a devotee exerting his utmost in the obedience of God, because it
poured water over the fire prepared by Nimrod (for Abraham). (The
presence of) many frogs indicates torture, because they were one of
the miracles performed by Moses ; God has said, * Then we sent
upon them the flood and the locusts and the lice and the frogs and
the blood,—signs detailed ; but they were big with pride and were
a people who did sin.” * The Christians say that he who dreams of
being in" the company of frogs will have his association with his
relatives and neighbours of a pleasing nature, and that he who eats
the flesh of a frog in a dream will fall intoa difficulty. Artimidtrus
states that frogs in a dream indicate treacherous men and enchanters.
JAmdsb states that he who talks with a frog in a dream will obtain a
kingdom. If one dreams that frogs have gone out of a town,
torture will go out of it.

t;j“ (ad-Duwa‘).—An-Nawawi states that the better known
explanation of the word is that it is a certain species of the animals
called al-hawimm (vepiiles, insects, etc.). Al-Jawhari states that it
is one of the nocturnal birds out of the species of the owl (al-hdm).
Al-Mufaddal states that it is the male of the owl (al-bdm). Pls. adiwds
and di*dn.

The correct one out of the two statements (regarding its law-
fulness or unlawfulness) is that it is unlawful to eat it, as is
distinctly said in Sharh al-Muhadhdhab. Ar-RAf4 states that this
decides that ad-duwa* is the male of the owl, and then mentions
what has been already said before; he then states that according
to this, if there be any statement regarding ad-duwet, it is also
necessary to apply it to the owl, because the male and the temale
of the same species do not differ (in lawfulness or unlawfulness).
An-Nawawi states, “I have said that the better known explanation
of (the word) dwwa’ is that it is a species of al-hwiwodmm, and that

* Al-Rur’in VII-130,
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therefore there is no necessity of classing them two (ud-duwa and
the owl) together in the matter of their lawfulness or unlawfulness.”
Truly speaking it is unlawful to eat it, as is distinctly said in Sharh
al-Muhadhdhab.

[y 3
<2-a) 1 (ad-Daid).—A certain animal out of the marine animals,
of the appearance and size of a dog ;—so Ibu-Sidah says.

HR B (ag-Da’ilah).—A slender serpent ;—so al-Jawhari says.

The word &= (the serpent) has been already given under the
letter ».

u:,i:':l ' (ug-Daiwan).—A tom-cat. Pl duy@win. Hassan b.
Thabit says:— ‘
“ A post-horse, looking as though it were the sun and having at its sides.
The stars of the Pleiades or the eyes of tom-cats (ad-daydwin),”
(Proverbs.) “More wont to creep gently than a tom-cat.” A
poet says :—
“ He creeps gently at night to his female neighbours,
In the same manner that a tom-cat creeps toaiat {farnab).”
“More wont to catch game than a tom-cat.” “More given to com-
mitting fornication than a tom-cat.” And “More given- to leaping
(the female) than a tom-cat.”

(End). As-Sakalli states that there are no words in the
language having a quiescent s with a ,afterit having a juthak
over it but three, namely, ¥ ;:; s u;;; , and ul';:_} , which last means
the planet Saturn. Astronomers state thatits own special revolation
from the west to the eastis completed in twenty-nine years, eight
months, and six days. Astrologers call it the greater unprosperous
planet, because it is in an inauspicions place above Mars ; they attri-
bute to it devastation, destruction, anxiety, and grief, and assert that
looking ‘at it is beneficial in anxiety and sorrow, in the saume manner

that looking at Venus is beneficial in joy and happiness.
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L

2ol ol (Tamir bin Tdmir).—The flen. It also means an

ignoble or base man. It is said of an obscure man, one who is not
known, that he is a TAmir bin TAmir.

o ;LEJI (at-Tdws).—[The peacock.] A certain well-known
bird. Dim. haoais, formed after dropping the augmentative letters.
Its sobriquets are abi'l-husn and abil’l-washi. Tt is among
birds, in respect of honour and beauty, like the horse among
beasts. It is by nature a chaste bird and fond of glorying in itself,
behaving proudly, admiring its own feathers, and twisting its train
(tail) like an arch, especially if the female bird is looking at it.
The female lays eggs after becoming three years of age, and at that
time the feathers of the male bird are fully developed and their
colour is perfect. The female bird lays twelve eggs once a yaar,
sometimes less and sometimes more, but it does not lay them imme-
diately one after another. It treads at the time of spring and ecasts
off its feathers in autumn, in the same way that trees cast off their
leaves. When leaves commence to spring out on trees, its feathers
also come out. It is much given to playing with the female when
the latter is hatching (eggs), sometimes (even) breaking the eggs,
and for this reason its eggs are hatched under a domestic fowl, which,
however, is not able to hatch more than two of its eggs; but it is
necessary to watch the fowl for the purpose of providing all the
things it may require in the shape of food and drink, out of the fear of
its rising from over the egg and the air spoiling it. The young bird
which comes forth out of an egg hatched by a domestic fowl is less
beautiful, and is defective in form and body. The period required for
hatching it is thirty days. Its young one comes out of the egg like
a chicken of a domestic fowl, with feathers on and ready to obtain
its food. A poet has described it beautifully where he says:—
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* Celebrated be the praises of Him out of whose creation is the peacock!
A bird which is a chief over animals of its kind ;
In its decoration, it is as it were a bride ;
In its feathers are set coins,
And in their cireles, suns shine ;
On its head are trees planted,
As though it were a violet plant walking gayly
Or a flower prohibited to dry up.”

It may be mentioned as a most wonderful thing that, notwith-
standing its beauty, it is looked upon as an wunpropitious omen, the
reason of which is,—but God knows best,—that as it was the cause
of Iblis entering Paradise and of ‘the expulsion of Adam from it
and the cause of that abode remaining uninhabited by Adam during
the period of the existence of this world, keeping it in houses is
disapproved. .

It is related that, when Adam planted the vine-creeper, Ihlis
came there and slanghtered over it a peacock, and the creeper drank
its blood. When its leaves came forth, he slaughtered over it an ape,
and the creeper drank its Llood. When its fruit came ouni, he
slaughtered over it a lion, and the creeper drank its blood. VWhen
its fruit was fully ripe, he slaughtered over it a pig, and the creeper
drank its blood.  On this account the descriptive qualities of these
four animals seize a drinker of wine in this way: when he first
drinks it and it creeps into his limbs, his colour becomes red, and he
appears handsome asa peacock does; when the commencement of
intoxication sets in, he plays, claps (his hands), and dances as an ape
does ; when the intoxication becomes strong, the leonine suality
comes upon him, and he sports and hehaves in an annoying manner
towards his companions and talks incoherently useless nonsense ; he
is then affected with torpor in the manner that a pig is affected with
it, seeks sleep, and the strings of his strength become loose.

(Information.) Ta&’us b. Kaisén, the jurisconsult of al-Yaman,
whose name was Dhakwan, was styled T&'us, because he was
a peacock of the reciters (of the Kur’dn) and the learned men.
Some, however, say that his (proper) name was T&’us, and that
his sobriquet was Abd-‘Abd-ar-Rahmén. He was at the head
of the chiefs (lords) out of the Followers in learning and practice,
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and had met fiffy of the Companions of the Prophet and heard
Ibn-‘Abbds, Abi-Hurairah, Jibir b. ‘Abd-Alldh, and ‘Abd-Allih b.
az-Zubair. Mujahid, ‘Amr b. Dindr, ‘Amr b. Shu‘aib, Muhammad b.
Shihib az-Zuhrf, and others have related iraditions on his aunthority.
Ibn-ag-Saldh relates in his FRihlah, “ We have been informed
regarding az-Zuhri as having said, ‘I went to ‘Abd-al-Malik b.
Marwén, and he asked me, “O Zuhri, whence have you come ?” I
replied, “ From Makkah.” He then asked me, “ Whom have you
left behind to govern the people ? ” I replied, « ‘Atd’ b. ALi-Rabah.”
He then asked, ¢ Is he out of the Arabs or out of the enfranchised
slaves ?” I replied, *“Out of the enfranchised slaves.” He then
asked, “ By what means has he become their ruler ?” I replied,
“ By means of religiousness and the rclation of traditions.” He
then said, “Itis necessary that religious people and reluters of
traditions should rule men.” He then asked, “ Who rules the
people of al-Yaman ?” Ireplied, “Ta'usb. Kaisdn.” He asked,
*Is he out of the Arabs or enfranchised slaves?”” I replied, Out
of the enfranchised slaves.” He then asked, *“ By what means has
he become their ruler ?” I replied, By the same means that
‘Ata’ has become their ruler.” He then said, It is necessary that
one like him should rule men.” He nextasked, ‘ Who rules the
people of Egypt ?” I replied, ¢ Yazid b. Habib.” He asked, “Is
he out of the Arabs or enfranchised slaves ?” I replied, “Out of
the enfranchised slaves.” He then said the sume thing that he had
done in the two previous cases. He then asked, “ Who rules the
people of Syria ? I replied, «Makhdl ad-Dimashki.” He asked,
“Is he out of the Arabs or enfranchised slaves ??” I replied, “Out
of the enfranchised slaves. He is a Nubian slave enfranchised by
a woman of the tribe of Hudhail.”” He then said the same thing
as before. He then asked, “ Who rules the people of Meso-
potamia ?” I replied, “Maimin b. Mihrén.” He then asked, «“ Is
he out of the Arabs or enfranchised slaves ?” I replied, “Out of the
enfranchised slaves.” He then said the same thing as before. He
next asked, “ Who rules the people of Khurdsdn ? * I replied, * Ad-
Dahbidk b, Muzdhim.” Heasked, “Is he out of the Arabs or
enfranchised slaves ?”* I replied,  Out of the enfranchised slaves.”
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He then said as before.  He next asked, ¢ Who rules the people of
al-Basrah 2’ I replied,  Al-Hasan b. Ab{)-Hasan.” He asked,
“Is he out of the Arabs or enfranchised slaves?” I replied, “Ous
of the enfranchised slaves ;” upon which he said, * Woe betide you !
Who rules the people of al-Kafah?” I replied, *Ibrahim an-
Nakha't.” He asked, *“Is he out of the Arabs or enfranchised
slaves?” [ replied, “Out of the Arabs;” upon which he said, “Woe
betide you! O Zuhri, you have dispelled grief from me. By God,
the enfranchised slaves rule the Arabs to such an extent that they
preach to them from the pulpits, whilst the Arabs remain beneath
them!” I said, “O Commander of the faithful, it is the order of
God and Hisreligion. Whoever preserves it, rises in honour, and
whoever trifles with it, falls.”

When ‘Umar b. ‘Abd-ul-*Aziz became a khnlifuh, Ta’us wrote
to him, *If you wish your actions to be good, employ pious men,”
upon which *Umar sid, ** It is sufficient as an exhortation.”

Ibn-Abi’d-Dunya relates, giving his authority. regarding Ta’us
as having said, **While I was in Makkah, al-HajjAj sent for me.
I therefore went to him, and he caused me to sit down by his side
and to lean against a pillow. While we were talking, he heard a
loud voice saying, ‘Here [ am, whatis your command ?’ upon which
he said, ‘Bring the man to me.’” He was thercfore brought before
him, and he asked him, ¢Out of whom is the man?’ and the
man replied, ¢Qut of the Muslims, upon which al-Hajjij said,
¢ I asked you regarding your country and tribe The man replied,
¢ Out of the people of al-Yaman.” Al-Hajjij then axked, *In what
condition did you leave Mubammad b, Yasuf ?’ meaning his brother,
who wus the governor of al-Yaman, He therecupon replied, * 1 left
him fat, comely, clothed in silk, mounted, and frequently going
out and in.”  Al-Hajjaj then said, ¢ I asked vou regarding his
conduct.” He replied, *I left him iniquitous, oppressive, obedient
to created beings, and disobedient to the Creator. Al-Hajjaj said,
‘Do you dure to say that of him, when you know in whut
estimation I hold him?> The man said, ‘Do you see his
position in  your estimation more honourable than my position
in the estimation of my Lord, when I am a believer in His

15
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Prophet and a visitor to His House?’  Al-Huajjij thereupon
remained silent, and the man went away without permission. I
followed him and said, ‘For the sake of company.’ But he said,
‘No, not willingly and with pleasure. Were you not the person
leaning against the pillow just now, when you have seen men asking
you for decisions in the matter of the religion of God?’ I replied,
¢ But he is a commander in power, and having sent for me I went
to him just in the same way that you did.’ He asked, * Wherefore
then that leaning against the pillow in an easy frame of mind?
Was it not your duty to advise him and to make him act rightly
towards his subjects by exhortation and warning against the wrong
(misfortunes) arising from his oppression? But you keep out of
your mind for an hour of pleasant society with him, what will here-
after perturb that serenity of the mind?’ I then said, ‘I ask
pardon of God and I repent (return to Him), and now I ask your
permission to accompany you.” He said, ‘God has pardoned you,
but I am already accompanied by one who is excessively jealous
about me; if Tam happy in anybody else’s company, He will reject
me.” He then left meand went away.”

It is related in the History of Ibn-Kh.. on the authority of
‘Abd-Alldh ash-Shami, who said, “I went to visit TA’us, when an
old man came out to me. I asked him, ‘Are vou Ta'us?’ and he
replied, ‘Tam his son’ I therefore, said to him, ‘If you are his
son, then the shaikh has certainly become a dotard,” but he replied,
A leaned man does not become a dotard.” I then went in to him,
and he asked me, ‘Do you wish me to bring together for vou the
Pentateuch, the New Testament, the Psalms, and the Kur’an in this
my assembly ?” I replied, ‘Yes.’ He therefore said, ¢ Fear God
with such a fear that there is nothing else more fearful than He in
vour estimation, and hope in Him with a hope that is greater than
your fear for Him, and wish for your neighbour what you would
wish for yourself.” ”

A woman said, “No man remained without being tempted by
me, excepting Td’us. I therefore appeared before him, upon which
he said to me, ¢ When it is such and such a time, come.” I therefore
went to him at that time, and he then took me with him to the
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sacred mosque and said, ‘Lie down,” upon which T said, ‘ Here ?°
and he replied, ‘He who sees us here, will see us in any other
place.””” The woman thereupon repented. He said, *The religious
devotion of a youth is not complete until he marries.”

T&’us used to=ay, *There is nothing which a man savs. but
is counted against him, even his moaning in illness.” He said,
“Jesus having met Iblis, the latter said to him, ¢ Do not you know
that nothing will betide you but what is destined for vou?’ Jesus
replied, “Yes.” Iblis then said, *Ascend to the summit of this
mountain and throw yourself down; sce whether you will live o
not.” Jesus replied, * Do not yon know that God has said, « My
servant cannot test me, for I do what I please.”? Verily, a servant
does not try his Lord, but God tries his servant.’”

Ta'us enid,
*Ibiis therefore became his enemy.”

He used to say, = Associate
with wise men ; you will become connected with them, though you
may not be one of them.” Ab&-Diwud at-Tayalisi relates on the
authority of Zama‘ah b. Salih, who had it on the authority of 1hn-
Ta’us, regarding his father as having said, “He who is not mentioned
in a will as an exeeutor (of it), is not heset with trials, and he
not appointed a kAl to decide (disputes) between men
experience the distress of wrials.”

who is
, does not,
Ahmad relates in Kitib az-Zulid
regarding him as having said, “The dead are tried in their graves for
seven days, and wish that for those days the
their account.”  He states that the following uzed to he the form
of a supplication-prayer of Ta'us:— 0 God, grant me faith and
practice, and hless me with wealth and childven !

poor may he fed on

The HARd Ab-Nua‘im and others relaie regarding him  ay
having said, “There was 2 man who had four sons ;v he fell ill, and
one of the sons said (to the others), *Either you will tuke care of
him, and have no inheritance for you from him, or T <hall take care of
him and have no inheritance from him for me.” T hey replied, “Take
care of him and have no share of inheritance for you from him.’ He
then took care of him until he died, and did not then tuko anything
out of his share of inheritance from him. The father came to him in
a dream and said to him, ¢ Go to such and such a place and take From

it a hundred  dindrs)’ upon  which he asked himin |his sleep, <Is
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there any Dblessing in it ¥ and the father replied, ‘No.’ When the
morning came, he mentioned the dream to his wife, who said, *Take
it, for by its blessing you may be able to clothe and feed yourself.’
He, however, refused (to do it), and when the evening came, the
Eather came to him (again) in his sleep and said to him, * Go to such
and such a place and take from it ten dinars,’ upon which he asked
him, ‘Is there any blessing in it ?’ and the father replied, ‘No.
When the morning came, he mentioned it to his wife, who replied
what she had said the first time. He, however, refused to take it.
The father having come to him the third night said, ¢ Go to such
and such a place and take from it u dinar,” upon which he asked him,
“Is there any blessing in it ?” and the father replied, ‘Yes.’ He
therefore went and took the dindr, after which he went to the
market, where ho found a man carrying two fishes; he asked him,
“What is the price of them ? and the man replied, ‘A dinar.” He
took them from him and went away with them to his abode, where
he slit open their bellies and found in them two pearls, the like of
which was never seen (before) by men. The king having (in the
meanwhile) sent for a pearl in order to purchase it, none was found
with anybody but him, and so he sold it for thirty mule-loads of
gold. When the king suw it, he said, *This would not do (3uit)
without its companion (sister) pearl, therefore search for its compa-
nion, even if you have to pay double iis price.” They therefore came
to him and azked him, ‘Have you got its compunion pearl? We
shall give you (for it) double of what we have (already)given you.’
He asked them, ¢ Will you (really) do that?’ and they replied,
*Yes,” upon which he gave it to them for double the price at which
they had taken the first one.”

T&’us died a little over seventy years of age, while he was
performing the pilgrimuge at Makkah, a duy before the day of
Zurwiyah, and Hishim b. ‘Abd-ul-Malik, who was the Commahder of
the faithful (ut the time), said the funeral prayer over him. This
oceurred in the year 106 A. H.. He performed forty pilgrimages,
and his supplication-prayer (to Giod) was (always) answered.

(Lawfulness or unlawfulness.) It is unlawful to eat the flesh
of the peacock, on account of its nastiness. But some say that
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it is lawful, for it does mnot eat filthy things and flesh. The
selling of it is valid in two ways, either on account of the lawfulness
of eating it or on account of the pleasure derived from looking at its
colour. It has already been mentioned in the art. ot that Aba-
Hanifah states that the hand of a person stealing birds is not ‘to be
cut, for originally it is based on its permissibleness, but ash-Shéafi‘,
Malik, Ahmad, and others differ from him in that nmatter.
(Proverbs.) “More self-conceited than a peacock.” Al-Jawhari
states that the proverb, ¢ More inauspicious than Tuwwais,” refers
to a catamite that used to live in al-Madinah; he said, “O people
of al-Madinah, expect the arrival of Antichrist while I am alive
and amongst you, for when I die, you will be secure, as I was
born on the night on which the Prophet died, weaned on the duy that
Aba-Buakr died, attained the age of puberty on the day that ‘Umar
was murdered, married on the day that ‘Uthmidn was murdered,
and had a son born to me on the day that ‘Ali was assassinated.”
Ibn-Kh. relates that Sulaimin b. *Abd-al-Malik wrote to his officer
in al-Madinah, *Count ( =aa!) all the catamites in your part,” in
which a dot having fullen on the z(in s=al), that officer ordercd all
the catamites to be castrated ((ge&l), which was done. Tuwais was
also castrated among them. When they were castrated, they showed
so much joy over it that one of them said, “How independent
we are now of arms with which we do not fight!” and another,
who was Tuwais, said, * Fie to you! You have not deprived me of
anything but of the urine-spout (canal).” The name of Tuwais
was T&’wus, but when he became a catamite, it was converted into
the diminutive form Tuwais. He was also called ‘Abd-an-Naim.
He said about himself:—
“1 am, verily, *Abd-an-Na‘{m,
1 am the peacock of Hell,
1 am the most inauspicious of those

]

hat walk on the face of the earth ;

Tam ., then ,

‘Then (3, and then the stuffing of r J?
He means by the stuffing of p (mim) (s, for when one says mim
(#+*), «s intervenes between the two mims. He intends by it (gila
(one having his sexual organ cut off).  Tuwals died in 92 A, H. .
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(Properties.) The flesh of the peacock is difficult of digestion and
of an inferior nature, the best kind of it being that of a young bird ;
it is beneficial to a hot stomach, and boiling it gently with vinegar
before cooking it takes away its injurious property. It produces a
coarse kind of chyme and suits hot constitutions. Physicians dis-
approve the flesh of peacocks and say that it is the coarsest out of
the flesh of all kinds of birds, and the most indigestible one ; it is
necessary to keep the bird after slaughtering it undera weight for
a night and then to cook it thoroughly well ; men in easy circumn-
stances ought to be prevented from eating it, for it is out of the food
of men undergoing great exercise. Avenzour (Thn-Zuhv)  states
with regard to its properties that, when a peacock sees poisoned food
or smells it, it is delighted, and spreading out its two wings, dunces
and shows signs of being happy. IF its bile be mixed with oxymel
and hot water and then given to drink to a person suffering from
colicky pains in the belly, it will cure him. Tt is copied on the autho-
rity of Hermes that, if itsbile be drunk mixed with vinegar, it will
prove beneficial in the stings of insects, reptiles, ete. (hawdmm), but
the author of ‘Ayn al-Khawdss says that physicians and Athéiras )
state that, if the bile of a peacock be given to drink to a human
being, he becomes mad ; he adds, “ I have tried it.” Hermes states
that, if its blood be mixed with flesh-glue and salt and then painted
over malignant (bad) ulcers of which there is fear of corroding
(eating through tissues), it will cure them. If its mute he applied
to warts, it will pull them out. If its bones be burnt, rubbed fine,
and painted over freckles, they will be cured by the order of God.

(Interpretation of it in a dream.) A dream about a peacock
indicates pride and astonishment on account of beauty and hand-
someness, for one who possesses it. Sometimes a dream about it
indicates slandering, conceit, pride, submission to (one’s) enemies,
the vanishing of happiness, and expulsion from a happy state to one
full of troubles and from amplitude to struitness. Sometimes it
indicates ornaments, garments, a crown, beautiful spouses, and hand-
some sons. Al-Makdisi states that a peafowl in a dream indicates a
foreign (Persian) woman possessing wealth and beauty, but in-
auspicions in her forelocks, and that the male bird indicates a foreign
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(Persian) king ; he who dreams of having entered into friendly
relations with peacocks, will enter upon brotherly relations with the
kings of the Persians and obtain from them a Nabathean girl
(slave). Artamiddrus states that peacocks in dreams indicate men
with handsome faces and laughing teeth. Some say that a peacock
indicates a non-Muslim foreign (Persian) woman.

3 Gt (at-T@'ir).—[ A bird, or a flying thing whether a bird or
an insect.] Thesing. of at-fuyir. Fem. fd’irah, which is seldom
used. Pls. fayr, alydr, and fuyir. Af-fayardn is the motion of an
animal possessing two wings in the air with its two wings.

God has said, “There is not a beast upon the earth nora bird

that flies with both its wings, but is a nation like to you;”* that is
to say, in form, means of sustenance, life, death, resurrection, judg-
ment, and retaliation” of one against another, as has been already
mentioned. If He does that in respect of beasts, we are better suited
for it, since we are endowed with reason. “A nation like to you
(pNIRel pe1),” is in the singalar and definite ;—s0 *Atd’ says. As to
His words, ““with both its wings,” they are used to confirm its
(original) sense and to avoid the frequently used metaphorical sense
of the word, for {4’r (omen) is employed for what is inauspicious
and aospicious. Az-Zamakhshari states that the necessity of this
verse) was to show thé great power of God, the subtlety of His
knowledge, the extent of His sovereignty, and His arrangement in
arranging those different creatures and kinds, numerous in their
species, and that He is the protector of what belongs to them and
what is against them, and their defender in their different conditions,
cne business not taking Him away from another.

Ahmad relates on authentic authorities, on the original authorit?'
of Anas, that the Prophet said, “The birds of Paradise are like
the Buctrian camels and feed on the trees of Paradise.” Ala-Bakr
asked him, O Apostle of God, are these birds delicate (in taste)?”
and he replied, “Yes, but the eaters (thereof) will be more delicate
than they.” He said that thrice and added, “And I hope you will be

v Al-Kur’in VI-38.
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one of those that will eat out of them.” At-Tirmidhi has related it
in nearly similar words and added that it is a tradition lelivered on
respectable authority.

Al-Bazzir relates on the authority of Ibn-Mas‘éd that the
Prophet said, “ You will look at the birds in Paradise and desire to
bave them (for food), upon which they will fall ready roasted
before you” It is related in the Afrid of Muslim, on the
authority of Ab&-Hurairah, that the Prophet said, * People with
hearts like those of birds will enter Paradise.” An-Nawawi states
that some say that it means hearts like those of birds in their delicacy
and weakness, as in another tradition, namely, “The people of al-
Yamun ave-the most delicate and weakest in hearts.” But others
say that it means hearts like those of bivds in fear and dread, for
birds among animals are most given to fear and dread, as God has
said, * None fear God bnt the wise among His servants,” ! in which
it is as it were intended, “a people overcome by fear,” as is
related regarding some of the parties of the ancients about their
excessive fear. Some say that the object here is, ¢ those that trust
(in God),” and some say that «f-td’ir here means what one takes
an auspicious or inauspicious omen from, the original meaning being

2 4 - I'd
anything possessing wings. The Arubs used o say J.f by al)iith

(what God decrees and docs, not what you do), with a dummah
in this sense; there is (also)a sense of supplicition-prayer in it.
T&ir al-insdn means a man’s action, which he wears like a necklace ;
some say that it means a man’s means of sustenance. Af-{@’ir also
means (a share of) luck in good or evil, as in the words of Gtod, *¢ And
every man’s fortune (augury)have we fastened on his neck ;”* in
which some say that 3 means Ais fortune. The commentators
state that it means, ¢ What one does of good or evil, we have
fastened on his neck,” so that every man has a share of luck in good
or evil, which God has decreed and which is fustened to his neck.
Luck in good or evil is {&'ir, on account of the saying of the Arabs,
281 o 158 Skl &) g2 (fortune brought to him such an evil
event), by way of augury. It is related in the Sunan of Ahi-Diwud

1 Al-Rurin X XXV-25. 2 Idem XVII-14.
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and other books, on the authority of Abi-Razin, who said, “The
Apostle of God said, ‘Dreams are on the wings of a hird while they
are not interpreted; if they are interpreted, they come to be true
{alight).” T think that he said (also’, ¢ Do not communicate them
to anybody but one for whom you have affection or one who has
(good) judgment.””
[The author here quotes from the B. D. of Iln-Kh., out of
the hiography of Mash h. Nusair, an account of the table of Solomon
and the crowns of the kings of Spain supposed to have been found
by him at Toledo, when he conquered Spain, and also the reason of
the Greeks emigrating to Spain and colonising it, ete.] *

7 In Kifdyat al-3utakid by our shaikh, the Imam, the knowing,
Jamal-ad-din al-Yafii, it is related that the Shaikh, one knowing
God, ‘Umar b. al-Farid happened (one day) in the daysof the
commencement of his career to enter a college in Egypt, where he
found an old green-grocer performing ablution for prayer out of
a tank of water in it, without any regard to the proper order. He
therefore said to him, “OQ old man, you have advanced to this age
and are in a country-like this, and yet you do not know well how
to perform ablutioh for prayer!” The old man said to him, «0O
‘Umar, you will not prosper (become fortunate) in Lgypt.” He
then went to him and sitting before him, said, <O my master, in
what place shall I prosper (become fortunate)?” He replied, “ In
Makkah.”” TIbn-al-FArid asked him, «O wmy master, where is
Makkah ?”  and he replied, “Here this,” pointing out to him the
direction of it. The old man then ordered him to proceed to it at
once ; so he went there immediately and remmined in it for twelve
years. He became a prosperous (fortunate) man and composed
there his J/Mwdn. Then some time after that, he heard the above
mentioned old man saying, “O ‘Umar, come (here), be presertat
my death.” He therefore went to him and the old man sid to
him, *¢ Take this dinAr and make preparations with it for me, and
then carry me and deposit me in this place,” pointing with his
hand to a place in al-Karafah, which is the place in which

1 De Slane’s T. Vol. IIT, pp. 479, 480, and 485.
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Ibn-al-Féri(_l is buried ; (he added), “then watch as to what becomes
of me.” Ibn-al-Firi] states, “I aided him and remained aiding
him, until I made the preparation for him, after which I carried
him and deposited him in that place and waited there, when I found
that a man alighted from the air. We prayed over him and stood
there to see what would become of him ; the sky then became filled
with green birds, out of which a large one came and swallowed him
and flew away. I was surprised at it, but that man said to me, ¢ Do
not be astonished at this, for the souls of martyrs are in the triple
stomachs of the green birds which feed in. Paradise and repair to
the lanterns hanging under the Throne.’” OQur shaikh states,
“ Those are the martyrs caused by means of swords, but as to the
martyrs caused by means of the sincerity of love, their bodies are
souls.” I (the author) have discoursed on the value (position) of love
towards the end of the eighth part of my book al-Jawhar al-furtd in
nearly five kardr4s* (sheets of paper), to which the reader may refer.

(Miscellaneous side-information.) If a man possesses a bird or
game and desires to let it loose out of his hand, there are two views
Tegarding it, one being that it is allowable and that he loses his right
of ownership over it, in the same way as in the case of his liberating a
slave, which view is elected by Ibn-Abi-Hurairah. The other viewis
that it is not allowable ; it is elected by the Shaikh Abt-Ishak, al-
Kaffal, and the Kaqi Ab#'{-Tayyib; it is the correct one according
to ar-Ruwdah and ash-Sharh ; if he does that, he does a wrong act,
but it does not go out of his ownership by his let ting it loose, for it
resembles the animals set at liberty on account of vows, ete. in the
Time of Ignorance, as has been already mentioned under the letter e,
and is analogous to the cuse of a beast set at liberty. Al-Kaffal states
that the vulgar (public) call it ‘atk (a liberated one) and reckon
it as a preparation fora reward (from God), which is unlawful,
and it is necessary to withhold from doing it, for a liberated bird
may mix with other birds which are allowable to be captured, and
a seizer may capture it and think that it is his property when really
he cannot possess it, which may lead to his brother Muslim doing
interdicted things. The author of al-Jddh hus elected a third view,

' Each kurrdsak consists of tive sheets of paper.
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namely, that if the man intends by setting the bird etc. at liberty,.
approaching near God, his ownership of it ceases, otherwise not.
1f we accept the first view, the bird returns by its being let loose to.
its original state as regards its allowableness (to be taken); if we
accept the second view, which is the correct ome as has Leen suid
(before), it is not allowble (to seize it) for one who knows that it is
the property of another person and knows its condition to be the
owned property of another person on account of its heing branded or
marked on the nose or clipped in its wings or having car-rings or
little bells (on it) or being branded or coloured or having any other
marks showing it to be owned property. If there be any doubt with
regard to its condition of being owned property,—it is essentially
(originally) lawful. IE the person letting it loose says at the time
of doing so, “I have made it lawful for any person that takes it,”
it is allowable to cupture it. If we accept the third view, the ques-
tion is, “Is it lawful to capture it 7> There are two views regard-
ing it, one being in the affirmative, becanse it returns to the
original condition of being lawful (to be captured), and because
if we interdict capturing it, it would resemble the liberated animals
in the Time of Ignorance. This is the correct view according to
ar~Rawdali  The other view is that it is interdicted (to capture it),
being like a slave, who, if he be liberated, cannot be reduced to
slavery (again); it is, however, necessary to specify this view with
the condition that u Muslim has liberated it, for if an unbeliever
sets it at liberty, it is absolutely allowable to recapiure it, because his
setting it ac liberty is not a valid act, and a person he may set at
liberty may be again reduced to slavery.

Know that the Imam ar-RAafi‘? has declared the statement
that it is interdieted to let loose (a bird) to be absolute, but there
are certain conditions in which it is necessary to make an exception
to it. First.—If the bird is in the habit of running, it is allowable
to let it loose in a race. Second.—If the bird has a young one
which it is feared would die; in such a case it is necessary to decide:
it as obligatory to let it loose, for the young one is an animal to be
held in respect, and it is obligatory to exert oneself in protecting its.
life. The religious doctors distinctly deelare thai the punishment
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of a pregnant woman is to be postponed and put off, if stoning her or
retaliation against her has basom ¢ incumbent, for the purpose of her
suckling the (expected) infant. The Shaikh Aba-Muhammad al-
~Juwaini has decided it unlawful to slaughter an edible animal carry=
ing (in its womb) an mneatable one, the reason of which is that in
slaughtering it there would be the killing of an animal which it is
not lawkul to slaughter, namely, the embryo. The Prophet certainly
wet ab liberty a female gazelle that complained (to him) of having
two young ones in the wood, and in the Prophet’s setting it free
there is a proof of its being obligatory to do so, hecanse it was a
thing not prohibited or (subsequently) abrogated. Then again it is
declared to be allowable (to do a thing) under certain circumstances, .
and its being thus allowed is in (itself) a proof of its being obliga-
tory, as in the case of looking at the private parts in circumeision ;
-and because the letting loose of an animal on account of its being a
liberated one (s’ibeh) was a prohibited thing and then (subsequently)
made allowable in soms certain ¢onditions, the facs of its béing thus
-made allowable is in (itself) a proot of its being obligatory. Third.—
If one has with him a bird or an animal and has nothing with him
wherewith to slanghter it, or to feed it, it is obligatory to lot it loose
to enable it to exert itself in obtaining its sustenance. Fourth.—If
one wishes to enter the state of idrdm, it is obligatory for him to
let it loose.

(Interpretation of it in dreams.) A bird indicates an action.
God has said, “And every mur’s astion (fortune) have we fastened
on his neck.” * Sometimas an unknown bird indicates cautioning
-and exhortation, on account of the words of Gud, * Said they, ‘Your
-augury is with you ; what ! if ye are reminded ? Nay, ye are an
-extravagant people ' *  If one sees a good bird in a dream, his
action will be good, and a messenger will come to him with good
{news) ; and if one dreams of having a shy (unsociable) bird of a
-contemptible nature with him, perhaps his action will be bad or a
messenger with evil (news) will come to him. Asto a nest of a
‘bird, it indicates a wife, and the limit at which a knowing person will
stand. A dream about a nest indicates delivery in the case of a

r Al-Kur’in XVII-14 3 Idem XXXVI-18.
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pregnant woman. An ‘ashsh is a nest in a tree, and if it be in a wall
or a cavern or a mountain, it is (calle d) a wakr.  Wulkar (pl. of walks)
indicates brothel-houses or the mosques of recluse devout men. As
to the eggs of a bird, they indicate children begotten from wives ang

slave-women ; sometimes they indicate graves, and scmetimes egyg
indiente the whiteness of teeth or a beautiful givl ; scmefimes they
indicate meeting with one’s people, relations, and fviends, and some-
times they indicate collecting dirhams and dinirs and storin g them
The explanation of feathers (in a dream) is wealth ; they sometimes
indicate the buying and selling of silken stu ff, and <ometimes rank or
dignity, on account of the saying  *“Sucha one isflying with the wings.
of another.” Sometimes they indicate the sprouting of vegetation.
A talon indieates a victory over enemies, in the sume way that it ig.
in the case of a bird an offensive and defensive weapon. A bill or-
a beak indicates in a dream honour and a wide reputaticn and.
dignity in the case of a person yossessing it. As to the mute of an.

edible bird, it indicates lawfully acquired wealth, and that of an-
uneatable one indicates unlawfully acquired wealth. Its mute.
(3,541)  indicates clothes, on account of its resemblance to cloth.
Sometimes the mute of a bird contracting its wings in its descent
(al-kdsir), like the vuiture, the eagle, and ™ oiliers like ithem, indicates.
robes of honour from kings and great men. This is quite clear in
respect to what has be en (already) mentioned and what will be.
mentioned hereafter, on the subject of birds; therefore deduce.
analogically according to your understanding and reason, and God:
willing, you will be correct.

(Information.) Ihn- Bashkuwdl relates, on the authority of
Ahmad b. Mubammad al-*At{ar, who had it from his father, who-
said, * We had a neighbour, who was made a captive and remained in.
captivity for twenty years; he had despaired of (ever) seeing his
people aguin. He related, ¢ While I was one night thinking over the
children T had left behind and crying, T saw that a bird alighted on g,
wall of the prison saying the following prayer. Tlearnt it from the
bird and then prayed to God with that prayer for three nights conse--
cutively and then slept.  When I woke up, T found myself in my

country on the fop of my house. I then descended to. my people,.
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who were delighted (to see me), after having heen afraid of me
when they saw me and my changed state and appearance. I then
went to the pilgrimage that year, and while I was circuiting
(the Ka‘bah) and saying this prayer, an old man struck his
hand on mine and asked me, “Whence did you get this prayer ?
It is a prayer which none but a certain bird living in the air in
the country of the Greeks (ar-Rim) says.” I then informed him
of my narrative and what had happened to me, while I was a captive
in the country of the Grecks, and that I had learnt the prayer from
the bird. He said, * You have said the truth.” T then azked the old
man regarding his name and he replied, “T am al-Khidr.” Here
is the prayer :—*“ O God, I ask—of Thee whom no eyes can see,
whom no thoughts can comprehend (can commingle with), whom no
describers can deseribe, whom accidents and times change not,
who knowest the weights of mountuains and the measures of seas and
the number of the drops of rain and the number of the leaves of
trees and the number of things which the night conceals in its dark-
ness and over which the day shines, from whom the highest heaven
or the lowest earth conceals -not anything; nor is there a mountain
but Thou knowest what there is in its rugged acclivity and in its
plain, nor a sea but Thon knowest what there is at its bottom
:aand on its shore! O God, T ask Thee to assign the best of my actions
as the last of them and the best of my days as the day on which I
shall meet Thee ! Thou art mighty over all! O God, treai him with
hostility who treats me with hostility, treat him with severity who
treats me with severity, destroy him who seeks my destruction,
punish him who desires evil for me, extinguish the fire of him who
has kindled his fire for me, be sufficient for me against the anxiety of
him who has brought anxiety on his account on me, take me under
Thy protective armour, and screen me behind Thy gunarding
secreen! O Thou, who art sufficient for me against all things,
be sufficient for me against what is important for me in this world
and in the world to come, and accept my words and actions
as true! O merciful and kind one, remove from me every
straitness, and burden me not with what I cannot bear! Thon
.art traly my God ! O clear one as regards the proof of oxistence,



HAYAT AL-HAYAWAN 239

O strong one in support, O Thou whose mercy is to be found in all
places and in this place, O Thou from whose presence no place is
free, protect me with Thy eye which sleepeth not, be sufficient for
me in Thy protection which none can attempt (desire) to attain!
Verily, my heart believes as certain that there is no deity but Thou,
amd that I shall not perish while Thou art with me! O my hope,
compassionate me with Thy high power! O great onein whom
hope is centred for everything great, O knowing one, O forgiving
one ! Thou knowest my need and art powerful enough to deliver
me, that being for Thee a trifing affair. Favour me by granting
it! O benevolent of the benevolent ones, O liberal of the liberal
ones, O quickest one of those that take an account, O Lord of the
worlds, have mercy on me and on all the sinners out of the sect of
Muohammad ! Thou art mighty over all! O God, answer our prayer
as thou answeredst the prayer of those that prayed (before), by Thy
mercy ! Grant us quickly relief from Thee, by Thy benevolence,
Thy kindness, and Thy exalted position in the highest part of Thy
heaven ! O merciful of the merciful, Thou art powerful to do what
Thou pleasest. And may there be peace and safety on our lovd
Muhammad, the last of the prophets, and on his people and his Com-~
panions,—all of them 17’7 o

At~Tabardni has related a part of this prayer, giving authentic
authorities, on the authority of Anas, (who said) that the Prophet
happened to pass by a Badawi while he was supplicating (God) in
his prayer and saying, “ O Thou, whom no eyes can see, whom neo
thoughts can comprehend (commingle with), whom no describers can
describe, whom accidents change not, who fearest not vicissitudes,
who knowest the weights of mountains and the measures of the seas
and the number of the drops of rain and the number of the leaves
of trees and the number. of things which the night conceals in
its darkness and over which the day shines, from whom the highest
heaven or the lowest earth conceals not anything ; nor is there a sea
but Thou knowest what is at its bottom, nor a mountain but Thou
knowest what there is in its rugged acelivity | Assign the best
of my life to be its last part and the best of my actions to be the last
of them and the hest of my days to be the last day on which I shall
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meet Thee ! The Apostle of God thercupon left a man to watch
the Badawi and told him, ¢ When he has finished his prayer, bring
him to me.” When the Badawi finished his prayer, the man took
him to the Prophet, who had been given as a present a piece of gold
out of one of the mines; 50, when the Badawi came to him, he gave
him that piece of gold and asked him, ¢ To what tribe do you
belong, O Badawi?” and he replied, *To the Beni-*‘Amir b.
Sa‘sa‘ah.” The Prophet then usked him, “Do you know why I
have given you this piece of gold as a gift ?”> and he replied, “On
account of the kinship between us and you, O Apostle of God.” The
Prophet said, “Truly, there is a right for kinship, but I gave you
the gold, on account of your beautiful praises of God, the Bighty
and Glorious.

- L3S
o Wbt (uf-Tabtdb)—A certain bird wich large ears.

¢ ;‘\J:J P (ad-Tubbit).—The tike (delisat 1), which will he de-
scribed under the letter 3.

L3
gB (at-Tathraj)—The ant;j—so al-Juwhari says; but

according to others, young ants. It will be described under the
letter .

-2

=21 (at-Tuhan).—A certain small creeping thing, accord-
ing to al-Jawhari and others. According to az-Zamakhshari, as
mentioned by him in Rabt’l-abrdr, it is a certain creeping thing
resembling the lizard wmm-Audain ;3 boys gather round it and say to
it, “ Grind for us,” upon which it grinds with itself the ground and
disappears in it.

s03 . 3 - 3 .
go= sl (ab-Tarsdh ?)—A certain marine fizh, which, if eaten
persistently, causes dimness of sight.

u-f),ﬁ;l; (Targulidas)y.—A certain bird known to the people
of Spain, who cull it «d-duwrais. Ar-Razi says in Aitdb «l-Kdft
that it is & certain small kind of passerine bird, smaller than all
the othier kinds ; its colour is a mixture of grey, red, and yellow, and
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it has in each of its wings a golden (coloured) feather ; its bill is
fine, and its tail has white spots scattered on it ; it is in the habit
of whistling constantly, and the best birds of its kind are those
which are fat.

(Lawfulness or unlawfulness.) It is lawful.
(Properties.) It hasa wonderful medicinal property of dis-
solving stone in the bladder and of preventing its formation.

J;EJI (ut-Tinf).—A high-bred or generous horse. According
to Abd-Zaid, the epithet is applied only to the male.

,&iu (at-Tagdm) and &e tibn (at-Tag amah).—The inferior
or meaner sorts of birds and beasts of prey; both the words are also
applied to low or ignoble persons. Both the sing. and pl. are the
same ;—so Ibn-Sidah says. '

SHAY (at-Tifl).—A young one of any kind of wild animals, and a
young one of the human species. Pl. alf4l, but sometimes the word
af-til may be used both as sing. and pl. like al-junwd. God has said,
“Or to children (af-$i/7) who do not note women’s nakedness.” * A~
mutfil is a female gazelle that has with her, her young one which
she has recently brought forth; it is also applied to a she-camel ;
pl. maldyil. Abt-Dhu’aib says:—¢ And verily discourse from thee,
if thou wouldst bestow i, would be (like) gathered honey of
bees in the milk of camels such as have recently brought forth
(matdyil) having young ones with them, (and) that have brought
forth but once, whose bringing forth has been recent, such milk
being mixed with water like the water of the places of separation

of mountains from tracts of sand,” * How beautiful are the lines of
another poet :—
“ How wonderful that he whom I reared asa child,
And fed with the ends of my fingers,
Whom I used to teach archery daily,
Directly his arm became proficient, should have shot me !

That be whom I used to teach the principles of liberality on every
occasion,

' Al-Eur'in XXIV-31. % Lane’s Lex. art. Jua3 |
16
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- Directly his moustache sprouted forth, should have treated me with
unkindness!
How often have I taught him to compose poems,
But directly he was able to compose one himself, he satirized me !”

S.\:\:\;.\:Jl 53 (ahit-Tufyatain).—A certain malignant kind of
serpent, af-fufyah meaning originally a leaf of the Theban or dwarf
palm (al-mukl); pl. fufd. The two lines on the back of this serpent
are likened to two leaves of this palm. Az-Zamkhshari states that
in Kitdb al-* Ayn it (af-fufyah) is described as a certain soft malignant
serpent, and gives the following lines :—

«'They humiliate her after honouring her,
In the same manner that at-fufd become humble by the enchantment of

a charmer.”
Ibn-Sidah also describes it similarly.

It is related in the two Sahths and other books, out of a tradi-
tion of Ibn-‘Umar and ‘A’ishah, that the Prophet said, “Kill serpents,
and dhi't-fufyatain and al-abtar, the latter two, becanse they cause
pregnant women to abort and destroy sight.” The Shaikh-
al-Islém an-Nawawi states that the learned say that al-Sufyatdn are
the two white lines on the back of the serpent, and that al-abtar
means the short-tailed. An-Nadr b. Shumail says that it (the latter)
is a certain species of serpent of a blue colour, with its tail short
(cut), which no pregnant woman can look at without generally abort-
ing. Muslim relates in his version (of the tradition) regarding az-
Zuhri as having said, “ Weare of opinion that it is due to its poison.”
As regards the Prophet’s saying, ¢“They destroy sight,” there
are two explanations, the correct one being that they suddenly
snatch away sight and put out its light, directly their sight falls
on the eye of a human being, owing to a peculiar quality God has
implanted in their sight. This is confirmed by what is given in
Muslim’s version, namely, *they snatch away (w@b<?) sight.”
The other explanation is that they attempt to sting and bite the eye.
The learned say that there is a species of serpents called an-nddir ;
if its sight falls on the eye of any human being, he dies immediately.
Ab®’l-*Abbas al-Xurtubi says, It is evident that these two kinds
of serpents possess a peculiar property which has that effect, and
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this is not at all improbable.” Ab&’l-Faraj b. al-Jawzi states in his
hook Kashy' al-mushkil limé P s-Sahihain that in the Persian ‘Irik
there are some species of serpents which kill the seer of them by

their sight alone, and others the passing over whose road is enough
to kill.

O . . . :
FBIt (w-Tith).—The tick, which will Le deseribed in the art.
31,81 under the letter & .
Kath b. Zuhair says:—
‘“ And her skin is that of a turtle,

On which even a tick (filk) emaciated on the exposed parts of its sides
cannot obtain a footing.” - -

That is to say, even a tick cannot tread on her skin, owing to its
sleekness ;—so it is said in Vikdyat al-garib.

-IU';J' («d-Talid ; according to the author al-Tilgy.—A young
one of any of the cloven-hoofed animals. Pl at/d’.

(Proverb.) “How are at-fald and its mother ? 7’ applied to one
whose anxiety has passed away and who is full of sweet words.

.L;‘-f‘-l ' (ab-Tult).—A young lamb or kid, because its two legs

ave tied with a string to a peg. PL fulydn, like ragir, pl. rgrdn.

vz " .
Gyyel | (uwt-Tamrik).—The bat;—so Ihn-Sidah says. Tt has
heen already deseribed under the letter ¢

JeEI (-Timl) and JLE) (af-Timlat), and alo L-i191

(@l-Atlus).—The wolf. Tt has been already described under the
letter & .

_,;:'\LH (at-Tanbi@r).—A certain species of hornets possessing
stings, that -eats wood. The word yi3/! (the hornet) has heen
alrcady given under the letter 3. The Shaikh-ul-Tslim an-Nawawi
says in Sharh al-Mihadhdhad that among the animals possessing
stings and spives (prickles) the locust is made an exception cf, for it
is absolutely lawful, and so is also the hedgehog.
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,:,: lyy&lt (at-Tirdni).—[The wild or mountain pigeon.] Al-
Jahid states that it is a species of pigeon, which has been already
described under the letter &.

H[f sV (af-Tibdlak).—A ewe ;—so Ibn-Sidah says: It will be
described under the letter o .

J;EJ' (at-Thwal)—A certain  bird ;—so Ibn-Sidah and
others say.

»;,.B ;EJI (at-Tadtt).—The Hujjat-al-Islam  Aba-Hamid al-

Gazzali says in the beginning of the second chapter of wamsJ! pfa
(Hukm al-Kasb) that it is the parrot (!422J1), which word has been
already given under the letter « .

gros] (at-Tayr).—[Birds or flying things.] The plural of ¢d’ir,
like sdhib, pl. sahb. The pl. of ub-fayr is fuyiir and also afydr, like
Jfarkh, pl. furitkh and afrdkh. XKutrub says that af-fuyr may also be
used as singular. ‘

(Information.) Geod said to His Friend Abraham, “ Then take
four birds, and take them close to thyself.” * TIbn-‘Abbas says that he
took a peacock, a vulture, a crow, and a (domestic) cock. Some say
thai he took a pigeon, a crow, a cock, and a duck. Mujahid, ‘Atd’, and
Ibn-Juraij say that he took a peacock, a cock, a pigeon, and a crow.
Some also say that the birds were a green duck, a black crow, a white
pigeon, and a red cock. It is said that the object of collecting these
was that the natural temperaments being four, one of them predomi-
nates in one of these birds. God then ordered all of them to be
killed, and their flesh, blood, and feathers to be all mixed up together.
Then after separating their several paris and depositing them on
the peaks of mountains, Abraham called them out, bui some say that
he kept the heads with himself. All the several parts then came
together, striving to join their proper heads, and, verily, did God
revive them as He wished by His power, and verily, there is a hint
(in it) of the fact that the quickening of the soul with eternal life

+ Al-Kur'an 1I-262.
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was for the purpose of properly disposing (the qualities), by putting
to death the lusts and pomposity which are the characteristics of the
- peacock, the impetuosity or faculty of attacking with which the cock

is well-known to be endowed, the meanness and despair which are
described as peculiar to the crow, and the haughtiness and swiftness

in making love with which the pigeon is described to be endowed.
God specially selected birds, because they most resemble man and

have united in them (all) the qualities of animals. He brought

together the two (birds) whose flesh is lawful to eat and two that are

opposite of them, thé two hated ones, namely, the peacock and the

crow, and the two loved ones, namely, the cock and the pigeon, the
two that are swift in flying, namely, the pigeon and the crow, and
the two that cannot fly much, namely, the cock and the peacock,

and lastly, the two whose sex can be easily distinguished, namely,
the peacock and the cock, and that whose sex can only be determined
by a trained person, namely, the pigeon and that whose sex it is
difficult to distinguish, namely, the crow. How beautiful are the lines
of Tbn-as-Sa*iti :—

¢ And the dew on the row of branches like wet pearls,
Being shaken by the gephyr, falls (to the ground),

‘Whilst the birds recite and the pool of water ia the book,

The wind writes and the clouds (rain) mark the diacritical points
(drops).”?

It is certainly a marvellous division (of labour) !

The bird which visits a certain mountain in npper Egypt every
year is called 39, which has been already described under the
letter < .

(Two pieces of useful information.)—First.—Ash-Shafii relates,
on the authority of Sufyian b. ‘Uyainah, who had it from Sibd‘ b.
Théabit, who had it from Umm-Kurz, who said, *“I went to the
P-'rophet and heard him say, ¢Leave the birds (to rest) in their nests
(l4368< (gle ) ;7 but in another version the words used are Leilis, (o3
this is a part of a tradition related by Ahmad, the authors of as-
Sunan, al-Hikim, and Ibn-Hibbin. He (Ahmad) says that Sufyin
turned to ash-Shafii and asked (him), *O Abti-*Abd-Alldh, what is
the meaning of this?” upon which ash-Shafi1 replied, *The
knowledge of the Arabs used to consist in divination by means of
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(the flight ofy birds. If any of them desired to go on a journey, and
with that object went out of his house and happened to pass by a
bird in its nest, he used to cause it to fly ; if it went in the direction
of the right side, he proceeded on his business, bui if it went to the
left side, he returned. The Prophet therefore said, ¢ Leave the birds
(to rest) in their nests.”” Ibn-‘Uyainah used to be asked afier that
regarding the meaning of this tradition, and he used to explain it in
the same way that ash-Shafi‘i did. Ahmad b, Mubajir says, I
asked al-Asma‘i regarding the explanation of this tradition, and he
replied in the same way as ash-Shifii” He says (also), “I asked
Wuki‘, and he replied, ‘In our opinion it refers to chasing and hunt-
ing at night ;’ I thennentioned to him ash-Shafit’s statement, upon
which he approved of it and-said, *I did not think (before) that it
applied to anything but chasing at night.” ”  Al-Bailuki relates in
his Sunan that a man having asked Yanus b. ¢‘Abd-al-A‘la regard-
ing its meaning, he replied, ¢ God loves the truth; ash-Shafi1 has
said such and such a thing in its explanation,” mentioning what has
been already related (above). He (further) said, * Ash-Shafii was
a singular man (nastj wahdihi) in regard to these meanings.” As
regards his words nasij wahdihi, it is a case by apposition. Ibn-
Kutaibah says that the original meaning of this expression is that
on a loom intended for a fine and valuable cloth, no other kind of
cloth is woven, but if the cloth be not valuable, several kinds of cloth
may be woven on its loom. A simile has therefore been taken from
it to mean any noble man. As-Saidalini says in Shars al-Alukhtasar
that al-makinak means a place of remaining at rest in and being
settled in. He adds that, as regards the meaning of this tradition,
there are several statements, one of them being that it is a prohibition
to chase at night, another what has been already mentioned on the
authority of ash-Shafif, and the third what Abt-‘Ubaid al-Kisim b.
Sallim has given, namely, * Let them remain on their eggs, which
they are hatching,” the original meaning of al-makin being the
eggs of the lizard dabb. Ag-Saidalini says that according to this
the sing. is maknak, like tamrah, pl. tamard.

(Second piece of information.)—Af-Liyarah is auguring evil
from anything. God has said, *And if there befell them an evil,
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they took the ill-luck (augury) from Moses and those with him ;—is
not their ill-luck (augury) only in God’s hands ?””* That is to say,
their evil omen came from God, and He it was who destined it for

. - ." » - . »
them. One says, “ 8,35 2ki — an evil omenisaugured, and §& si=

“a good (selected)one or thing is chosen.” There are no other words
derived in the same manner from their roots.

The aunguring of a bad omen used to prevent the Arabs from
carrying out their objects, but the religious law has now set
aside this by the words of the Prophet, * There is no auguring of bad
omens, and better than that is al-fa’l.” The Prophet was asked,
“FWhat isa sa’l!” and he replied, * Itisa good word which any of
you may hear.” In another version it is said that he said, I like a
Ja'land I love a good fa’l.” The Arabs used to augur good and bad
omens by driving gazelles and birds; if they went to the direction
of the right, they looked upon it as auspicious and continued their
journey and business, but if they wenti in the direction of the left,
they used to turn back. In another tradition it is said that auguring
by omens, thatis to say, a belief in their power to profit or injure
(any one), is a belief in a plurality of gods. The word tiyarah is
derived from fayr (birds), on account of the belief of the Arabs in
the swiftness of a misfortune in overtaking them being like the
swiftness of a bird in flying.

As to the word al-fu’l, it may be used with or without a hamzah,
and the Prophet has explained it to mean, “a good word.” It is
generally applied to a thing that pleases one, but may also sometimes
be applied to an evil thing ; whilst the word af-tiyarah is invariably
used in a bad sense. The learned explain (the saying of the Prophet),
“I love a fa’l” to mean that,if a man hopes for the favour of
God, he is on the right or good track, but if he despairs of getting
any good from God, he is surely on a bad track ; whilst in the case
of a fiyarah, the thoughtisa bad one, and there is an expectation
of the occurrence of a misfortune. Tt is related in a tradition that
the Prophet having been asked, “ O Apostle of God, none of us is
secure from omens, envy, and suspicion; what are we to do?”

1 Al-Kur'dn VII-128.
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replied, “If you observe.an omen proceed on your way, if you
become envious do not covet, and if you suspect do not ascertain
the truth.” At-Tabardni and Ibn-Abi’d-Dunyi have related it.
The subject of augury will also be treated of hereafter under the
letter J in the art. é=2,

It is said in Miftdh ddr as-sa‘ddah, * Know that an omen only
injures him who is cautious on its. account or afraid of i, but never
at all injures one who does not heed or mind it, especially if he
says at the sight of, or on hearing, anything that is looked upon asan
omen, ‘O Lord, there is no omen but Thine, no good but Thine, and
no god but Thou! O Lord, nobody brings us any good but Thyself,
and nobody removes any evil from us but Thyself, and there is no
strength but in Thyself !’ As to one that concerns himself about it,
it is more rapid in overtaking him than a flood in approaching a
Yow-lying place; it opens the gates of suspicion and suggestion for
him in everything he sees and hears, and Satan opens to his view
all its distant and near bearings, which tends to ruin his religious
spirit and straitens for him his means of livelihood.”

‘Abd-al-Hakam relates that when ‘Umar b. ‘Abd-al-*Aziz started
from al-Madinah, there was a man belonging to the tribe of al-
Lakhm with him, who related, ¢ Ilooked up and saw the moon
in the Fourth Mansion, but did not like fo tell him so; so I
said to him, ‘Do not you see how beautiful the moon is to-night !’
upon which ‘Umar looked up at her and seeing her in the Fourth
Mansion replied, ‘As if you wanted to tell me that she is in the
Fourth Mansion, but we start neither by the san nor by the moon, but
by God the only One, the all-powerful.’

Tbn-Kh. relates that an evil thing which occurred to AbG-Nuwés
was that, when the house which Ja‘farb. Yahya al-Barmaki had built
and on which he had spent a great deal of his energy was completed,
and he had removed to it, Abt-Nuwds composed a poem about it in
which he praised Ja‘far. The first part of the poem runs thus:—

“Q abode of anxiety, verily, has humiliation already begun to overtake thee!
‘But I shall not prove false in my affection for thee;
Farewell to the world when you miss
The Beni-Barmak in the evenings and in the mornings !”
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The Barmakides took a bad omen from it and said, * 0O Abt-
Nuwas, you have made us lament over our own deaths.” Not
long after this, ar-Rashid camre down upon them (with his wrath), and
the omen proved to be true.

At-Tabari, the Khaiib al-Bagdadi, Ibn-Kh., and others relate
that when Ja‘far b. YahyA built his palace, and its building was com-
pleted and it was in its full beauty and he resolved upon removing
to it, he collected astrologers to select the time for removal to it,
They selected for it a certain time at night, and he started at that
hour, the streets being then empty and the sonnd (noise) of the people
quiet ; he, however, saw 2 man stai'iding and reciting :—

““You consult the stars and know not
That the Lord of the stars does what He pleases.™®

Ja‘far took a bad omen from it and stood still; then calling the man,
he said to him, « Repeat what you said.” He therefore repeated
the lines, and Ja‘fur asked him, * What did you mean by them ?”
He replied, “I did not intend any particular meaning by them, but
they came to my mind, and my lips (tongue) uttered them.” Ja‘far
then ordered a dinir to be given to him and went his way, but his
joy was gone and his life was miserable. A short time only passed
(after that), before ar-Rashid came down upon them (with his
wrath).  An account of the manner in which Ja‘far was slain will
be given hereafter under the letter ¢ in the art. < {&a)),

In at-Tamhid by Ibn-‘Abd-al-Barr, thereis given a tradition of
al-MaXkbari, on the authority of Ibn-Luhai‘al, who had it from Ibn-
Hubairah, who had it from Aba-‘Abd-ar-Rahmin al-Jilf, who had it
from ‘Abd-Alldh b. “Umar, regarding the Apostle of God, who
said, * Whoever is turned back from his business by an omen, has
certainly believed in a plurality of gods ($,21).” They then asked,
“O Apostle of God, what is the atonement for it? >’ and he replied,
“One of you must say, ‘O God, there is no omen but Thine, no
goad but Thine, and no god but Thou!’ and then pass on to
his business.”

(Important admonition.) The ImAam, the very learned, the Kaqt
Abd-Bakr b. al-‘Arabt has decided in al- A hkdm, on the subject of the
chapter of the Table (al-Kur'én V), that it is unlawful to take an
omen from the Kur'dn, and al-Karaft has copied it, on the authority
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of the very learned, the Im&m Abd’l-Walid at-Turtshi, and
confirmed it. Ibn-Baitah of the Hanbali school allows it, but the
tendency of our religious school is to disapprove of the practice. Al-
Mawardi relates in Kitdd Adab ad-din wa’d-dunyd that al-Walid b.
Yazid b. ‘Abd-al-Malik having one day looked for an omen in the
Kur'sn, found these words of God, “Then they asked for an issue;
and disappointed was every rebel tyrant!”’ * upon which he tore the

Xur’an and said:—

“Thou threatenest every rebel tyram;
Here I am that rebel tyrant!
‘When therefore thon comest to thy Lord on the Day of Judgment,

Say to Him, ¢O Lord, al-Walid tore me up.” ”
Soon after this, al-Walid was slain in an inhuman manner, and his
head was hung up first on his palace and afterwards on the wall of
his city, as has been already mentioned under the letter [ in the
art. 5,41,

(Further information.) At-Tirmidhi, Ibn—-Ma}ah and al-Hékim
relate and hold it as anthentie, on the authority of the Commander
of the faithfnl, ‘Umar b. al-Khattib, that the Prophet said, «If
you had placed your entire trust in God, he would have provided for
you the means of sustenance, in the same manner that He provides
them for birds, which go forth in the morning with empty stomachs
and return in the evening with their stomachs full.” The meaning
of it is that they go away in the early part of the day with their
stomachs lean from hunger and retarn in the last part of the day
with their stomachs full from being satinted. The Imidm Ahmad
states that this tradition is no argument for sitting idle, instead of
working for one’s livelihood, but on the contrary it points to seeking
for the means of livelihood, and the Prophet intended by it—but God
knows best—that had they relied on God in their going forth, in their
coming (back), and in what they did, and remembered (knew) that
all good is in His hand and comes from Him, they would not have
gone about but safely and well-provided for, like birds, which leave
in the morning with empty stomachs and return in the evening with
full stomachs ; but they relied on their own strength and exertions,
which is contrary to trusting in God. It is related in al-Thyd’ in

+ Al-Kur’in X1V-18,
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the first part of the chapter on «w=J1 o&a} that Ahwmad, having been
asked, *What do you say regarding a man who sits in his house or
his mosque and says, ¢l shall not do any work, so that my suste-
nance will come to me of itself.’?” replied, “That man is ignorant
of knowledge. Has he not heard the saying of the Prophet, * Verily,
God has placed my sustenunce in the shadow of my spear;’ and his
saying, ‘Birds go forth in the morning with empty stomachs and
return in the evening with full stomachs.’?  The Companions of the
Prophet used to travel about by land and sea and attend to their date~
pals, and an example ought to be taken from them.”

(Question.) If a thing be left ina will for the Trusters in God
( alsHiel) ), (who are they) ? —Tbn-‘Abbés has decided that the term
applies to the cultivators (of land), for they plough and sow sced,
and are thercfore the Trusters (in God). This sense is indicated by
what al-Baihaki has related in ash-Shi‘h and al-‘Askari in ul- Amehdl,
namely, that ‘Umar b. al-Khattdh having et some people
from al-Yaman and asked them, “Who are you?” they replied,
“Trusters (in God).” He then said, *You lie, for the real Trusters
are such that a man (out of them) throws his seed into the ground
and then trusts in the Lord of hosts.” Some of the jurisconsults of
Jerusalem decided the question in the same way inold days. The
two Imams ar-Rafi'i and an-Nawawi, in their comparison of the
several occupations, argue from the superiority of agriculture that
it is'as near as it can be to trusting (in God). 1t is related in ash-
Shi‘b also, regarding ‘Amr b. Umayyah ad-Damri as baving said,
“I said, ‘O Apostle of God, I shall let loose my camel and trust (in
God),” upen which the Prophet replied, Tie it by the leg and then
trust in God.’”” This will be mentioned in the first part of the
letter . Al-Halimi says that it is desirable for every one that
throws seed into the ground to recite, after repeating the formula of
taking refuge with God (#3!{afw¥1), this verse of the Kur'an, * Have
ye considered what ye till?” * and then to say, *“Nay, God is the
sower, the grower, and the maturer! O God, grant peace and
safety on Muhammad and his people, and grant us the sustenance of
its fruit and keep us distant from its injurious effects and cause us to
be of those who are grateful for Thy gifts!” AbL&-Thawr relates

3 Al-Rur’dn LVI-63.



252 AD-DAMIRP’S

as having heard ash-Shifi1 say that God has kept His . Prophet (from
such things) and raised his dignity and said (to him), “ And rely thou
upon the Living One who dies not.” » This was said, because people
trust in several things, in themselves or their property or their
reputation or their power or their crafts or the produce of their trees
or other men, every one of them trusting in the living which dies or
in the flitting which is fast proceeding to destruction. God there-
fore restrained His Prophet from doing that and ordered him to rely
upon the Living One who dies not. The Imam, the very learned, the
shaikh of religious law and truth, Abd-Tilib al-Makki says in his
bock Kit al-Kulib, “ Know that the learned who have knowledge of
God do not trust in Him for the purpose of His protecting their
interests in this world, or for the purpose of His granting them their
pleasures and desires ; nor do they make a condition with Him that
He may decree well in respect of things they love ; nor do they trust
in Him for the purpose of His changing for them, the execution of
such of His orders as they dislike or His old-established way to what
they may consider to be proper, nor for the purpose of His removing
from them the action of His law which has become currsnt among
men in respect of temptations, trials, and selection ; but because He
is the Glorious and High God, which is the reason in their minds
for placing trust in Him. They know better and think better than
to trust in Him for the above reasons. Should any one who knows
God believe in any of these reasons for trusting in God, he commits
4 grave sin, which would necessitate for him repentance and returning
to God, for his trusting in God under those circumstances is an act of
disobedience (to Him). But they are patient as regards His orders
in whatever manner they are carried out and control their minds,
30 a8 to be pleased with any way in which He executes them.
(Information.) It is related on the authority of Ka‘b al-Ahbar,
who said that birds fly to a height of twelve miles and not more, and
that above the atmosphere is as-sukdk (air next to the sky), the
atmosphere being the air between the sky and the earth.
(Interpretation of birds in dreams.) A bird in a dream indicates
means of sustenance for one who dreams of having it in his possession,
on account of the words of a poet :— -

1 Al-Kur’in XXV.-60.
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¢t Fortune (means of sustenance) is nothing but a bird which all mankind like

And for wbich all kinds of snares are spread.”

It also indicates happiness and power. Some say that black birds
indicate evil actions, and that white ones indicate good actioms. If
one sees birds alight upon a place and then aseend (in the air), they
indicate angels. A dream about birds which associate with men
indicates spouses and children, whilsta dream about birds which
do not associate with men indicates the society of enemies and
foreigners. A dream about a rapacious bird that folds its wings
when alighting (al-kdsir) indicates evil, trouble, and debts, whilst
that about a trained bird of prey is indicative of honour, success,
affiuence, and riches. A dream about an edible bird indicates an
easily acquired gain, and that about birds endowed with a good
voice, a company of good men. A dream about a male bird
indicates men, and that about a female bird indicates women. A
dream about an unknown bird indicates a company of strangers,
and that about a bird which has neither good nor evil in it indicates
ease after trouble and prosperity after difficulty. A dream about
a nocturnal bird is indicative of boldness, vehemnence of seeking,
and remaining concealed (for an enemy). A dream about a bird
which has really no value, if it acquires value in a dream, indicates
usury and the taking of wealth by false means and the opposite
of it. A dream about a bird which is in the habit of showing itself
only at a particular time of the year and which is seen in a dream
at a time which is not its proper season, indicates the misplacement
of things, or strange news, or entering upon a thing which does
not concern one. All thatis stated above refers to the different
species of birds that have been  already described and that will

be described hereafter. Understand that and interpret by analogy
accordingly.

(Supplementary information.) The interpreters of dreams say
that all the words uttered by birds (in dreams) are highly good, and
that he who dreams of a bird talking to him, will rise in position, on
account of the words of God, “¢O ye folk! we have been taught
the speech of birds, and we have been given everything ; verily, this
is an obvious grace !’””* The interpreters of dreams disapprove

1 Al-Kur'dn XX VII-16.
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of the cries of aquatic birds, the peacock, and the domestic hen,
which, they say, represent anxiety, grief, and lamentation on account
of deanth.  The cry of a male ostrich indicates that a brave slave
will commit 2 murder, and if the dreamer hates its ery (in a dream),
it is an indication of a slave getting the better of him. The cooing
of a pigeon indicates a woman reciting the Xur’an, and the ory of a
swallow, the exhortation of a religions preacher.

(End.) Ibn-al-Jawzt says in Kitdb Ons al-Farid wa bigyat
al-Murid that Ibn-*Abbas has stated that in the Kur’in there are ten
. flying animals which God has mentioned by their names, namely
the mosquito in the chapter of the Cow (3,%31), the crow in the
Table (§&J Ul), the locust in al-Afardf ( Gle¥1), the bee m
the Bee (-J:‘ 1), the quail in the Cow and also in the T. H
(&%), the antin the Ant (J+i1), the hoopoe also in the same

chapter, the fly in the Pilgrimage (E:sJ.l), the butterfly in the
Striking (#2,la)1), and al-abdbil in the Elephant (JadJ1).

: - (439 ala , . . 3
wadlyall yib (Tayr  al-‘ardkib).’—A certain bird of bad omen

according to the Arabs; they also apply that name to any bird from
which a bad omen is augured.

Among the decisions in connection with the subject of birds is
this one:—\V'hoever opens a bird-cage and excites the bird (in it) to
fly, is responsible for it. Al-Mawardi agrees with others in saying
that this is so, because he impels the bird to do that. But if he
confines his action to (simply) opening the cage, there are three
statements regarding it, one being that he is absclutely responsible,
another that he is absolutely not responsible, and the third one which
is the clearest one that, if the bird flies immediately, he is responsi-
ble for it, but if it waits a little and then flies, he is not responsible,
for its flying immediately is a proof of its having come to be in that
condition owing to his causing it to fly away, whilst as to its flying
after waiting a little while, it is a clear sign of its having flown by
its own choice, for a bird has choice. 1f the bird by (in)its exit
from the cage breaksa flask or destroys anything else, or the cage is
broken while it is in the act of escaping, or a cat, which may happen

i The bird shakirrik—green woodpecker.
!
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to be present there at the time of opening the cage, enters it and
eats the bird, he is bound to pay an indemnity for it.

,)U l:,::b (Tayr al-md’)—[The water-bird.] Its sobriquet is
abi-sahl, and it is also called by the names of ibn-al-md’ and
(pl.) landt-al-md’.

(Lawfulness or unlawfulness.) Ar-Rafif says that it is lawful
(to eat) all its species, excepting the stork, which is certainly unlaw-
ful to be eaten. Ar-Rfiydni mentions two views on the subject
of water-birds, on the authority of as-Saimari, but what ar-Rafid
bhas said is the correct thing. In this class are included the duck,
the goose, and the heron (mdlik al-hazin). Abl-‘Asim al-‘Abbadi
states that there are more than a hundred species of water-birds,
but the Arabs do not know the names of most of them, as they are

not found in their country. The subject of wiy='1 Kile will be treated
of hercafter under the latter p.

(Proverbs.) “ As though birds were on their heads (le w‘i{’
Bl ageyy),” in which sib)thas a Fathal on the final letter, being
the agent of ;_: ¥, that is to say, on the head of every one (of them),
there is the bird he wishes to catch, and therefore he does not mova.
1t is applied to persons who are quiet and gentle. Such used to be
the description of the Prophet’s Companions (persons who used to sit
in his assemblies), for when he spoke, the persons in his assembly
used to bend down their heads, as if there were birds on their heads,
that is to say, they used to remain silent, for a bird alights only on
one who is quiet (silent). Al-Jawhari says that this proverb was
applied to them when they were silent from reverential awe of him,
and that the origin of it is that when a crow alights on the head of

a camel to pick up a larger or smaller species of tikes, the latter does
not shake for fear of the crow flying away from it.

sobabl 1 (af- Titawa).— Aristotle says in Kit@b an-Nu'd¢ that it
is a certain bird that does not leave thickets or places abounding in
much water, because it does not eat any vegetable substance or flesh,
hut lives on worms, which breed in stink on the borders of forests
and thickets. Falcons search for this bird when they are ill, for
the falcon isa bird which is often ill on account of the heat in its
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liver, and when it suffers from that disease, it searches for a fifawa,
eats its liver, and then becomes well. This bird generally feels
secure in its place and utters its cry ; it does not leave its place,
unless a falcon is after it, in which case it flies away to another
place; if (it occurs) at night, it ntters its cry and ﬁxes, but if in the
day, it simply fiies away and hides itself in the grass.
‘ Ath-Tha‘labi, al-Bagawi, and others state in the commentary
on the chapter (of the Kur'in) the Ant, where God has said,
“¢Q yeofolk! we have been taught the speech (mantif) of birds,
ete.,) ”* that God has called the cries (voice) of birds manfik, on
account ot their being just as intelligible asthe words of human
beings. They state that Ka‘b al-AhbAr and Farkad as-Sinji relate
that the prophet Sulomon having happened to pasa by a bulbul on
a tree, which was shakingits head and tail, asked his companions,
“Do you know what this dulbul is saying?” upon which they
replied, “O apostle of God, no” He then said, “It is saying,
‘I have eaten half a date, and now let the world peush I"” He
then passed by a hoopoe and informed them, ¢“It is saying,
*When destiny descends, perception becomes blind.’” Bat in
the version given by Ka‘b it is said, “It says, ‘He who has
no compassion on others, has uo compassion shown to him.” The
ring-dove says, ‘ Would to God this creation were not created, but
when created, would to God they knew what they were created
for, and if they knew that, would to God they acted according
to what they knew !’ Ag-surad says, °Celebrated be the praises
of my Lord, the High, to the extent of filling His sky and
earth!> The crab says, ‘O ye sinners, ask forgiveness of God.” ”
A fitawd having happened to uiter its ery near him, he informed
them, *“It says, ¢Every living being is dead and everything
new isold.”” He said, “The swallow says, ‘Send good before,
and you will bave ic with God” The wood-pigeon (al-warashdn)
says, ‘Bring forth for death and build for destruction” The
peacock says, ‘As you do, so will you be requited.’ The pigeon
says, *Celebrated be the praises of my Lord, who is remembered by
every tongue !’ The francolin says, ¢ *The Merciful settled on the
throne I” 3> When the eagle utters its cry, it says, ¢ Distance from

» Al-Kurdn XXVII-16. 1 ldem XX-4.
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men is peace.’” But according to another version, * ‘Distance from
men is social bappiness” hen the swallow utters its ery, it
recites the first chapter or al-Fidtihah of the Xur’dn to its end, and

when it comes to 2/LaJ1¥,, it prolongs its voice just asa reeciter
(of the Kur'an) does. The fulcon says, ¢ Celebrated be the praises of
my Lord, the Great, and (I begin) by praising Him !’ The turtle-
dove says, ‘Celebrated be the praises of my Tord, the Highest!’”
But some say that it says, * O Compassionate One !’ “The crow
curses the collector of customs and prays against him. The kite
says, ‘ Everything is perishable except God.” The sand-grouse says,
‘ He who is silent, is safe.” The parrot says, ¢ Woe betide him, who
has this world more at heart!’ The starling says, ‘O God, O pro-
vider, I ask Thee for the means of sustenance day after day !’ The
lark says, ‘O God, curse the haters of Muhammad and his people !’
The domestic cock says, ¢O ye heedless ones, remember God.” The
vualture says, * O man, live as long as you wish, you are really dead.””
According to one version, when two armies meet together in the
field of battle, the horses say, ‘ Holy and pure, the Lord of angels
and the sonl {or Gabriel);”’_ the ass curses the tax-collector and
his occupation, and the frog says, * Celebrated be the praises of my
Lord, the Highest !” : '

(Interpretation of it in a dream.) Ibn-Sirin states that it
means a woman in g dream.

(Properties.) Its flesh binds the bowels and increases the sexual
power.

E;-&:-Edl (at-Taihij).—A certain bird resembling a small (red-
legged) partridge, but its neck is (also) red ; its beak and feet are
red like those of the partridge, and under its wing it is black and
white. It islight in weight like the francolin.

(Lawfulness or unlawfulness.) It is unlawful.

(Properties.)—Its flesh is considered very heating and damp ;—
so Yahanof says, but some say that it is temperate, being neither
hot nor cold, which, I (the author) say, is correct. Some say that
it is in the third grade of digestiveness. The best ones are the fat
and juicy (moist) ones found in autumn. It increases the sexual
power and binds the bowels, but it has an injurious effect on persons

17
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who carry heavy weights; its injurious effect may be avoided by
cooking it in harésahs. * It produces a temperate kind of blood and
suits such young children as have temperate constitutions. The best
are those eaten in spring, especially in eastern countries. In the
matter of nourishment, af-faikidj, the francolin, and the partridge
are like one another in temperateness and delicacy of flesh, but al-
faikdyj stands first, then comes the francolin, and then the (red-legged)
partridge. It has been already mentioned under the letter (s
that it is the same as ad-diryas.

6:5 Je (bint- Tabak) and L;;.b (: f (umm-Tabak). *—The turtle,
which has been already described under the letter . ». Some say that
it is a certain large serpent the characteristic of which is to sleep for
six days and then to wake up on the seventh day ;. it kills everything
it blows upon; both its varieties have been olready described in their
proper articles. On this account a great calamity is called a bint-
tabak, and from it comes the saying, “ Umm-fabuk (a calamity) has
knocked or arrived at the door, with its concomitant evil.”

(Proverb.) ¢ Such a one has come with a bdiné-fubak,” applied
to one who brings a difficult or serious affair with him.

1 Hard'is, pl. of harisah = a kind of thick pottage prepared of cooked
wheat and cooked flesh-meats much pounded together.—Lane’s Lex. t In
*Oma4n fabdk is the generic name for the skate.
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U:E“ (ad-Daby).—The gazelle. Pls. adbi, dib@, and duld.

Fem. dabyah, pl. dubaydt and d:iba@’. AW w:% = a land abounding
with gazelles. Dabyah is the name of a woman, who will come forth
before Antichrist, warning the Muslims of his coming:—so Ibn-
Sidah says. Al-Karkbhi says that ad-diba@’ are the males of gazelles,
the female being the gazelle, but the Imém (ImAm al-Haramain)
says that thisis only an imagination, for the gazelle is a youngonae of
a dabyah, till it grows-strong and its horns sprout. The Imam an-
Nawawi says that what the ImAm has said is to be depended upon.
As regards the words of the author of ai- Tanbth, namely, “«al3)
Lad Lo lab (if he destroys a pregnant gazelle),” an-Nawaw! says that
the correct form is Laalo 33k, becanse mdkhid means pregnant and
the female is only called dabyah, the male being daby. Dabyah has

P’ el

for its pl. diba@’ like rakwah, pl. k@, for words of the measure alas
which have a fathak over their first debile or weak letter form
their plurals with a prolonged !, and no word excepling al-karyah

PR . .
opposes this rule, for &-1,5 has as its pl. kura without any analogy,
and as it is an irregular form, the rule of analogy eannot be applied
to it ;—so al-Jawhari says,
The sobriquets of the female gazelle are wmm-al-khishf, umm-
shddin, and wmmn-af-tald.

Guzelles are of different colours, and there are three principal
varieties of them. One variety is called al-@rdm, sing. rim, which
are of a white colour and inhabit sandy places; they are called the
sheep of gazelles, because they are very fleshy and fat. Another
- variety is called al-‘ufr; they are of a red colour, have short
necks, and are the weakest in running of all the gazelles ; they
keep to elevated and rugged places. Al-Kimait says:—

“ Whenever a haughty leader of men wanted to seize us

By stratagem,*we used to raise him on 2 horn of an a‘furd (gazelle).”
That is to say, “We used to kill him and raise bis head on a
spear,” forin old days spears used to be made of horns. The
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third variety is called al-udm,* which have long necks and legs
and white bellies,

Gazelles are described as having a sharp sight, and they are
the swiftest of all animals in fleeing. As an instance of the
sagacity of the gazelle, it may be mentioned that, when it wishes
to enter its hiding-place, it enters it backwards and faces whatever
it may be afraid of on its own or its young ones’ account. If it
sees any one wabching it, it does not enter the hiding-place, but
otherwise it does so. It enjoys the colocynth-gourd and relishes
its food, and then visits the sea to drink of its bitier and brackish
water. Ibn-Kutaibah slates that the young of a gazelle is ealled
in its first year fald and khishf, then in the second year jadha®, and

"in the third year thant which name it retains till it dies.

Ibu-Kh. mentions in the biography of Ja‘far as-Sadik that
be asked AbQ-Hanifah, “What do you say regarding a man in
the state of ihrdm who has broken the lateral incisor tooth (rabd-
‘Yyah)* of a gazelle?” Aba-Huanifah replied, “O son of the
daughter of the Apostle of God, I donot know what (penalty)
there is for it.” Jafur then said, « A gazelle is never a rabd',*
but always remains a thant ;”—so Kushijim bas related in Kitdb
al-Masi’id wa’l-maldrid.

Al-Jawhari states under the head of (the letters) o w
regarding the lines of a poet descriptive of some camels :—

“'They (the camels) came, of the age at which the gazelle has its teeth

and I had never seen any like them,—
A cure for the sick or a milch camel for a hungry one.”
that they were camels that had shed their central incisor teeth,
for a thani is an animal which is shedding its central incisor
tooth, whilst a gazelle is never in the state of shedding its
central incisor teeth, being always onme which has its central
incisor teeth.

Ibn.-Shuburmah states, “ Aba-Hanifah and I (one day) visited
Ja‘far b. Muhammad as-Sadik, and I said, ¢ Here, this man is

>

! [n Jaslén, a part of ‘Omda, the gazelle is called ludm, which appears to
be the same word as this. In Algeria the name admi is applied to Quzella
cuvieri. s The tooth between the central incisor and the canine teeth. 3 An
animal that has shed its rabd‘fyah tooth (lateral incisor).
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a jurieconsult from al-‘Irdk,’ upon which Ju‘far said, ¢Perhaps,
he is the one that deduces religion analogically by his opinion.
Is he an-Nu‘min b. Thdbit ?’ I did not know Abt-Hanifah’s
proper name until that day. Aba-Hanifah thereupon said,
*Yes, I am he. May God render your state good!’ Ja‘far then
said to him, ¢ Fear God, and judge not religion by your opinion,
for the first one to deduce analogically by his opinion was Iblis
when he said, “¢[ am better than he;’’ ' in which he erred and
went astray.” He then asked him, ‘Do you approve of your
judging of your head analogically from your body ? * and Abd-
Hanifah replied, ¢ No. Ja‘far then said, * Inform me, why has God
created saltishness in the two eyes, bitterness in the two ears, water
in the two nostrils, and sweetness in the two lipg?’ Aba-Hanifah
replied, ‘I do not know,” upon which Ja‘far explained, ¢ God has
created the two eyes as two pieces of fat and endowed them with
galtishness as a favour from Him to man, for were it not for
that, they would melt away and disappear ; in the same way He
has endowed the ears with bitterness as a favour from Him toman,
for were it mnot for that, insects would attack them and eat his
brain; He has c¢reated the water in the nostrils to facilitate the
acts of inspiration and expiration (the rising and falling of the
breath), as also to distinguish good smells from bad ones ; and He
has created sweetness in the lips to obtain the taste of food and
drink.” Ja‘far then said to Abt-Hanifah, ¢ Inform me of an expres-
sion or phrase in which the first part means unbelief (in God), and
the latter part belief (in Him).’ Abt-Hanifah replied, ‘I do not
know,” upon which Ja‘far said, ‘Such a phrase is &Ut ¥1 &L/1Y (there
ig no deity but God), because, if one says, <&l 1Y (there is no deity)”
and then remains silent, he declares his unbelief (in God).’ Ja‘far
then asked, ¢ Which is the greater of the two sins in the estimation
of God,—the killing of another person, which, without a proper
reason, God has declared to be unlawful, or adultery ?’ Abt-Hanifah
replied, ‘Murder ;’ but Ja‘far said, ¢ God accepts the evidence of
only two witnesses in the matter of murder and does not accept
the evidence of less than four witnesses in the case of adultery,
"How would analogy serve you (now) ?’ He then aslied, ¢ Whieh of

v Al-Kur’an VII-11.
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the two is greater in the estimation of God,—fasting or prayer?’
Abd-Hanifah replied, ¢Prayer.’ Ja‘far thereupon asked him,
‘ How then can a menstruating wonfan fast but cannot say her
prayers? Fear God, O ‘Abd-Allah, and judge not of religion by
Your opinion, for hereafter (to-morrow) we and those that oppose
us sghall stand before God, and we shall say, “God bas said (so)
and the Apostle of God has said (so),” whilst youand your disciples
will say, “We have heard (so) and we have seen (s0),” upon
which God will act towards us and you as He pleases.”” Now,
as to the reply in the case of God not accepting less than four
witnesses in the matter of adultery, it is so out of a desire to
protect (the parties from disgrace); and in the case ofa
menstruating woman net saying her prayers, itisso to prevent
her from exerting herself much, because prayer comes repeatedly,
five times during a day and pight, unlike fasting, which cowes only
once a year.

Ja‘far as-Jédik’s proper name was Ja‘far b. Muhammad al-
Bikir b. ‘Alf Zaiv-al-‘Abidin b. al-Husain b. ‘Alf b, Abi-Talib,
and he was one of the twelve Imams according to the Imamiyah
sect. He was one of the lords out of the people of ihe house (of the
Prophet), and was styled as-J4adik (the Truthful) on account of his
truthfulness iu whatever he said. He has written on (the subjects
of ) chemistry, augury from the flight of birds, and the reading of
omens. It has been already mentioned under the letter z in the
art. §ig) regarding Ibn-Kutaibah as baving said in his book
Adab al-Kdtid that Kitdd al-Jayr was written on a lamb’s skin by
the Imémn Ja‘far as-Jadik for the people of the house (of the Pro-
phet), and contaived information regarding what was necessary
for them to know and what is to happen up to the day of
Resurrection, and so also has Ibn-Kh. said aboutit. But many
men atiribute XKitdb al-Jajr to ‘Ali b. Abi-Talib, which is only
an imagination, the correct thing being that the person to write it
was Ja‘far ag-J4dik, as bas been already mentioned.

Ja‘far charged his son Mfsd al-K&dim with certain precepts.
He said, “O my son, remember my exhortation, so that you may live
prosperously and die a martyr. O my son, he who is satisfied with
what is portioned to him, is independent, but he who extends his eye
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to what is in the hands of another, dies a poor man, and he who is not
satisfied with what God has portioned to him, accuses God as regards
His decree. He who looks upon his own sin as trifling, magnifies the
sins of others, and he who magnifies his own sin, looks upon the sina
of others as trifling. O my son, he who uncovers the veil from over
others, has the nakedness of his own house exposed ; he who draws
the sword of disobedience, is himself killed with it ; he who digs a
well for his brother, himself falls into it; he who mizes with the
vulgar, becomes mean ; he who mixes with the learned, gains in
honour ; and he who enters evil places, is accused. O my son, reduce
the claims for and against you, and beware of slandering, for it sows
enmity in the hearts of men. O my son, if you ask for a bounty,
you ought to go to its mines.”

It is related that Ja‘far as-J4dik was asked, “ What happens to
men in the times of famine that their hunger increases, contrary to
what exists in the time of cheapness ? ” He replied, ‘ Because they
are created out of earth and are its children ; when therefore it (the
earth) receives no rain, they too suffer, but when it is fruitful, they too
are in a flourishing state.” Ju‘far was born in $0 A. H., but some
say in 33 A. H., and died in 148 A, H..

It is related in a tradition that the Prophet and his Companions,
while they were in the state of ihrdin, having happened to pass by
a gazelle which was lying down in the shade of a tree, the Prophet
said to one of his Companions, * You, such a one, stand here till the
people pass by, so that no one may disturb it with anything.”

Itis mentioned in a/-Afustadrak, on the authority of Kabisah b.
JAbir al-Asadi, who said, “I wasin the state of /Ar»d:n, and I happened
to see a gazelle ; so I aimed at it and hit it; it died, and there
came on me a feeling of remorse. So, I wentto ‘Umar to ask him
about it and found there by his side a fair man with a thin face, who
was no other than ‘Abd-ar-Rahmén b. ‘Awf. I asked ‘Umar, who
turned round to ‘Abd-ar-Rahmén and said, ‘Do yon think a sheep
or goat would be enough for it?’ He answered, ¢ Yes,’ and ‘Umar
accordingly ordered me to slaughter a sheep or goat. When we got
up to go away from him, a friend of mine remarked, ¢ The Commander
of the faithful did not think it proper to give a decision in your
case without consulting that man!’ ‘Umar having heard a part of
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his remark, raised his whip to strike him and then turned to me to
strike me, upon which I said, ¢O Commander of the faithful, I did not
say anything; it was he who said (that).’ He then left me and
8aid, ‘ You wished to do an unlawful thing and then to oppose a
religious decree. There are ten qualities in man, nine of which ars
good, but 0ae bad, corrupting the others. Beware of the slips of the
tongue.’”

Al-Mubarrad relates regarding al-Asma‘! as having said, “I
have been informed that a man once saw a female gazelle going to
the water-side, when a Badawi asked him, ‘Do you wish to have it
for you?’ and the man having replied, ¢ Yes,” the Badawi said, * Give
me four dirbams to fetch it to you' The man having paid the
money, the Badawi went Tuming in its track; the gazelle then
struggled, and he struggled, until he seized it by its horns and brought
and gave it to the man saying :—

¢ She at a distance turns away her cheek,

. And wards off my attack while I ward off her attack;
What think you, O boy, of my ranning to turn her,
Whilst the more she exerted (to get away), the more she found me
(going) at her???»

Ibn-Kh. relates that Kuthayyir ‘Azzah having one day gone to
‘Abd al-Malik b. Marwin, the latter asked him, *“Haveyou ever seen
anybody deeper in love than yourself ?” He replied, *“Yes; while
I was travelling in thedesert, I came across a man who bad fized

‘his snare and was seated. I asked him, ‘What has made you
sit here?’ He answered, ‘ Hunger has (uigh) killed me aud my
people. I have therefore fixed this my snare, 8o that something
may be caught in it for their sake as well as mine.’ I asked him,

If I stay with you, will you give me a share of your-game?’
He eaid, ¢ Yes.” While we were thus talking, a female gazelle
fell into his snare, and he hastened with me to it; he undid the
snare and let the gazelle go away. So I agked him, ¢ What made
you do that?’> and he replied, ¢ My heart took compassion on it
because of its likeness to Laila.” He said,

‘O thou, the likeness of Laila, fear not,
Verily, I amn to.day a greater friend to thee than the wild animals H
While I said 5o, I let her off from her bonds,
For thou art Laild, free while alive.)”



HAYAT AL-HAYAWAN 265

It is related in the thirteenth chapter of Kitid Thimir al-
Kulib by ath-Tha‘ilibi that there was not a greater archer among
the Persians than the King Bahrim-gor, and that one day a
very strange thing happened to him, namely, that he went out for
the chase, riding a camel, and took a female slave, for whom he
had great love, riding the same camel as himself behind him.
Some gazelles happening to pass before him, he asked her, “In
what spot (of the body), do you wish I should shoot the arrow
among these gazelles?” She replied, “1 wish you to make the
males look like the femnles, and the females like the inales.” He
thereu pon shot a double-headed arrow at a male gazelle,
causing its-two horns to be pulled out, and then he shot two
arrows at a female gazelle-and fixed the horns in the plice of
horns. She then asked him to cause one of the ears and a hoof
of a gazelle to be juined with an arrow, upon which he first
shot a ear of a gazelle with a bullet, and when it brought its
foreleg to its ear to scratch it, he shot it with an arrow, so that
both the hoof and the enr were joined together. He then turned
towards the slave, and notwithstanding his love for her, threw
her down to the ground and inade the camel trample her, on
account of her exceeding the due bounds in her conidnet
towards hitn. Hesaid, * She wished nothing bat to expose my
incapacity.” She died soon afterwards, ‘

(Another section.) Resembling this species is the musk-
gazelle or musk-deer.! It is of a black colour and resembles
the species that has been just described, in height, slenderness
of legs, and division of hoots, but every gazelle of this species has
two white canines protruding through its mouth and situated
in the lower jaw; they are situated in the face like the two canines
of the pig, and each of them is in length a little less than the
distance between the thumb and the index-finger (al-itr). It
is said that it travels from Thibet to India, where it throws
its musk ;.it may be of an inferior quality. But as a matter of
fact, musk is the blood which accumaulates in the navel at
a particular time of the year and takes the place of the matters
which rise to the limbs. God has created its navel a mine for

3 Moschus moschiferus.
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musk, and it gives its product (fruit) every year like a tree,
which “gives its fruit at every season by the permission of its
Lord.”t When it becomes full, the gazelles sicken until the
musk becomes mature. It is said that the people of Thibet fix
pegs in the ground, so that the gazelles may rub (themselves)
against them and the muosk may fall near them.

Al-Kazwint states in al-4 shkdl that the musk-animal comes
out of water just as gazelles go forth, at a particular time ;
the people then chase them in large numbers; they are then
slaughtered, and in their navels blood is fuund, which is musk,
but it has no smell there until it is removed to another part of
the country. This isstrange, but what is well-known is mentioned
above.

In Mushkil al-Wasit by Ibn-as-Saldh it is mentioned, on the
authority of Ibn-‘Akil al-Bagdadi, that the musk-bag is in the
belly of the female gazelle like the reunet-stomach in the belly
of alamb or kid, and that having travelled to countries in the
East, he carried the animal with him to the West, on accouat of
the difference of opinion regarding it. It is copied in Kitdb al-‘Itr
by him, on the authority of ‘Ali b. Mahdi at-Tabari, one of the iméims
(leaders) of our religious doctors, that it throws the musk-bag out
of its belly in the same manner that the domestic fowl lays an egg,
I (the author) say that the well-known thing is that it is not placed
inside the gazelle, but is outside attached to the inside of its navel, as
has been already described.

Muslim relates on the authority of Abd-Sa‘id al-Khudri that
the Prophet said, “There was a short woman out of the Beni-
Isr#’ll walking with two tall women; she had wooden legs on and
a gold ring filled with musk, which is the best of scents ; she passed
between the two women, and they did not know her; she then
spoke with her hand thus,” shaking his finger (indicative of the
. gesture). An-Nawawi says that this tradition shows that musk
is the best of scents and the most honoured one, and that it is
clean, and it is allowable to use it on the body and clothes, and also
to sell it. All are agreed on this point. Our religious doctors,
however, mention of the Shi‘ah having a false doctrine on the

1 Al-Kur’in XIV-20.
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subject of musk, but they are at variance with all the (other) Muslims
and with the authentic traditions regarding the Prophet’s practices and
those of his Companions. Our religious doctors and others say that
musk is an exception to the well-known rule, namely, whatever is
separated from the living is dead: He (an-Nawawi) says, “As
regards the short woman fitting herself with two wooden legs and her
walking between the two tall ones, so as not to be distinguished, its
lawfulness or unlawfulness according to our doctrines is that, if
her intention was a sincere legal one to conceal her identity, so
asnot to be recognised, meaning thereby only an annoyance (to
others), no harm would be done, but if she did it out of pride or
with the intention of pretending perfection or of deluding-men or
others, it would be unlawful.”

(Information.) Dérakutni and at-Tabarini in his Jfdjam al-
awsat relate, on the authority of Anas b. Malik, and al-Baihaki
relates in his Shi‘d, on the authority of Abd-Sadd al-Khudri, that
the Apostle of God happened to pass by a party of men who had
captured a female gazelle and tied her to a tent-post, when she said,
“0Q Apostle of God, I have lately given birth to young ones, and
I have two young ones; ask leave therefore (from them) for me
to go and suckle them, and after that I shall return to them.” The
Prophet thereupon said, ‘ Leave her, so that she may go to her two
young ones, suckle them, and then return to you.” They asked,
“0O Apostle of God, who will guarantee that to us? ” and the
Prophet replied, “1;” upon which they set her at liberty, and she
went away, suckled her two young ones, and then returned to
them. They then tied her up. The Prophet asked them, Will you
sell her to me?” and they replied, *“O Apostle of God, she is
yours,” and left her alone, upon which he set her at liberty. Itis
related in the version on the authority of Zaid h. Arkam, who said,
“ When the Apostle of God set her at liberty, I saw her running in

the desert and,saying, There is no deity but God and Muhammad
is the Apostle of God 1’ ”

At-Tabardni relates on the authority of Umm-Salamah, who
said, *“The Apostle of God happened to be in the desert, when a voice
cried out, ‘O Apostle of God, upon which he turned. round, but
did not see anybody ; he then turned round again and found a female-
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gazelle tied up. She said, ¢ O Apostle of God, come near me,” upon
which he drew near herand asked her, * What dost thou want ?’ She
replied, ¢ I have two young ones in the mountain, let me loose that
I may go to them and suckle them, and then I shall return to you.’
The Prophet asked her, ‘ Wilt thou doit?’ and she replied,  May
God torment me with the tortures of a tithe-collector, if I do not do
that |’ He then set her at liberty, upon which she went to her two
young ones, suckled them, and returned ; he then tied her up. The
Badawi then woke up and-asked him, ‘O Apostle of God, do youn
want anything ?’ and he replied, ‘Yes, will you set this (gazelle)
at liberty 7’ He therefore set her at liberty, aud she went forth
running and saying, ‘I bear testimony that there is no deity but
God, and that you are the Apostle of God !’ ”

In Dald’il an-Nabéwah by al-Baihaki it i3 related, on the
authority of Abfi-Sa'id, who said, “The Prophet happened to pass by
a femnle gazelle tied to a tent ; she said, ‘O Apostle of God, let me
loose that I may go and suckle my young one, and I shall then
return, and you may tie me up.” The Prophet said, ¢ Thou art the
game of a party of men, and they haive tied thee up; take an oath
that thou wilt do that.” She thereupon took an oath for him, and he
let her loose ; she was not long away before she returned sprinkling
the contents of her udder. The Apostle of God tied her up, and then
going to the tent of her owners, asked them for her as a present.
They gave her to himas u present, and he let her loose and said,
¢Did cattle know what yon know of death, you would never eat the
fat ones out of them.” Salih (a follower of) ash-Shafi-i says about
it in a poem composed by himself :—

‘A man one dy came after having seized a female gazelle,
Which had a young one she had left in a stony place;

She called out to the Apostle of God, while the men were standing by,
So he released her, and the men heard the voice.”

In theart. [,82J1 two other distiches out of it will bs giveu.

(Lawfulness or unlawfalness.) The eating of all its species is
lawful. It is related regarding a party of religious doctors as
having stated that it is obligatory on a person in the state of. iArdm
to give a she~goat (‘anz) for killing a gazelle (ad-dady);—so the Imim
{Imam al-Haramain) says ; ar-Rafif approves of it, and an-Nawawt
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holds it to be correct, but it is only an imagination, for ad-daby (male
gazelle) is a male and al-‘anz (she-goat) is a female. The correct
thing is that for (killing) a male gazelle the penalty is a three-year
old he-goat (thant). ~As to musk it is clean, and so is also its bag, but
on the condition that it is taken out during the life-time of the gazelle.
Al-Mahamill has qualified (the word) musk, in Kitab al-Lubdb, with
(the words) of the gazelle, and said that the musk of the gazelle is
clean, that is to say the musk taken from the gazelle, by which he.
guards the reader from confounding it with the Thibetan musk, which
is taken from a (species of) rat that will deseribed herenfter under the.
leiter J, and which is unclean. This shows that the latter animal is
prohibited to be eaten, forif it were an edible animal, its musk would
have acquired the same position (in the matter of cleanness) as that
of the gnzelle. The dealers in perfumes call the Thibetan musk,
Tuarkish musk, and in their estimation it is of a better kind and higher
in price; butit requires great caution in using it, on account of
its uncleanness. What al-Jahid has said about the musk-rat willt
be given hereafter under the letter &. The Shaikh Abd-‘Amr b.
as-Jaléh has copied from al-Xaffal ash-Shasbi that the musk-rat,
that is to say the musk-bag, may be tanned together with what
there may be of musk in it, upon which it acquires the same.
cleanness as that of other tanned things. One of ihe commentators.
of the Gunyah of Ibn-Suraij states that the hair which is on
the musk-rat, that is to say the musk-bag, is unclean, without any
difference of opinion, for the musk tans the skin which comev&
in contact with it and is close (opposite) to it; it therefore.
becomes clean, but such portions of the sides of the musk-bag-
as do uot come in contact with it remain unclean. This which he
has said is evident, excepting his statement, *its hair i8 unclean
without any difference of opinion,” which is not appareunt, for there
is a difference of opinion according to our doctrine in the fact
of the hair being clean as following the state of the tanned skin,
which is the version given by av-Rabi* al-Jizi, on the authority of
ash-Shafi4, elected by as- Sabki and others, and coufirmed (held as
authentic) by the Ustadh Abt-Ishik al-Isfardyini, ar-Ruyént,
Ibn-AbLi-Usrin, and others, as has been already stated under the-
letter _~ in the art. yla,r"'ll.
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Al-Azraki mentions as an instance of the sanctity of the
game of the sacred precincts, on the authority of ‘Abd-al-‘Aziz b,
Abj-Rawwdd, that a company of men having betaken themselves
to the valley of Dhi-Tawa, rested there, when presently a gazelle
out of the gazelles of the sacred precincts having approached
them, one of the party seized it by its leg, upon which his
companions said to him, *“Woe betide you! Let it go;” but he
commenced to langh and refused to letit go. The gazelle then
voided its excrement and made water, so he let it go. The party
then fell asleep, and after a time, some of them waking up, found
a serpent coiled round the belly of the man who had seized the
gazelle. His companions said to him, “Woe betide you! Do
not stir.,”  “ Eventually the serpent did uot come down from
him, until the same thing that had happened to the gazeile
happened to him.

He (al-Azraki) relates, on the authority of Mujéhid, who
gaid, ‘“ A company of merchants from Syria having eutered
Makkah in the Time of Ignorance, after (the time of) Kusayy b.
Kilib, alighted in thé valley of Tawd under some acacia-trees.
They baked bread over some hot ashes they had, but having had
no condiment to eat with the bread, one of them got up and
fixing an arrow to his bow shot with it a fenale gazelle out of the
gazelles of the sacred precincts, which were grazing around them.
They then went up to it, skinned it and cocked it to use as a
condiment. While they were thus engaged and their cauldron was
boiling with the meat of the gazelle in it over the fire, and some
of the company were busy roasting the flesh, there came forth
from under the fire, a large flame (neck) of fire and burnt them
all (to death), but it did not burn their clothes or their things
or the acacia-trees under which they had taken shelter.

(Proverbs.) “Safer than the gazelles of the sacred precincts.”
“The gazelle has left its shelter,” which is like another proverb,
“He has left his (another man’s) protection as a gazelle leaves
its shelter,” applied to a person who runs away, the shelter of a
gazelle being its cover under which it seeks shelter from the
severity of the heat; if it flees avay from it, it never returns to it.
This will be mentioned again uader the letter ¢ .
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(Properties.) Ibn-Wahshiyah states that, if its horn be scraped
and a house be fumigated with the scrapings, vermin will be
driven away (from it). If its tongue be dried in the shade and a
woman with a sharp toogue be fed with it, she will lose the
sharpness of her tongue. Ifits bile be dropped into a painful ear,
the pain in it will disappear. If its dung be burnt together with
its skin and then rubbed fine and mixed with the food of a boy
who then eats it, he will grow acute, eloquent, possessed of a good
memory, and sharp. Its musk strengthens the sight, dries up
moist humours, strengthens the heart and brain, clears the white
of the eye, and is useful in palpitation ; it is also an antidote for
poisous, but it brings on yellowness of countenance, and if used with
food, it has the property of giving rise to a fetid breath.

(Another section.) Musk is heatmg\'xnd drying in its quality.
The best kind is the JSafdl which is imported from Thibet, but it ig
injurious to hot brains ; its evil effects may be avoided by using
it mixed with camphor. Itssmell suita cold temperaments and the
temperaments of old people.

Ar-Rizi states that the flesh of the gazelle is hot and dry and
is the best kind of flesh of all game ; the best flesh is that of
young fawn. ltis beneficial in colic, paralysis, and for bodies
with excessive flabbiness, but it dries up the limbs, which evil
effect may be avoided by the use of oily and acid things (with it).
It produces hot blood and is best eaten in winter.

({nformation.) The Thibetan musk-bags are a fine variety and
the Jarjari omes opposite of them in fineness and smell, whilst the
Kawnawi are xmddlmg between the two, and the Sanawbari inferior
to them, Musk isimported enclosed in its (musk) bags in separate

bottles, and the further the animal is from the sea, the greater are
the taste and fragrance of its musk.

(Interpretation of it in a dream.) A gazelle in a dream
indicates a handsome Avab woman. He wh> dreams of having
obtained possession of a female gazelle by the chase, will obtain
possession of a slave-girl by a trick and treachery or will mary a
woman. He who dxeqms of having slaughtered a female gazelle,
will take the virginity of a girl. He who shoots a female gvelle
without the object of chasing it, will accuse a woman (of incon-
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tinence), and he who shoots a female gazelle when his intention
is to chase it, will get wealth from a woman, and he who chases a
male gazelle (in a dream), will obtain enjoyment of pleasures in
this world. He who dreams of baving seized a gazelle, will get
a legacy and great wealth. He wha dreams of having ekinned a
female gazelle, will commit adultery with a woman. He who
dreams of & gazelle jumpiug at him, will be opposed by Lis wife
in every thing. Jamasb atates that he who dreams of having been
walking in the track of a gazelle, will have his strength
increased. Whenever a man gets possession of horns or hair or
skins of guzelles (in a dream), it iz an indication of wealth from the
side of women.

(End.) Muskin a dream indicates a lover or a girl. If a thief
dreams of carrying musk (with him), he will be arrested, for a fragrant
smell betrays its owner and carrier and reveals his sceret. It also
indicates wealth, because its price is greater than that of gold or any
other thing. It alsoindicates a happy life, for a good smell returns to
one who smells it or possesses it. It also indicates the acquiital of
accused persons. Some say that it is indicative of a male child, and
others say that it is indicative of a woman.

(Information.) I have seen in Mukhtasar al-Thyi' by the
Shaikh  Sharaf-ad-din b. Ydnus, the commentator of at-Zunbth,
in the chapter al-Tkhlds (sincerity), that whoever does any action for
God’s sake with a sincere motive and does not do it with the object
of gaining a reward for it, has the traces of His blessing on himself
and his posterity till the Day of Resurrection, in the swme manner
as is said (to have occurred to gazelles), namely, that when Adam
descended to the Earth, the wild animals of the desert came to
visit him and to pay him their respects, and as each kind of animal
passed before him, he prayed for it as suited that kind ; a species of
gazelles coming, he prayed for them and rubbed his hand on their
backs, upon which musk-bags made their appearance in them. When
the rest of the animals saw that, they said to the gazelles, * Whence
have you acquired this 7’ and the latter replied, “ We visited tho
sincere friend of God, Adam, and he prayed for us and rubbed his
hand on our backs.” Thereupon the rest of the animals went to him,
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and he prayed for them and rubbed his hand on their backs, but
nothing of the kind which appeared in the gazelles showed itself in
them, upon which they told the gazelles, “ We did as you did, but we
have not got anything of what you have got.” They were then told,
“Your action was performed with the object of obtaining what your
brethren have obtained, whilst their action was purely for God’s sake
without any other motive, and the reward for it has shown itself in
their posterity till the Day of Resurrection.” This is one of those
things which the Shaikh Sharaf-ad-din bas himself added to al-Thyd’.
We have also written on the subjects of sincerity and hypocrisy in
Kitdd al-Jawhar al-furid in the fourth chapter, to which the reader
may refer.

u{-.' JEJI (ad-Daribdn).'—Like al-katirdn. A certain small
animal above the size of a dog’s puppy, having an offensive stink and
much given to emitting wind from its anus, which the animal knows to
come from itself and which therefore it makes use of as a (defensive)
weapon, in the same manner that the bustard knows of its possessing
in its dung a weapon which it may use whenever a hawk approaches
it. In the same manner, ad-daribdn goes to the hole of the lizard
dubb, where the young ones and the egys of that lizard are, and then
going to the narrowest part of it, which it stops with its tail, it draws
the tail to itself, and before it has finished emitting the wind three
times, the lizard faints, upon which the daribdn eats it and remains in
the hole till it finishes the last young dubb. The Arabs assert that, if
one chases it, it emits wind in his eclothes,and the stink does not
leave until the clothes become old.

(Information.) Abti-“Ali al-Farisi the physician asked Ahmad b.
al-Husain al-Mutanabbi the poet, who used to transeribe a good
deal of the langnage, * How many plurals have we of the measure
=3 (7*ld)?” He replied instantancously, « = (hijld) and iy
(irba).”  AbG-*Alf states, “ I then searched soveral books on the

3+ Probably the same auimal that is called in Egypt abi-‘ufon— letonys
erythree (fthabdugale mustelina).

18
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language for three nights and could not find a third word of the same
measure.”  This has been already mentioned under the letter z

Ad-daribdn is about the size of a cat or a short Chinese dog and
bas an offensive smell, both externally and internally; it has the
orifices of the ears without any (external) ears, short legs with sharp
claws, and a long tail. _Iis back has no vertebre or joints, but is
composed of one bone from the joint of the head to the joint of the
tail. Sometimes men succeed in overcoming it, upon which they
strike it with swords, which bave no effect unlessthey fall on the side
of itsnose, for its skin is like a leathern thong in toughness. It
is its habit that, when it sees the serpent thu‘bdn, it approaches it and
jumps at it, and that when it seizes it, it thins itself-out lengthwise
unutil it looks like a piece of rope ; the serpent then coils itself round
it, and when it has completely coiled itself, the duribdn blows itself
out and takes a deep inspiration, which caunses the serpent to fall off
torn in pieces. It has the strength for climbing walls in search of
birds, and if it happens to fall down, it blows its belly out, so that
the fall does not injure it. It goes right into the middle of a herd
of camels (from forty to a hundred), where it emits wind from its
anus, which causes the camels to scatter about, in the same manner
that the presence of apes in the camels’ resting-place causes them to
scatter about, and the camel-keeper has the greatest difficulty in
‘making them return to their places. On this account, the Arabs
call it the separator of cattle. Itis found largely in the country
of the Avabs.

(Lawfulness or unlawfulness.) It is unlawful to eat it, on
account of its being considered nasty, which cannot be set aside by
the statement of Ibn-Kutaibah, namely, that the Arabs chase it as
game, upon which it emits wind from its anus in their sleeves, for
they do not call anything game but what is eaten.

(Proverbs)) “Ad-daribdn emitted noiseless wind from its anus
among them,” employed when a rupture or separation in w party
takes place. A poet says :—

“ Now tell ye Heys and Khindif that I have struck Ketheer in the place
of striking of the duribdin.” 2

+ Lane’s Lex. art. s ,b,
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‘.e’lﬁll (ad- Daltm).—The male of the ostrich, which will be
described hereafter under the leiter . Its sobriquets are abi’l-baid,
abi-thalithin, and abd’s-sahdra. Pl dilmdn, like walid, pl. wilddn.

[The author here quotes a line from Zuhair, showing the word
ad-dilmdn to be the pl. of ad-dalim, but as the context is not
clear, it is not translated.]

God has said, *“ And there shall go round about them eternal
boys (wilddn).” * Other words of the same measure are kadib, pl.
kidbdn, ‘arid, pl. ‘irdda, and fasil, pl. fisldn. Sibawaih says that
all these plurals (words) are like wildin, and that they are plurals of
paucity. Another authority gives some additional words, namely,
al-kart, which means a water-course, pl. kurydn, sari, pl. surydn,
sabi pl. sibydn, and khasi, pl. khisyda.

(End.) One says, “pstblijle | lag ,1;;-9 (the male ostrich uttered
its ery),” the last word being its ery. Ibn-ICh. and others state that
from this word is taken the name of ‘Irir, whose full name was ‘Trar b,
‘Amr. b. Shis al-Asadi and regarding whom his father said:—

“She desired to bring contempt on ‘Irir, but whoever desires
To bring contempt on ‘Irdir, by my life, does a wronz (to him) ;
For though ‘Irir is not of a whitz complexion,
I still love the black one with broad shoulders.”

His father had for a wife a woman out of the tribe, whilst his
son, this ‘IrAr, was from a slave-woman, and there existed enmity
between “Irar and his father’s wife. His father ‘Amr tried to bring
about reconciliation between him and his own wife, but could not
suceeed, and therefore divorced her; he repented, however, for it
afterwards. ‘Irfir was eloquent and intelligent ; he went as a
messenger from al-Muhallab b. Abi-Sufrah to al-Hajjaj b. Yisuf ath-
Thakafi regarding some important affair.  YWhen he appeared before
al-Hajjaj, the lutter did not know him and held him in light estimation,
butwhen he questioned him, he showed him  his good qualities and
spoke Arabic fluently to such an extent that he reached the extrema
point in fluency, upon which al-Hajjij quoted these lines :—

“8he desired to bring contempt on ‘Irdr, but whoever desires

'T'o bring coutempt on ‘Irar, by my life, does a wrong to him.”?

1 Al Kur’in LXXVI-19.
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‘Irar thereupon said, “ May God help you! I am ‘Irar.” Al-Hajjaj
was surprised at it and at this coincidence.

[The author here quotes from al-Mujdlasah of ad-Dinawari and
ad-Durrah of al-Hariri a similar narrative.]:

1 De Slane’s T. of Ibn-Eh.’s B. D. Vol. I1I, p- 121,
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